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Introduction

GOSPEL OF SAINT MARK.
PREFACE
It is generally supposed by commentators, on the authority of ancient writers, that the person whom St. Peter speaks of, 1 Peter 5:13, and terms, “Marcus his son,” was the author of this gospel; and that it was the second gospel that was written in order of time. Papias’s testimony on the former of these points, preserved by Eusebius, (Hist. Eccl., lib. 3. cap. 39,) is very important; and, as he is the oldest witness, ought first to be produced. “This is what is related by the elder;” (that is, John, not the apostle, but a disciple of Jesus;) “Mark, being Peter’s interpreter, wrote exactly whatever he remembered, not indeed in the order wherein things were spoken and done by the Lord; for he was not himself a hearer of our Lord, but he afterward, as I said, followed Peter, who gave instructions as suited the occasions, but not as a regular history of our Lord’s teaching. Mark, however, committed no mistake in writing such things as occurred to his memory; for of this one thing he was careful, to omit nothing which he had heard, and to insert no falsehood in his narrative.” Such is the testimony of Papias, which is the more to be regarded, as he assigns his authority, namely, John the elder, or presbyter, a disciple of Jesus, and companion of the apostles, by whom he had been intrusted with a ministry in the church. Now, what is advanced by Papias, on the authority of John, is contradicted by none. On the contrary, it is confirmed by all who take occasion to mention the subject. But it will be sufficient to insert here the account given by Irenæus, (Adv. Hær., lib. 3. cap. 1,) which is the rather subjoined to that of Papias, because it serves to ascertain another circumstance, namely, that the publication of Mark’s gospel soon followed that of Matthew. After telling us that Matthew published his gospel while Peter and Paul were preaching at Rome, he adds, “After their departure, ( εξοδον,) Mark also, the disciple and interpreter of Peter, delivered us in writing the things which had been preached by Peter.” The Greek word rendered “departure,” in this sentence, like the English word by which it is so translated, may either denote death, or a departure out of the city. It is here probably used in the latter of these senses, because, according to the accounts given by some others, Mark’s gospel was published in Peter’s life-time, and had his approbation. But, not to insist on this, which cannot be now ascertained, it is sufficient for us that we know by whom this gospel was written, and whence the writer drew his information. Indeed this latter point has, from the earliest times, been considered as so well authenticated, that some have not scrupled to denominate this, “The Gospel according to Peter.” Not that they intended thereby to dispute Mark’s title to be esteemed the writer, but to express, in a stronger manner, that every thing here advanced had the sanction of that apostle’s testimony, than whom no disciple more closely attended our Lord’s ministry, from its commencement to its consummation.

Some have thought that the writer of this gospel was the person of whom mention is several times made in the Acts and some of Paul’s epistles, called “John, whose surname is Mark,” and whose mother’s name was Mary, (Acts 12:12,) of whom we are likewise told, (Colossians 4:10,) that he was sister’s son to Barnabas. But, from the little that we are able to collect out of the apostolical writings, this appears rather improbable. Of John, surnamed Mark, one of the first things we learn is, that he attended Paul and Barnabas in their apostolical journeys, when these two travelled together, Acts 12:25; Acts 13:5. And when afterward there arose a dispute between them concerning him, insomuch that they separated, Mark accompanied his uncle Barnabas, and Silas attended Paul. When Paul was reconciled to Mark, which was probably soon after, we find him again employing Mark’s assistance, recommending him, and giving him a very honourable testimony, Colossians 4:10; 2 Timothy 4:11; Philemon 1:24. But we hear not a syllable of his attending Peter as his minister, or assisting him in any capacity. This account is so different from that which the most ancient writers give of the Evangelist Mark, that, though they cannot be said to contradict each other, they can hardly be understood as spoken of the same individual. To the above may be added, that no ancient author, in speaking of this evangelist, ever calls him “John,” (the name given to the nephew of Barnabas,) but always “Mark.” In brief, the accounts given of Paul’s attendant, and those of Peter’s interpreter, concur in nothing but the name “Mark,” or “Marcus;” too slight a circumstance from which to conclude the sameness of the person, especially when we consider how common the name was at Rome, and how customary it was for the Jews in that age to assume some Roman name when they went thither. That Mark wrote his gospel in Greek, is as evidently conformable to the testimony of antiquity, as that Matthew wrote his in Hebrew. “Cardinal Baronius,” says Dr. Campbell, “is the only person who has strenuously maintained the contrary, affirming that this evangelist published his work in Latin. I know no argument, worthy the name of argument, but one, that he produces in favour of his opinion. ‘This gospel,’ says he, ‘was published at Rome for the benefit of the Romans. Can we then suppose it would be written in any other than the language of the place?’ I shall admit that this gospel was published at Rome; though that is not universally believed, some rather supposing it to have been at Alexandria, after Mark had been intrusted with the superintendence of that church. But though the design of the publication had been the benefit of those residing at Rome, it would not have been exclusively intended for the natives. Let it be observed, that the ministry of Peter, to whom Paul tells us, Galatians 2:7, the gospel of the circumcision was committed, was chiefly employed in converting and instructing his countrymen the Jews, who abounded at that time in the imperial city. Now, it was customary with such of the Jews as went abroad, (I may say, generally with travellers of all nations, especially from the East,) to make themselves masters of the Greek tongue, which was become a kind of universal language, and was more used by strangers at Rome, than the language of the place. It was with such that the first Christian missionaries were principally concerned. The Apostle Paul, accordingly, wrote to them in Greek, and not in Latin, which would not have been done, if the former language had not then been better understood in the Christian congregation than the latter. Now, if there was no impropriety in Paul’s writing them a very long epistle in Greek, neither was there any in Mark’s giving them his gospel in that language.

“From this gospel, as well as from the former, we should readily conclude that the author was by birth and education a Jew. The Hebraisms in the style, or examples of what has been called the idiom of the synagogue, are very evident throughout the whole. At the same time, as some critics have observed, there are several expressions here used which clearly indicate that the writer had been accustomed for some time to live among the Latins. Not only does he use the Latin words which are to be found in the other gospels, and seem to have been current in Judea, as, λεγεων, ‘legion,’ and δηναριον, ‘a denarius;’ but he employs some which are peculiar to himself, as κεντυριον, ‘centurion,’ and σπεκουλατωρ, ‘sentinel.’ These have been pleaded as evidences that the original was Latin; but, in fact, they are much stronger marks of a Greek writer who had lived some years among the Latins, and had been accustomed to use such names of offices as were familiarly known in the place.

“Augustine considers this evangelist as the abridger of Matthew: Marcus Matthæum subsecutus tanquam pedissequus et breviator ejus videtur. It is indeed true that Mark sometimes copies the very expressions used by Matthew. That he is not, however, to be considered as an abridger, may be evinced by the following reasons: First, he omits altogether several things related by Matthew, — our Lord’s pedigree, his birth, the visit of the Magians, Joseph’s flight into Egypt, the cruelty of Herod. As his intention appears to have been to give, in brief, the history of our Lord’s ministry, he begins very properly with the preaching of the Baptist. Again: there are some other things in Matthew, whereof, though they fall within the time to which Mark had confined himself, he has taken no notice; and some things are mentioned by Mark which had been overlooked by Matthew. Further: he has not always followed the same arrangement with his predecessor; and his relation of some facts, so far from being an abridgment of Matthew’s, is the more circumstantial of the two. His style, in general, instead of being more concise, is more diffuse. That he had read Matthew’s gospel, cannot be doubted. For their exact conformity in expression in several places, Grotius has an ingenious manner of accounting. He supposes that Mark had carefully read Matthew’s gospel in the original Hebrew, before it was translated into Greek; and that he had the particulars fresh in his memory, when he was occupied in writing his gospel. Again: he supposes that the translator of Matthew into Greek has thought it safest to adopt the expressions of Mark, wherever they would suit the Hebrew, from which he was translating. But this, it must be confessed, though not implausible, is mere conjecture. It is generally our Lord’s discourses which are abridged by Mark. As to his miracles, he has rather more fully related them. The additional circumstances and incidents recorded in his gospel appear to rest upon the authority of the apostles, but principally on that of Peter.”

As to the travels and labours of this evangelist, it is said that for some time he preached the gospel, in conjunction with St. Peter, in Italy and at Rome. Afterward, he was sent by him into Egypt, fixing his chief residence at Alexandria, and the places thereabouts; where he was so successful in his ministry, that he converted multitudes, both men and women, to the Christian faith. He afterward removed westward, toward the parts of Lybia, going through the countries of Marmorica, Pentapolis, and others thereabouts, where, notwithstanding the barbarity and idolatry of the inhabitants, he planted the gospel. Upon his return to Alexandria, he ordered the affairs of the church, and there suffered martyrdom in the following manner: About Easter, at the time the solemnities of Serapis were celebrated, the idolatrous people, being excited to vindicate the honour of their deity, seized St. Mark, when engaged in the solemn celebration of divine worship; and, binding his feet with cords, dragged him through the streets and most craggy places to the Bucelus, a precipice near the sea, and then for that night shut him up in prison, where he had the comfort of a divine vision. Early the next morning the tragedy began again: they dragged him about in the same manner, till, his flesh being raked off, and his blood run out, his spirits failed, and he expired. Some add that they burned his body, and that the Christians decently interred his bones and ashes near the place where he used to preach. This is supposed to have happened A.D. 68. Some writers assert, that the remains of St. Mark were afterward, with great pomp, translated from Alexandria to Venice. However, he is the tutelary patron of that republic, and has a very rich and stately church erected to his memory. See the Encyclopædia Britannica. 

01 Chapter 1 

Verses 1-3
Mark 1:1-3. The beginning of the gospel — That is, of the gospel history; of Jesus Christ, the Son of God — Who was, or is, in the bosom of the Father, John 1:18, and came down from heaven, John 3:13, to reveal his Father’s will unto us, to confirm his doctrine by a great variety of astonishing miracles, to set us a perfect example of every branch of piety and virtue, to expiate our sins by the sacrifice of himself, and to abolish death, with respect to such as believe aright in him, by rising from the dead as the first-fruits of them that sleep. The evangelist speaks with strict propriety in this sentence, for the beginning of the gospel is in the account of John the Baptist, contained in the first paragraph; the gospel itself in the rest of the book. Thus the verse must be considered as being connected with the following, and as signifying that the gospel of Jesus Christ began, according to the prediction of the prophets, with the preaching and baptism of John the Baptist. In styling Jesus the Son of God, while the other evangelists describe him chiefly as the Son of man, Mark gives him a title the most likely, as being the most august, to engage the attention and obedience of the Romans, those lords of the earth, to the religion which was promulgated by him. Behold, I send my messenger, &c. — See notes on Malachi 3:1; Matthew 11:10. The voice of one, &c. — See notes on Isaiah 40:3; Matthew 3:3.

Verse 4
Mark 1:4. John — Who was the very person spoken of by those prophets, being sent of God for that end, did baptize in the wilderness — Which lay east from Jerusalem, along the river Jordan and the lake Asphaltites, also called the Dead sea. By wilderness, in the Scriptures, it is plain that we are not always to understand what is commonly denominated so with us, a region either uninhabitable or uninhabited. No more seems to have been denoted by it than a country fitter for pasture than for agriculture, mountainous, woody, and but thinly inhabited. These ερημοι, wildernesses, did not want their towns and villages. And preach the baptism of repentance — That is, preach repentance, and baptize as a sign and means of it. Thus John endeavoured to prepare men for the coming of that Messiah who was to save his people from their sins. See notes on Matthew 3:2-3. This baptism, says Dr. Lightfoot, may belong to children, though it be the baptism of repentance, and they know not what repentance means; for it requireth not their repentance at the receiving of this sacrament, but it engageth them to it for the time to come, namely, when they shall come to the use of reason, and the knowledge of the engagement. And so was it with the children that were circumcised; for they by that sacrament became debtors to observe the whole law, Galatians 5:3, when they knew not what obedience or the law meant; but that bound them to it when they came to years of knowledge and discretion.

Verses 5-8
Mark 1:5-8. There went out to him all Judea, &c. — So disposed were the people to receive his baptism. See note on Matthew 3:5. The latchet of whose shoes, &c. — That is, whose servant I am not worthy to be, or to perform for him the meanest offices. He shall baptize you with the Holy Ghost — The promise of which is made to you and your children, Acts 2:39; where see the note, and on Matthew 3:11.

Verses 9-11
Mark 1:9-11. It came to pass in those days — Of John’s baptism at the river Jordan; that Jesus came from Nazareth of Galilee — Where he lived for many years in a retired manner, with his parents; and was baptized of John in Jordan — Near Bethabara. John 1:28. See on Matthew 3:13-17.

Verse 12-13
Mark 1:12-13. Immediately the Spirit driveth him — Gr. εκβαλλει, thrusteth him out, or, sends him away, as the same word signifies, Mark 1:43. Luke says, ηγετο, he was moved, or led; Matthew, ανηχθη, he was led up, namely, from the plain of Jordan. He was forty days tempted of Satan — Invisibly. After this followed the temptation by him in a visible shape, related by Matthew. These forty days, says Dr. Lightfoot, the holy angels ministered to Christ visibly, and Satan tempted him invisibly; at the end of them, Satan puts on the appearance of an angel of light, and pretends to wait on him as they did. See on Matthew 4:2-11. And was with the wild beasts — Though they had no power to hurt him. Mark, we may observe, not only gives us a compendium of Matthew’s gospel, but likewise several valuable particulars, which he and the other evangelists have omitted; especially such particulars as might enable the Romans, or Gentiles in general, better to understand him. Thus, as a Roman might not know how wild and uninhabited the deserts of Arabia were, in which Christ was tempted, he adds here, that he was with the wild beasts.
Verse 14-15
Mark 1:14-15. After John was put in prison — By Herod; Jesus came into Galilee, preaching, &c. — Till that time, say the fathers, ανεμεινε αυτον μαρτυρησαι περι αοτου, he waited for John’s testimony concerning him. Accordingly, St. Peter represents Christ as beginning thus to preach from Galilee, after the baptism which John preached was ended, Acts 10:37. Now hence it is evident, that his coming into Galilee, mentioned Luke 4:14, must refer to the same time, that so all the evangelists may agree. The time is fulfilled — The time of my kingdom, foretold by Daniel, and expected by you, is fully come. The kingdom of God is at hand —

That kingdom which God is about to erect by the Messiah, (foretold by Daniel 2:44; and Daniel 7:14,) whereby he will rescue men from the dominion of Satan and of sin, of the world and of the flesh, and constitute them his loyal subjects and obedient servants; whereby he will reign in them, as well as over them, ruling their hearts by his grace as well as their lives by his laws; that kingdom, which is not in word, but in power, 1 Corinthians 4:20, which is righteousness, internal and external, love to God and all mankind, and obedience flowing therefrom; peace with God and peace of conscience, consequent on deliverance from the guilt and power of sin, and joy in the Holy Ghost, arising from the Holy Spirit’s influences assuring us of our adoption into the family of God, inspiring us with a lively hope of his glory, Galatians 4:6; Romans 5:2; and giving us an earnest of our future inheritance in our hearts, Ephesians 1:14. See note on Romans 14:17. This kingdom of God, of which believers are possessed on earth, is at once a preparation for, and an earnest of, the kingdom of God in heaven. Repent ye, and believe the gospel — That you may be Christ’s loyal subjects in time and in eternity, and be made partakers of this two-fold kingdom. Observe well, reader, the one, only way leading to the kingdom of God on earth and in heaven, is, repentance toward God, productive of fruits worthy of repentance, and faith in our Lord Jesus Christ, and in the great truths and precious promises of his holy gospel. See on Matthew 3:2; John 1:12; and John 3:16.

Verses 17-20
Mark 1:17-20. Come, and I will make you fishers of men — I will enable you to draw them into my true church by the net of my gospel. And straightway — Upon his call; leaving their nets, they followed him — From this time they forsook their employ, and constantly attended him. Happy they who follow Christ at the first call! When he had gone thence, he saw James — See on Matthew 4:21. Mending their nets, which they had washed, Luke 5:2. The Greek word, καταρτιζοντας, here rendered mending, or refitting, signifies also preparing, or making.
Verse 21-22
Mark 1:21-22. And they went into Capernaum — When our Lord had thus called Peter, Andrew, James, and John, they all left the side of the lake, and entered with him into the city of Capernaum. And straightway on the sabbath day — Doubtless the next sabbath, which was probably the very next day. The word for sabbath day, τοις σαββασιν, is in the plural number, and the expression is frequently the same where it is evidently to be understood of a particular day, as Matthew 12:1; Matthew 28:1; Acts 13:14. And taught — Declared the important truths which he was in so extraordinary a manner commissioned to reveal and vindicate. And they were astonished at his doctrine — Were again struck with amazement at it, as they had been when he first came to preach among them. See Luke 4:23, and note on Matthew 7:28. There seems to have been something in the discourses, as well as in the miracles of this last sabbath that he spent among them at this time, which raised their wonder, and affected them in a peculiar manner, as appears from the multitude of sick people which were brought to him that evening, Mark 1:32-33; Luke 4:40; Matthew 8:16.

Verses 23-28
Mark 1:23-28. And there was in their synagogue a man with an unclean spirit — Luke, which had a spirit of an unclean devil. And he cried out — Luke, with a loud voice. As soon as the devil saw Jesus, dreading his power, and expecting to be dispossessed, he cried out in great terror: saying, in the name of all the rest, Let us alone, &c. Art thou come to destroy us — By driving us out of our abodes on earth to the regions of darkness? I know thee — Under all the disadvantages of thy present appearance, I can sufficiently discern who thou art, the Holy One of God — Whom he hath sanctified and sent into the world for the destruction of my kingdom, and therefore I dread thee. It seems plain, from what is said afterward, Mark 1:27, that the other persons then present did not know Jesus to be the Son of God; how then should the demoniac know this if he had been only mad, as some vainly suppose, and not really possessed by an evil spirit? This case was so remarkable, that, as the evangelist adds, immediately our Lord’s fame spread abroad throughout all the region round about Galilee. However, though madmen might not know Christ, the devils could not be ignorant of him, from the time of his baptism, when the voice from heaven said, This is my beloved Son, &c, and therefore Satan soon after, in one of his temptations, says, If thou be the Son of God, &c., Matthew 4:6. And Jesus rebuked him — Not being willing to receive any testimony from Satan. When the unclean spirit had torn him — Or convulsed him, as σπαραξαν seems here to mean. Accordingly, σπαραγμον, as Grotius has observed, is sometimes used to signify a convulsion. It is certainly much more natural, as Doddridge observes, to understand the expression thus, than to suppose the devil to have torn him, according to the common meaning of the word torn, which leaves the reader to imagine that he grievously wounded him, when Luke expressly says, he hurt him not. And cried with a loud voice — Or, noise, rather, for he was forbidden to speak. Christ would neither suffer those evil spirits to speak in opposition, nor yet in favour of him. He needed not their testimony, nor would encourage it, lest any should infer that he acted in concert with them. Luke says, When the devil had thrown him in the midst, he came out of him — It is remarkable, that in all the cures of this sort which our Lord performed, the person to be cured was seized with the disorder in its violence at the time of the cure, and raised from the stupor of the fit to perfect health in an instant. The reason was, that thus the reality and greatness both of the disorder and the cure were fully proved, to the conviction of every beholder. And they were all amazed — At so miraculous a cure; insomuch that they questioned among themselves — Inquired of each other, and reasoned together, saying, What new doctrine is this? — Luke, τις ο λογος ουτος, what a word is this! How powerful is this man’s word, or command! for with authority commandeth he even the unclean spirits — An indubitable proof that his doctrine was attended with an extraordinary power: and immediately his fame — Raised by this signal miracle, spread abroad throughout all the region — And made way for his reception in the progress which he afterward took into every place of the neighbouring country.

Verses 29-34
Mark 1:29-34. They entered into the house of Simon — That is, of Peter. See the notes on Matthew 8:14-17. And all the city was gathered together at the door — Namely, of the house in which Jesus was; some coming as humble petitioners for themselves or their friends, others as spectators of the surprising miracles which he wrought, and some probably to hear and be instructed by his discourses. O what a fair prospect was here! Who could then have imagined that all these blossoms would die away without fruit? And he healed many — Luke says, Luke 4:40, He laid his hands on every one of them and healed them. The sight of so many of the humankind in distress, moved him; and he took pity on them, and cured them all. And he suffered not the devils to speak, because they knew him — Luke, knew that he was the Christ — That is, according to the hypothesis of those who consider the Scriptural demoniacs as being only diseased persons, he suffered not the diseases to speak, because they knew him! The fact seems to have been this, the demons, in addressing Jesus, honoured him with the title of the Messiah. This, his enemies said, they never would have done, had he not been in compact with them. Therefore, our Lord would not have their testimony, because it was a real and intended defamation of him; and because he foresaw that it would be made a bad use of by men of evil minds.

Verses 35-39
Mark 1:35-39. And in the morning, a great while before day — εννυχου λιαν, When the night was very far advanced, or, when it was yet deep night, he went out, &c. — Thus diligently did the Son of God labour for us! After the preceding day had been spent in preaching, and the evening in working miracles, Jesus allowed himself but a very short repose. And departed into a solitary place — Withdrawing not only from the multitude, but even from his disciples; for the company of the best friends is not always seasonable nor acceptable. There are times and cases when a true Christian would not be willing that his dearest friends should be witnesses of what passes between God and his soul. By retiring thus early in the morning for prayer, our Lord teaches that the morning is a fit season, yea, the best season, for private duties. Then our spirits are most fresh, and our minds most free, before the cares and distractions of the day have broken in upon us. It is better to go from prayer to business, than from business to prayer. But not only early in the morning, but at other convenient times, we find our Lord retiring to pour out his soul in prayer to his heavenly Father, hereby showing all his followers the great importance of cultivating communion with God in private: and those who are employed in his public service should especially attend to this, lest, while they keep the vineyard of others, their own should be neglected and empoverished. And Simon, &c., followed after him — When the day was somewhat advanced, and crowds of people came to inquire after him, Peter, and they that were with him — That is, those who have been already mentioned as his partners and companions, guessing where he was, went out and followed after him; and said, All men seek for thee — They were glad that their Master was become so popular already, and wished him to appear in public yet more in that place, because it was their own city, and men are apt to be partial to the places with which they are particularly acquainted, and in which they feel themselves peculiarly interested. And he said, Let us go into the next towns — The villages in the neighbourhood; that I may preach there also — And work miracles there; for therefore came I forth — Not to be constantly resident in one place, but to go about doing good. It being Christ’s design to propagate the gospel everywhere, he would not confine his ministry to any particular place, no, not to the great city of Capernaum; but resolves to preach the word in the smallest towns and villages. Herein he set ministers an instructive example, showing them that they must be as willing to preach the gospel in the smallest villages as in the largest cities, when God calls them thereunto. Let the place be never so obscure and mean, and the congregation never so small and poor, the greatest must not think it beneath them to go and instruct them, though but a handful of people. And he preached throughout all Galilee — Not drawn from his purpose by the persuasions, however importunate, of his friends. And cast out devils — Working also divers miracles to illustrate and confirm his doctrine. See on Matthew 4:23.

Verses 40-44
Mark 1:40-44. And there came a leper, &c. — Concerning the miracle recorded in these verses, see the notes on Matthew 8:2-4.

Verse 45
Mark 1:45. But he went out, and began to publish it much, &c. — But the man, instead of concealing the cure, was so overjoyed at the suddenness and greatness of the blessing, and of the divine mercy manifested toward him in so miraculous a deliverance, that he could not forbear publishing it everywhere; insomuch that Jesus could no more openly enter into the city — Namely, of Capernaum: to prevent which inconvenience, as well as for the other reasons mentioned in the note on Matthew 8:4, our Lord had enjoined him silence: but was without, in desert places — Was obliged to retire into a neighbouring wilderness, to refresh his body with rest, and his spirit with meditation and prayer. And they came to him from every quarter — Even into the wilderness, remote as it was from the habitations of many of them. 

02 Chapter 2 
Verse 1-2
Mark 2:1-2. And again — After having been in desert places for same time, he returned privately to Capernaum. It was noised that he was in the house — The rumour immediately spread, that he was come to the city, and was in Peter’s house. And straightway many were gathered together — His arrival was no sooner known than such a multitude was gathered together that the house could not contain them; nor even the court before the door. Hitherto the general impression on their hearts continued. Hitherto, even at Capernaum, most of those who heard, received the word with joy. And he preached the word unto them — He preached to as many as could hear him; and among the rest, as we learn, Luke 5:17, to many Pharisees and teachers of the law, who on the report of his miracles were come from all quarters to see his works, and judge of his pretensions.

Verse 3-4
Mark 2:3-4. And they come, bringing one sick of the palsy — See on Matthew 9:2, &c. Which was borne of four — One at each corner of the sofa or couch. And when they could not come nigh unto him for the press — The great crowd of people collected together, and feared a delay might lose so precious an opportunity, they uncovered the roof — Of the apartment where he was — Which was a room that had no chamber over it, the houses in the East being low, having generally a ground floor only, or one upper story. This house also, like other houses in that country, had doubtless a flat roof with a battlement round it, (Deuteronomy 22:8,) and a kind of trap-door, by which persons within could come out upon it to walk and take the air, or perform their devotions. (See 2 Kings 23:12; Acts 10:9.) This door, when shut, lying even with the roof, made a part of it, and was probably well fastened to secure the house against thieves. The bearers therefore of the paralytic, prevented from bringing him in at the door by the crowd, bear him up by some other stair to the roof of this room, and finding this trap-door fastened below, were obliged to break it open before they could get entrance; and probably also, in order to let down the sick man and his couch, to make the opening wider, which they might do, either by removing the frame of the trap-door, or some of the tiles adjoining to it, with the laths supporting them; all which Mark fitly expresses by the words: απεστε γαδαν την στεγην οπου ην, και, εξορυξαντες χαλωσι τον κραββατον, they took up the covering, and having broken, or pulled up, namely, as much of the frame or adjoining tiles as was necessary, they let down the couch, which they held by the corners, or by ropes fastened to the corners of it, and so placed him before Jesus while he was preaching to the people who were within, and to as many of those who stood without in the court as could hear.

Some think a more satisfactory interpretation of this passage may be given by referring to Dr. Shaw’s account of the houses in the East. “They are built,” he says, “round a paved court, into which the entrance from the street is through a gateway, or passage-room, furnished with benches, and sufficiently large to be used in receiving visits, or transacting business. The stairs, which lead to the roof, are never placed on the outside of the house in the street, but usually in the gateway or passage-room to the court, and sometimes at the entrance within the court. This court is called in Arabic, the middle of the house, and answers to the midst, in Luke. It is customary to fix cords from the parapet-walls (Deuteronomy 22:8) of the flat roofs across this court, and upon them to expand a veil or covering, as a shelter from the heat. In this area, probably, our Saviour taught. The paralytic was brought upon the roof by making a way through the crowd to the stairs in the gateway, or by the terraces of the adjoining houses. They rolled back the veil, and let the sick man down over the parapet-wall of the roof into the area or court of the house before Jesus.” This interpretation, however, seems hardly consistent with the original expressions used by Mark and Luke: particularly the latter, who says, Luke 5:19, δια των κεραμων καθηκαν αυτον συν τω κλινιδιω, They let him down through the tiling with his couch.
Verses 5-12
Mark 2:5-12. When Jesus saw their faith — The faith of the bearers of the paralytic, as well as of the paralytic himself, manifested by their making these extraordinary efforts to bring him to Jesus, he had compassion on the afflicted person, and, previously to his cure, declared publicly that his sins were forgiven. But there were certain of the scribes, &c. — See whence the first offence cometh! — As yet not one of the plain, unlettered people, were offended. They all rejoiced in the light, till these men of learning came, to put darkness for light, and light for darkness. We to all such blind guides! Good had it been for these if they had never been born. O God, let me never offend one of thy simple ones! Sooner let my tongue cleave to the roof of my mouth! These scribes, hearing what Christ said, were exceedingly provoked. And though they did not openly find fault, they said in their own minds, or, perhaps, whispered to one another, Why doth this man thus speak blasphemies? — “The word βλασφημια, blasphemy, in profane writings, signifies slander, calumny, or any kind of opprobrious language. But in Scripture it denotes opprobrious speeches against God’s being, attributes, or operations, such as when we ascribe to God the infirmities of men, or to men the perfections and operations of God; it signifies also irreverent speeches, addressed immediately to God, such as when we curse God, as Job’s wife desired him to do.” — Macknight. The meaning of the word here is, Why doth this fellow arrogantly assume to himself what belongs to God? a sense which it has 16:65, and in other passages. These Pharisees and teachers of the law, being ignorant of our Lord’s divinity, thought he was guilty of blasphemy in pretending to forgive the man his sins, because it was an assuming of what God had declared to be his incommunicable prerogative, Isaiah 43:25. Whereupon Jesus, knowing all that passed, immediately reasoned with them on the subject of their thoughts, by which he gave them to understand that it was impossible for any thought to come into their minds without his knowledge, and consequently proved himself to be endued with the omniscient Spirit of God. He next demonstrated, by what he said to them, that the power he claimed did really belong to him, demanding, Whether is it easier to say — Namely, with authority, so as to effect what is said; Thy sins be forgiven thee, or to say, (to command, as the word ειπειν often signifies,) Arise and walk — That is, whether is easier, to forgive sins, or to remove that which is inflicted as their punishment? The Pharisees could not but be sensible that these things were one and the same, and therefore they ought to have acknowledged that the power which did the one could really do the other also. If it be objected to this, that the prophets of old wrought miraculous cures of diseases, but never claimed the power of forgiving sins, neither could claim it; the answer is, that the cases are widely different; none of the prophets ever pretended to work miracles by his own power, as Jesus did. The Pharisees making no answer, Jesus, without troubling himself any further, (except to tell them, that what he was about to do would demonstrate his power on earth to forgive sins,) turned to the paralytic, and bade him rise up and carry away his bed. And the words were no sooner pronounced, than the cure was accomplished: the man was made active and strong in an instant. He arose, took up his bed with surprising vigour, and went off, astonished in himself, and raising astonishment in all who beheld him. The Pharisees indeed, it seems, were only confounded; but the rest of the people were not only struck with amazement, but affected with a high degree of reverence for God, and admiration of his power and goodness, glorifying him, and saying, We never saw it on this fashion!
Verses 13-17
Mark 2:13-17. And all the multitude resorted unto him — Namely, by the sea-side. And he taught them — As readily there as if he had been in a synagogue. And as he passed by he saw Levi, that is, Matthew, sitting, &c. — See on Matthew 9:9-13. Many publicans and sinners sat with Jesus — Some of them, doubtless, invited by Matthew, moved with compassion for his old companions in sin. But the next words, For they were many, and they followed him, seem to imply that the greater part, encouraged by his gracious words and the tenderness of his behaviour, and impatient to hear more, stayed for no invitation, but pressed in after him, and kept as close to him as they could. And the scribes and the Pharisees said — So now the wise men, being joined by the saints of the world, went a little further in raising prejudices against our Lord. In his answer he uses, as yet, no harshness, but only calm, dispassionate reasoning. I came not to call the righteous — Therefore if these were righteous, I should not call them. But now they are the very persons I came to save.

Verses 18-22
Mark 2:18-22. The disciples of John and of the Pharisees used to fast — The evangelist here relates another occurrence, which happened while Jesus was in Levi’s house, and bore some resemblance to the former. But of this see the notes on Matthew 9:14-17, where the whole passage occurs.

Verse 23
Mark 2:23. He went through the corn-fields — This passage we had Matthew 12:1-8, where it was largely explained. In the days of Abiathar the high-priest — From the passage in the history referred to, (1 Samuel 21:1-9,) it appears that Abimelech, the father of Abiathar, was then high-priest; Abiathar himself not till some time after. This phrase, therefore, only means, In the time of Abiathar, who was afterward high- priest. The sabbath was made for man — And therefore must give way to man’s necessity. The Son of man is Lord also of the sabbath — Being the supreme Lawgiver, he has power to dispense with his own laws, and with this in particular. 

03 Chapter 3 
Verses 1-5
Mark 3:1-5. He entered again into the synagogue — Luke says, On another sabbath. The synagogue seems not to have been at Capernaum, but in some city which lay in his way as he went through Galilee. And there was a man which had a withered hand — His hand was not only withered, but contracted, as appears from Mark 3:5. See the notes on Matthew 12:10-13. And they — The scribes and Pharisees, watched him — These men, being ever unfriendly to the Saviour, carefully attended to every thing he said and did, with an expectation of finding some matter of blame in him, by which they might blast his reputation with the people. Their pride, anger, and shame, after being so often put to silence, began now to ripen into malice. Luke observes, He knew their thoughts, their malicious designs. We may therefore see, in this instance, the greatness of our blessed Lord’s courage, who resolutely performed the benevolent action he had undertaken, notwithstanding he knew it would expose him to the fiercest resentment of these wicked men. And said to the man, Rise up, and stand forth in the midst. He ordered him to stand forth and show himself to the congregation, that the sight of his distress might move them to pity him; and that they might be the more sensibly struck with the miracle, when they observed the wasted hand restored to perfect soundness in an instant. Then Jesus said, Is it lawful to do good, &c. — That he might expose the malice and superstition of these scribes and Pharisees, he appealed to the dictates of their own minds, whether it was not more lawful to do good on the sabbath days, than to do evil; to save life, than to kill. He meant, more lawful for him to save men’s lives, than for them to plot his death without the least provocation. But it is justly observed here by Dr. Campbell, that in the style of Scripture, the mere negation of any thing is often expressed by the affirmation of the contrary. Thus, Luke 14:26, not to love, or even to love less, is called, to hate; Matthew 11:25. not to reveal, is to hide; and here, not to do good, when we can, is to do evil; not to save, is to kill. From this, and many other passages of the New Testament, it may be justly deduced, as a standing principle of Christian ethics, that not to do the good which we have the opportunity and power to do, is, in a certain degree, the same as to do the contrary evil; and not to prevent mischief, when we can, the same as to commit it. Thus, also, Dr. Whitby: “Hence, it seems to follow, that he who doth not do good to his neighbour when he can, doth evil to him; it being a want of charity, and therefore evil, to neglect any opportunity of doing good, or showing kindness to any man in misery; and that not to preserve his life when it is in danger, is to transgress that precept which saith, Thou shalt not kill.” Our Lord’s words contained a severe, but just rebuke, which in the present circumstances must have been sensibly felt. Yet these men, pretending not to understand his meaning, held their peace — Being confounded, though not convinced, therefore he answered them with an argument which the dulness of stupidity could not possibly overlook, nor the peevishness of cavilling gainsay: What man that shall have one sheep, &c. — See on Matthew 12:11. Having uttered these convincing arguments and cutting reproofs, he looked round about on them, (Luke, on them all,) with anger, grieved at the hardness of their hearts — Showing at once his indignation at their wickedness, and his grief for their impenitence. See on Matthew as above. He knew his arguments did not prevail with them, because they were resisting the convictions of their own minds; and was both angry at their obstinacy, and grieved on account of the consequences of it; showing these just affections of his righteous spirit by his looks, that if possible an impression might be made either on them or on the spectators. He might in this, likewise, propose to teach us the just regulation of the passions and affections of our nature, which are not sinful in themselves, otherwise he who was without sin could not have been subject to them. The evil of them lies in their being excited by wrong objects, or by right objects in an improper degree. Thus Dr. Whitby:

“Hence we learn that anger is not always sinful; this passion being found in him in whom was no sin. But then it must be noted, that anger is not properly defined by philosophers, ορεξις αντιλυπησεως, a desire of revenge, or, of causing grief, to him who hath provoked or hath grieved us; for this desire of revenge is always evil; and though our Saviour was angry with the Pharisees for the hardness of their hearts, yet had he no desire to revenge this sin upon them, but had a great compassion for them, and desire to remove this evil.” Mr. Scott, who quotes a part of the above note properly adds, “Our Lord’s anger was not only not sinful, but it was a holy indignation, a perfectly right state of heart, and the want of it would have been a sinful defect. It would show a want of filial respect and affection for a son to hear, without emotion, his father’s character unjustly aspersed. Would it not, then, be a want of due reverence for God, to hear his name blasphemed, without feeling and expressing an indignant disapprobation? Vengeance belongs to the ruler exclusively; and he may grieve at the necessity imposed on him of thus expressing his disapprobation of crimes; but it is his duty. Eli ought to have shown anger as well as grief when informed of the vile conduct of his sons; and to have expressed it by severe coercive measures. Thus parents and masters, as well as magistrates, may sin, in not feeling and expressing just displeasure against those under their care: and anger is only sinful when it springs from selfishness and malevolence; when causeless, or above the cause; and when expressed by unhallowed words and actions.”

Verses 6-12
Mark 3:6-12. And the Pharisees went forth, &c. — From Matthew’s observing that they held a council against him, it seems probable that those of them, with the scribes, who were present at this miracle, were members of the sanhedrim, or great council; with the Herodians — As bitter as they and the Pharisees usually were against each other. How they might destroy him — For to such a pitch was their anger raised, that nothing but his life would satisfy them. But Jesus withdrew himself — Knowing their designs, he retired into Galilee, where he preached the word, and wrought so many miracles, that his fame was spread abroad more than ever, and great multitudes were gathered round him from all parts; not only from Judea, but from Idumea, the natives of which had now professed the Jewish religion above one hundred and fifty years; and from beyond Jordan — The regions that lay east of that river; and they about Tyre and Sidon — The Israelites who lived in those coasts. And he spake, that a small ship should wait on him — Should be in readiness near him; because of the multitude which was now flocking around him; lest they should throng him — Namely, in a manner that would be very inconvenient to him, and would prevent great numbers from either seeing his miracles or hearing his discourses. For he had healed many — Matthew, he healed them all, namely, that applied to him. Insomuch that they pressed upon him — Gr. ωστε επιπιπτειν αυτω, so that they rushed, or fell upon him. The expression signifies, that they were ready to drive each other upon him, so that those nearer him could hardly stand, being pressed forward by those behind. For to touch him, as many as had plagues — Gr. μαστιγας, scourges, as the word properly signifies. Those very painful and afflictive disorders seem to be intended, which were frequently sent, or at least permitted of God, as a scourge or punishment of sin. And unclean spirits — That is, those who were possessed by them — when they saw him — Even though they had been entire strangers to him; fell down before him — In a posture of submission and homage; and cried, saying, Thou art the Son of God — That is, the true Messiah that was to come into the world. And he charged them that they should not make him known — It was not the time yet; nor were they fit preachers. For a further explanation of this passage, see notes on Matthew 12:14-21.

Verse 13
Mark 3:13. He goeth up into a mountain — Thus Luke also represents him as retiring to a mountain for solemn prayer, and indeed continuing all night in that duty, before he made choice of twelve out of his disciples, and appointed them to be apostles: thereby showing, that much consideration and prayer ought to precede and accompany the choice and ordination of persons for ministers, and that nothing in so important a business should be done rashly. And calleth unto him whom he would — With regard to the eternal states of men, God always acts as a merciful Saviour and just Lawgiver, Governor, and Judge. But with regard to numberless other things, he seems to us to act as a mere Sovereign.

Verses 14-16
Mark 3:14-16. He ordained, Gr. εποιησε, he made, constituted, or appointed, twelve — The word is elsewhere used for appointing to an office. See 1 Samuel 12:6 — Greek; Hebrews 3:2. Henry thinks our Lord appointed them by imposition of hands, but of this there is no proof. Indeed, this appointment seems to have been made some time before they were sent out to preach, or entered properly on their office. They were now called and appointed merely to be with him, that is, not only to attend on his public ministry, but to enjoy the benefit of his private conversation and daily instructions, that they might thereby be better fitted for the great work in which they were to be employed. If, as is generally supposed, our Lord, in appointing twelve, had a reference to the twelve patriarchs, and twelve tribes of Israel, and therefore, on the death of Judas, another was chosen to make up the number, this was only a piece of respect paid to that people, previous to the grand offer of the gospel to them. For, when they had generally rejected it, two more, Paul and Barnabas, were added, without any regard to the particular number of twelve. That he might send them forth to preach — His gospel, and thereby make way for his own visits to some places where he had not been; and to have power to heal sicknesses, &c. — And thereby to show that they were sent of God, and that he approved and confirmed their doctrine. After their election, these twelve accompanied Jesus constantly, lived with him on one common stock as his family, and never departed from him unless by his express appointment.

Verse 17
Mark 3:17. James and John he surnamed Boanerges — “This word,” says Dr. Hammond, “is the corruption of the Hebrew בני רעשּׁ, benei ragnash, sons of earthquake, tempest, or any other commotion, such as is here styled, βροντη, thunder. And the meaning of this title may seem to be, that those two sons of Zebedee were to be special, eminent ministers of the gospel, which is called, Hebrews 12:26, φονη την γην γαλευουσα, a voice shaking the earth, taken from Haggai 2:7, which is directly the periphrasis of רעשּׁ, which is here rendered thunder, in the notion wherein φονη, voice, and βροντη, thunder, are promiscuously used for the same thing.” If the learned reader will consult Dr. Lightfoot and Grotius, he will receive further information concerning the derivation of the word Boanerges. Whitby thinks, “Christ gave James and John this name from a foresight of the heat and zeal of their temper, of which they quickly gave an instance in their desire to call down fire from heaven to consume the Samaritans. Hence we find, in the Acts, Peter and John are the chief speakers and actors in the defence and propagation of the gospel; and the zeal of James and Peter seems to be the reason why the one was slain by Herod, and the other imprisoned in order to the like execution.” Doubtless our Lord, in giving them this name, had respect to three things: the warmth and impetuosity of their spirits, their fervent manner of preaching, and the power of their word.

Verses 19-21
Mark 3:19-21. And they went into a house — It appears, from the manner in which Mark here connects this with the names of the apostles, that it happened very quickly after their being chosen. The other evangelists, indeed, inform us of some previous events which happened in the meantime, but they might be despatched in a few hours. And the multitude cometh together — Assembled again about the doors and windows of the house, and pressed so eagerly upon him; that they — Christ and his disciples, or the members of the family — could not so much as eat bread — Or take any sustenance, though it was the proper hour for it. And when his friends heard of it — Greek, οι παρ’ αυτου; “a common phrase,” says Dr. Campbell, “for denoting sui, (so the Vulgate,) his friends, propinqui, cognati, his kinsmen or relations. I prefer,” says he, “the word kinsmen, as the circumstances of the story evince that it is not his disciples who are meant.” This interpretation of the expression the doctor defends very ably by a critical examination of the original text, and an elaborate exposition of the verse; but which is too long to be inserted here. They went — Or, went forth, namely, from their own homes; to lay hold on him — Namely, says Grotius, “that they might take him away from that house, in which he was pressed, to another place:” for they said, οτι εξεστη, that he faints, or, may faint; so Grotius, Dr. Whitby, and some others, understand the word, thinking it “absurd to say, that Christ did, either in his gestures or in his actions, show any symptoms of transportation or excess of mind; nor could his kindred, they think, have any reason to conceive thus of him, who had never given the least symptoms of any such excess, though those of them who believed not in him, might have such unworthy thoughts of him.” Dr. Hammond, however, justly observes that the word here used “doth, in all places of the New Testament but this and 2 Corinthians 5:13, signify being amazed, or astonished, or in some sudden perturbation of mind, depriving a person of the exercise of his faculties. And in the place just referred to, it is opposed to σωφρονειν, sobriety, or temper. And thus in the Old Testament it is variously used for excess, vehemency, or commotion of mind. Psalms 31:22, we read, I said in my haste, &c., where the Greek is, εν τη εκστασει μου, in the excess, or vehemence of my mind. 
Accordingly, here he supposes the word may be most fitly taken for a commotions, excess, vehemence, or transportation of mind, acting or speaking in zeal, (above what is ordinarily called temper and sobriety;) or in such a manner as they were wont to act or speak who were moved by some extraordinary influence, as the prophets, and other inspired persons, according to that of Chrysostom, τουτο μαντεως ιδιον το εξεστηκεναι, It belongs to prophets to be thus transported, which sense of the word is suited to the place, for in this chapter Christ begins to show himself in the full lustre of his office; he cures on the sabbath day, which the Pharisees conceived to be unlawful; looks about him with anger, or some incitation of mind; is followed by great multitudes; heals the diseased, and is flocked to for that purpose; is called openly the Son of God by the demoniacs; makes twelve disciples, and commissions them to preach and to do cures. Upon this the Pharisees and Herodians take counsel against him, and those of their faction say, He acts by Beelzebub, and is possessed by him, that is, that he was actuated by some principal evil spirit, and did all his miracles thereby; and so was not to be followed, but abhorred by men. And they who uttered not these high blasphemies against him, yet thought and said, οτι εξεστη, that he was in an excess, or transportation of mind, and this, it seems, was the conceit of his own kindred. They had a special prejudice against him, chap. Mark 6:4; and did not believe on him, John 7:5; and accordingly, hearing a report of his doing these extraordinary things, they came out, κρατησαι, to lay hold on, or get him into their hands, and take him home with them, for they said he was guilty of some excesses.” The above interpretation supposes the sense of the expression to be nearly the same with that which is given by our translators, He is beside himself, which has the sanction of the Vulgate, in furorem versus est, and which, as has been noticed, is fully justified by Dr. Campbell, who concludes his defence of it in the following words: “I cannot help observing, on the whole, that in the way the verse is here rendered, no signification is assigned to the words which it is not universally allowed they frequently bear; no force is put upon the construction, but every thing interpreted in the manner which would most readily occur to a reader of common understanding, who, without any preconceived opinion, entered on the study. On the contrary, there is none of the other interpretations which does not, as has been shown, offer some violence to the words or to the syntax; in consequence of which, the sense extracted is far from being that which would most readily present itself to an unprejudiced reader. It hardly admits a doubt, that the only thing which has hindered the universal concurrence of translators in the common version, is the unfavourable light it puts our Lord’s relations in. But that their disposition was, at least, not always favourable to his claims, we have the best authority for asserting.”

Verse 22
Mark 3:22. The scribes (and Pharisees, Matthew 12:22) who had come down from Jerusalem, &c. — Purposely, on the devil’s errand; and not without success. For the common people now began to drink in the poison from these learned, good, honourable men! He hath Beelzebub — At command; is in league with him: And by the prince of the devils casteth he out devils — How easily may a man of learning elude the strongest proof of a work of God! How readily can he account for every incident, without ever taking God into the question! See note on Matthew 9:34; Matthew 12:22-32, where this passage occurs, and is explained at large.

Verse 30
Mark 3:30. Because they said, He hath an unclean spirit — That is, because they said, he hath Beelzebub, and by the prince of the devils casteth out devils, Mark 3:22. Is it not astonishing that men who have ever read these words should doubt what is the blasphemy against the Holy Ghost? Can any words declare more plainly that it is “the ascribing those miracles to the power of the devil, which Christ wrought by the power of the Holy Ghost?”

Verses 31-35
Mark 3:31-35. There came then his brethren and his mother — Having at length made their way through the crowd, so as to come to the door. His brethren are here named first, as being first and most earnest in the design of taking him; for neither did these of his brethren believe on him. They sent to him, calling him — They sent one into the house, who called him aloud by name. Looking round on them who sat about him — With the utmost sweetness: he said, Behold my mother and my brethren — In this preference of his true disciples even to the Virgin Mary, considered merely as his mother after the flesh, he not only shows his high and tender affection for them, but seems designedly to guard against those excessive and idolatrous honours which he foresaw would, in after ages, be paid to her. See the notes on Matthew 12:46-50. 

04 Chapter 4 
Verses 1-9
Mark 4:1-9. And he began to teach by the seaside — See notes on Matthew 13:1-17. He taught them many things by parables — After the usual manner of the eastern nations, to make his instructions more agreeable to them, and to impress them the more upon attentive hearers. A parable signifies not only a simile, or comparison, and sometimes a proverb, but any kind of instructive speech, wherein spiritual things are explained and illustrated by natural. Proverbs 1:6, To understand a proverb and the interpretation. The proverb is the literal sense, the interpretation is the spiritual; resting in the literal sense killeth, but the spiritual giveth life. Hearken — This word he probably spoke with a loud voice, to stop the noise and hurry of the people.

Verses 10-12
Mark 4:10-12. When he was alone — That is, retired apart from the multitude. Unto them that are without — So the Jews termed the heathen: so our Lord terms all obstinate unbelievers; for they shall not enter into the kingdom; they shall abide in outer darkness. So that seeing they may see, and not perceive — They would not see before; now they could not, God having given them up to the blindness which they had chosen.

Verses 13-20
Mark 4:13-20. Know ye not this parable — Which is, as it were, the foundation of all those that I shall speak hereafter; and is so easy to be understood? See notes on Matthew 13:19-23. The desires of other things choke the word — A deep and important truth! The desire of any thing, otherwise than as it leads to happiness in God, directly tends to barrenness of soul. Entering in — Where they were not before. Let him therefore who has received and retained the word, see that no other desire then enter in, such as perhaps till then he never knew. It becometh unfruitful — After the fruit had grown almost to perfection.

Verses 21-25
Mark 4:21-25. And he said, Is a candle, &c. — As if he had said, I explain these things to you, I give you this light, not to conceal, but to impart it to others. And if I conceal any thing from you now, it is only that it may be more effectually manifested hereafter. Take heed what ye hear — That is, attend to what you hear, that it may have its due influence upon you. With what measure ye mete — That is, according to the improvement you make of what you have heard, still further assistances shall be given. And to you that hear — That is, with improvement, shall more be given. For he that hath — That improves whatever he has received, to the good of others, as well as of his own soul.

Verse 26
Mark 4:26. So is the kingdom of God — The gospel dispensation, whereby God overthrows the kingdom of Satan, collects subjects to himself, and erects and establishes his own kingdom. The grace of God in the soul is also included, erecting that kingdom which is within men, and is righteousness, peace, and joy in the Holy Ghost, Romans 14:17. As if a man should cast seed into the ground — The seed of God’s word a preacher of the gospel casts into the field of the world, and into the hearts of the penitent and believing. And sleeps and rises night and day — That is, he has it continually in his thoughts. Meantime, it springs and grows up, he knows not how — Even he that sowed it cannot explain how it grows. Here we are taught, “that as the husbandman does not by any efficacy of his own, cause the seed to grow, but leaves it to be nourished by the soil and the sun; so Jesus and his apostles, having taught men the doctrines of true religion, were not by any miraculous force to constrain their wills; far less were they, by the terrors of fire and sword, to interpose visibly for the furthering thereof, but would suffer it to spread by the secret influences of the Spirit, till at length it should obtain its full effect. Moreover, as the husbandman cannot, by the most diligent observation, perceive the corn in his field extending its dimensions as it grows, so the ministers of Christ cannot see the operation of the gospel, [and of divine grace,] upon the minds of men; the effects, however, of its operation, when these are produced, they can discern, just as the husbandman can discern when his corn is fully grown and fit for reaping. In the mean time, the design of the parable is not to lead the ministers of Christ to imagine that religion will flourish without due pains taken about it. It was formed to teach the Jews in particular, that neither the Messiah nor his servants would subdue men by the force of arms, as they supposed he would have done; and also, to prevent the apostles from being dispirited when they did not see immediate success following their labours.” — Macknight. For the earth bringeth forth fruit of herself — Greek, αυτοματη, spontaneously. For, as the earth, by a certain curious kind of mechanism which the greatest philosophers cannot fully comprehend, does, as it were, spontaneously, without any assistance from men, carry the seed through the whole progress of vegetation, and produce first the blade, then the ear, then the full corn in the ear; so will the gospel gradually spread in the world; and so the penitent, believing soul, in an inexplicable manner, brings forth first weak graces, then stronger, then full holiness: and all this of itself, as a machine whose spring of motion is within itself. Yet, observe the amazing exactness of the comparison: the earth brings forth no corn, (as the soul no holiness,) without both the care and toil of man, and the benign influence of Heaven. When the fruit is brought forth — That is, when the corn is full and ripe; he putteth in the sickle — God cutteth down and gathereth the fruit into his garner.

Verses 30-34
Mark 4:30-34. Whereunto shall we liken the kingdom of God, &c. — See notes on Matthew 13:31-32. He spake the word unto them as they were able to hear it — Adapting it to the capacity of his hearers, and speaking as plainly as he could without offending them. A rule never to be forgotten by those who instruct others. But without a parable, &c. — See note on Matthew 13:34-35.

Verses 35-41
Mark 4:35-41. The same day, when the even was come — See note on Matthew 8:18. They took him even as he was in the ship — They carried him immediately, in the same vessel from which he had been preaching to the people. And there arose a great storm — See note on Matthew 8:23-27. He was asleep in the hinder part of the ship — So we translate the words επι τη πρυμνη, for want of a proper English expression for that particular part of the vessel near the rudder, on which he lay. Peace — Cease thy tossing; be still — Cease thy roaring. The Greek word, πεφιμωσο, is, literally, Be thou gagged. 

05 Chapter 5 

Verses 1-17
Mark 5:1-17. They came into the country of the Gadarenes — Called Gergesenes, Matthew 8:28. Gadara and Gergasa being towns near each other, and their inhabitants, and those of the country adjacent, taking their name indifferently from either. There met him a man with an unclean spirit — Matthew mentions two. Probably this, so particularly spoken of here, was the most remarkably fierce and ungovernable. This whole story is explained at large, Matthew 8:28-34. My name is Legion, for we are many — But all these seem to have been under one commander, who accordingly speaks, all along, both for them and for himself. They that fed the swine fled, and told it in the city — The miracle, issuing in the destruction of the swine, was immediately reported in the town and country by the affrighted keepers, who as they fled had fallen in, it seems, with Jesus and his company, and learned from them the cause of what had happened. And they went out to see what was done — Thus the whole people had ocular demonstration of the power of Jesus, and were rendered inexcusable in not believing on him; and they see him that was possessed of the devil sitting — At the feet of Jesus, to receive his instructions; and clothed — With the raiment that had been given him; and in his right mind — Perfectly composed and restored to the use of his reason; and they were afraid — Instead of rejoicing that a human being was delivered from so great an evil as had long afflicted him, they were thrown into the utmost consternation, and, being conscious of their wickedness, dreaded the further effects of Christ’s power, which, probably, if they had not done, they would have offered some rudeness, if not violence, to him. 

Verses 18-20
Mark 5:18-20. He that had been possessed, prayed that he might be with him — To enjoy the further benefit of his instructions. Perhaps he feared lest, if Jesus left him, he should relapse into his former condition, the terrors of which he dreaded. Howbeit, Jesus suffered him not — Judging it proper to leave him in that country as a witness of the power and goodness of his deliverer, and of the folly and wickedness of these Gadarenes, who rejected such a Saviour. Go home to thy friends — To thy relations and neighbours; and tell them how great things the Lord hath done for thee — This was peculiarly needful there, where Christ did not go in person. He began to publish in Decapolis, &c. — Not only at home, but in all that country where Jesus himself did not come.

Verses 22-28
Mark 5:22-28. There cometh one of the rulers of the synagogue — Probably that at Capernaum. The rulers of the synagogue were three persons chosen out of ten, who were obliged constantly to attend the public worship over which they presided, and determined such disputes as happened in the synagogue. For an explanation of this whole paragraph, see notes on Matthew 9:18-26.

Verse 29-30
Mark 5:29-30. She felt in her body that she was healed of that plague — Or distemper, with which she had been chastised; for this is the plain meaning of the word μαστιγος here used, which properly means a stroke, scourge, or correction. And Jesus turned about in the press, and said, Who touched, &c. — The woman, having obtained her wish, would have retired unobserved: but Jesus, who had secretly performed the cure, by the concurring efficacy of his will, which sent forth the healing virtue, thought fit, on this occasion, to show that it had not escaped his notice, and to take the opportunity of illustrating and commending the faith of the woman for the encouragement of others to confide in his power and love.

Verse 37
Mark 5:37. John, the brother of James — John is thus described here, because, when Mark wrote his gospel, not long after our Lord’s ascension, the memory of James, lately beheaded, was so fresh, that his name was more known than that of John himself.

Verses 38-42
Mark 5:38-42. He seeth the tumult — The crowd of people that wept and wailed greatly — Greek αλαλαζοντας πολλα, howling much, as some render the word. “From several passages of Scripture, (see Jeremiah 9:17; Jeremiah 16:6-7; Ezekiel 24:17,) it appears that the people of the East used to bewail the dead by tearing their hair, and cutting their flesh, and crying most bitterly. Nor did the relations of the deceased content themselves with these expressions of violent grief. They hired persons of both sexes, whose employment it was to mourn over the dead in the like frantic manner, and who besides sung doleful ditties, in which honourable mention was made of the age, the beauty, the strength, the courage, the virtues, and the actions of the deceased, with an intention to increase the sorrow of the afflicted relations. In process of time they accompanied these lamentations with music, particularly of flutes, (Josephus, Bell., Mark 3:8,) a custom which prevailed likewise in the West. Ovid, Fast., lib. 6, Cantabant mæstis tibia funeribus. But the Jews were forbidden to tear their hair and cut their flesh in mourning for the dead, (Leviticus 19:28; Deuteronomy 14:1,) because such expressions of grief were inconsistent with resignation to the divine will, and looked as if they had no hope of their friends’ resurrection. Hence the apostle’s precept, 1 Thessalonians 4:13, Sorrow not as others which have no hope. Besides, these rites were practised by the heathen, as a kind of sacrifices to the manes of the dead.” — Macknight.

Verse 43
Mark 5:43. He charged them that no man should know it — That he might avoid every appearance of vain-glory, might prevent too great a concourse of people, and might not further enrage the scribes and Pharisees against him; the time for his death, and for the full manifestation of his glory, not being yet come. He commanded that something should be given her to eat — So that when either natural or spiritual life is restored, even by immediate miracle, all proper means are to be used in order to preserve it. 

06 Chapter 6 

Verses 1-6
Mark 6:1-6. And he came into his own country, &c. — For an explanation of this paragraph, see the notes on Matthew 13:53-58. Is not this the carpenter’s son? — There can be no doubt that Jesus in his youth wrought with his supposed father Joseph. He could there do no mighty work — Not consistently with his wisdom and goodness; it being inconsistent with his wisdom to work miracles there, where he knew the prejudices of the people would certainly prevent any good effect they might otherwise have had in promoting the great end he had in view in coming into the world; and with his goodness, seeing that he well knew his countrymen would reject whatever evidence could be given them of his being the Messiah, or a divinely-commissioned teacher. And, therefore, to have given them greater evidence would only have increased their guilt and condemnation. And he marvelled because of their unbelief — He wondered at their perverseness in rejecting him upon such unreasonable grounds as the meanness of his parentage. It is justly observed here by Dr. Macknight, that

“the Jews in general seem to have mistaken their own prophecies, when they expected the Messiah would exalt their nation to the highest pitch of wealth and power, for this was an end unworthy of so grand an interposition of Providence. When the eternal Son of God came down from heaven, he had something infinitely more noble in view: namely, that by suffering and dying he might destroy him who had the power of death; that by innumerable benefits he might overcome his enemies; that by the bands of truth he might restrain the rebellious motions of men’s wills; that by the sword of the Spirit he might slay the monsters of their lusts; and that by giving them the spiritual armour he might put them in a condition to fight for the incorruptible inheritance, and exalt them to the joyful possession of the riches and honours of immortality. Wherefore, as these characters of the Messiah were in a great measure unknown to the Jews, he who possessed them was not the object of their expectation. And, though he laid claim to their submission by the most stupendous miracles, instead of convincing them, these miracles made him who performed them obnoxious to the hottest resentment of that proud, covetous, sensual people. It seems they could not bear to see one so low in life as Jesus was, doing things which they fancied were peculiar to that idol of their vanity, a glorious, triumphant, secular Messiah. Our Lord, therefore, having made this second trial with a view to see whether the Nazarenes would endure his ministry, and to show to the world that his not residing with them was owing to their stubbornness and wickedness, he left them, and visited the towns and villages in the neighbourhood where he expected to find a more favourable reception. Thus the unbelief of these Nazarenes obstructed Christ’s miracles, deprived them of his preaching, and caused him to withdraw a second time from their town. In which example the evil and punishment of mis-improving spiritual advantages, is clearly set forth before all who hear the gospel.”

Verse 7
Mark 6:7. He calleth unto him the twelve — While Jesus preached among the villages in the neighbourhood of Nazareth, he sent his twelve apostles through the several cities of Galilee, to proclaim that God was about to establish the kingdom of the Messiah, wherein he would be worshipped in spirit and in truth; and instead of all external rites and ceremonies, would accept nothing but repentance, faith, and sincere obedience. Moreover, to confirm their doctrine, he gave them power to work miracles of healing, which also would tend to procure them acceptance. See Luke 9:1-2. By two and two — We may suppose that Matthew had an eye to this circumstance in the catalogue which he has given of the apostles; for, chapter Mark 10:2-4, he has joined them together in pairs; very probably just as they were sent out now by their Master. Jesus ordered his disciples to go by two and two, doubtless that they might encourage each other in their work. The history of their election and commission is given, Matthew 10:1, &c.; where see the notes. But it seems they were not actually sent till now, when Jesus intended forthwith to enlarge the scene of his ministry. He, therefore, on this occasion renewed their powers, and repeated the principal things contained in the instructions formerly given.

Verse 8-9
Mark 6:8-9. He commanded that they should take nothing for their journey — That they might be always unencumbered, free, ready for motion. Save a staff only — He that had one might take it; but he that had not, was not to provide one. No scrip, no bread — Our Lord intended by this mission to initiate them into their apostolic work. And it was, doubtless, an encouragement to them all their life after, to recollect the care which God took of them when they had left all they had, and went out quite unfurnished for such an expedition. In this view our Lord himself leads them to consider it, Luke 22:35, When I sent you forth without purse or scrip, lacked ye any thing? See the note on Matthew 10:9-10; where the particular directions here given are explained at large.

Verse 10-11
Mark 6:10-11. In what place soever ye enter — See these verses explained, Matthew 10:11-15.

Verse 12-13
Mark 6:12-13. They went, and preached that men should repent — They went away and published everywhere the glad tidings of the approach of the Messiah’s kingdom, and exhorted men on that consideration to turn to God in true repentance, forsaking all their sins in temper, word, and work, and in all respects bringing forth fruits worthy of repentance. They cast out many devils, &c. — And did many other miracles. And anointed with oil many that were sick — Which St. James gives as a general direction, (chap. Mark 5:11; Mark 5:15,) adding those peremptory words, And the Lord shall heal him. He shall be restored to health: not by the natural efficacy of the oil, but by the supernatural blessing of God. And it seems, this was the great standing means of healing desperate diseases in the Christian Church, long before extreme unction was used or heard of, which bears scarcely any resemblance to it; the former being used only as a means of health; the latter, only when life is despaired of. It is not said how long they were out on this their first expedition; but it is probable they spent a considerable time in it, for Luke says, Luke 9:6, they departed, and went through the towns, preaching the gospel, and healing everywhere.
Verses 14-16
Mark 6:14-16. And King Herod (the tetrarch; see notes on Matthew 2:1; Matthew 14:1) heard of him — While the apostles were making their circuit about the country, proclaiming everywhere the glories of their great Master, and working miracles in his name, information concerning him and his marvellous works came to the ears of King Herod; for his name was spread abroad — And reached many places far more distant than the court of Herod, Matthew 4:24-25. And he said, that John the Baptist was risen from the dead — This his own guilty conscience suggested, and he could not forbear speaking of it to those that were about him. Others said, That it is Elias; and others, That it is a prophet — It is easy to account for the opinion of those who, upon Christ’s appearing in this part of the country, began to take notice of his miracles, and, being struck with them, imagined that he was Elias, or one of the prophets. For they expected that Elias would actually descend from heaven, and usher in the Messiah, Matthew 16:14; and that one of the prophets was to be raised from the dead for the same end. But when Herod heard thereof — Of their various judgments concerning Jesus; he still said, It is John, whom I beheaded, &c. — The suggestions of his guilty conscience were too powerful to be removed by the flattery of his servants; and he persevered in affirming that it was certainly John whom he had beheaded, and that he was risen from the dead.

Verses 17-26
Mark 6:17-26. For Herod had laid hold on John, &c. — See the note on Matthew 14:3-7. Herodias had a quarrel against him — This princess was the granddaughter of Herod the Great, by his son Aristobulus, and had formerly been married to her uncle Philip, the son of her grandfather, by Mariamne, and brother to Herod the tetrarch. Some time after that marriage this Herod, happening in his way to Rome to lodge at his brother’s house, fell passionately in love with Herodias, and on his return made offers to her; which she accepted, deserting her husband, who was only a private person, that she might share with the tetrarch in the honours of a crown. On the other hand, he, to make way for her, divorced his wife, the daughter of Aretas, king of Arabia. Wherefore both parties being guilty of incest as well as adultery, they were reproved by the Baptist, with a courage highly becoming the messenger of God. For though he had experienced the advantage of the tetrarch’s friendship, he was not afraid to displease him when his duty required it. This freedom Herod resented to such a degree, that he laid his monitor in irons. But if Herod’s resentment of the liberty which John took with him was great, that of Herodias was much greater. The crime she was guilty of being odious, she could not bear to have it named, and far less reproved. She was, therefore, enraged to the highest pitch, and nothing less than the Baptist’s head would satisfy her: and ever since he had offended her, she had been plotting against his life, but had not yet been able to get her purpose accomplished. For Herod feared John — Great and powerful as the king was, he stood in awe of John, though in low life, and for a while durst not attempt any thing against him; knowing that he was a just man and holy — Such force has virtue sometimes upon the minds of the highest offenders! And observed him — Or rather, preserved, or protected him, (as συνετηρει, it seems, should rather be rendered) namely, against all the malice and contrivances of Herodias. And when he heard him — Probably sending for him occasionally; he did many things — Recommended by him; and heard him gladly — Delusive pleasure, while he continued in the practice of known sin! Thus it often happens that they who do not truly fear God and turn to him, will go certain lengths in obedience to his commandments, provided something be remitted to them by way of indulgence. But when they are more straitly pressed, throwing off the yoke, they not only become obstinate but furious, which shows us, that no man has any reason to be satisfied with his conduct because he obeys many of the divine laws, unless he has learned to subject himself to God in every respect, and without exception. When a convenient day was come — Convenient for her purpose; that Herod made a supper for his lords, high captains, and chief estates — Greek, τοις χιλιαρχοις και τοις πρωτοις, the tribunes (or commanders of one thousand men each) and principal men of Galilee: that is, to the great men of the court, the army, and the province. When the daughter of Herodias came in and danced — See notes on Matthew 14:6-12. For his oath’s sake, and for their sakes which sat with him, he would not reject her — Herod’s honour was like the conscience of the chief priests, Matthew 27:6. To shed innocent blood wounded neither the one nor the other!

Verse 30
Mark 6:30. The apostles gathered themselves together unto Jesus — Namely, at, or quickly after the time of the awful event of the Baptist’s death, related above; and told him all things, &c. — Recounted to him; both what miracles they had done — In his name and by his power; and what doctrine they had taught — According to his direction. And he said, Come ye yourselves apart, &c. — Come with me into the neighbouring desert; and rest a while — After the fatigue of your journey, and let us endeavour to improve this awful dispensation by suitable meditations. For there were many coming and going, &c. — To and from the public place in which they then were; and they had no leisure so much as to eat — Namely, without interruption. And much less had they leisure for religious retirement and recollection. And they departed into a desert place privately — Across a creek of the lake; and the people — Who had been attending on his ministry; saw them departing, and many knew him —
Though he was at some distance; and observing how he steered his course, and guessing right as to the place at which he intended to land, they ran afoot thither out of all cities — By which they passed, thereby increasing their numbers continually. And with such eagerness did they pursue their journey, that they outwent them that had taken ship, and getting round to the shore where he was to land, they stood ready there to receive him in a large body. And Jesus, when he came out — Of the ship; seeing much people — Collected together, and considering what pains they had taken to meet him there, and the strong desire which they had thus manifested to receive religious instruction; and reflecting, likewise, how sadly they were neglected by those who ought to have been their spiritual guides; and how they were forced to wander from place to place, as sheep having no shepherd — To feed and take care of them; he was moved with such compassion toward them — That though he had come thither for retirement, he neither dismissed nor forsook them, but, on the contrary, receiving them in a most kind and condescending manner, began, immediately, to teach them many things — Namely, concerning the kingdom of God, Luke 9:11; healing also as many sick as were brought to him.

Verses 35-44
Mark 6:35-44. When the day was far spent, &c. — See notes on Matthew 14:15-21, where the circumstances of the miracle here recorded are explained at large. And they sat down in ranks — Or rather, in squares, as Campbell renders πρασιαι, observing, “The word denotes a small plat, such as a flower-bed in a garden. It has this meaning in Eccl 24:31. I do not find it in the LXX., or in any other part of the New Testament. These beds were in the form of oblong squares. The word is therefore very improperly rendered either ranks or rows.” Thus, also, Dr. Macknight, “They sat down in oblong squares. The word συμποσιον, used here by Mark, signifies a company of guests at a table, but κλισια, the word in Luke, denotes properly as many of them as reclined on one bed, according to the eastern manner of eating. By Christ’s order therefore, the people were to sit down to this meal in companies, consisting some of fifty persons, some of a hundred, according as the ground would admit. The members of each company, I suppose, were to be placed in two rows, the one row with their faces toward those of the other, as if a long table had been between them. The first company being thus set down, the second was to be placed beside the first in a like form, and the third by the second, till all were set down, the direction of the ranks being up the hill. And as the two ranks of every division were formed into one company, by being placed with their faces toward each other; so they were distinguished from the neighbouring companies, by lying with their backs turned to their backs. And the whole body thus ranged, would resemble a garden plot, divided into seed-beds, which is the proper signification of πρασιαι, the name given by Mark to the several companies after they were formed.”

It has been observed, in the note on Matthew 14:19, &c., that the meat must have extended its dimensions, not in our Lord’s hands only, but in the hands of the multitude likewise, a circumstance which suggests further reasons for the people’s being set down in the manner above explained. “For as they were fed on a mountain, we may reasonably suppose that the ground was somewhat steep, and that they lay with their heads pointing up the hill, in such a manner, that reclining on their elbows, they were almost in a sitting posture, and had their eyes fixed on Jesus, who stood below them, in a place that was more plain, at a little distance from the ends of the ranks. Without doubt, therefore, they all heard his thanksgiving and prayer for the miracle, saw him give the disciples the meat, and were astonished above measure when they perceived that instead of diminishing it increased under his creating hands. Moreover, being set down in companies, and every company being divided into two ranks, which lay fronting each other, the ranks of all the companies were parallel, and pointed toward Jesus, and so were situated in such a manner that the disciples could readily bring the bread and fish to them that sat at the extremities of the ranks. To conclude, by this disposition there must have been such a space between the two ranks of each company, that every individual in it could easily survey the whole of his own company, as well those above him as those below him; and therefore, when the meat was brought, and handed from one to another, they would all follow it with their eyes, and see it swelling, not only in their own hands, but in the hands of their companions likewise, to the amazement and joy of every person present.”

Verses 45-56
Mark 6:45-56. For an explanation of these verses, see the notes on Matthew 14:22-36. 

07 Chapter 7 

Verse 1-2
Mark 7:1-2. Then came the Pharisees and scribes from Jerusalem — They probably came on purpose to find occasion against him. For some of them followed him from place to place, looking on every thing he did, even on his most innocent, yea, and most benevolent and holy actions, with an evil and censuring eye. Accordingly, here they ventured to attack him for allowing his disciples to eat with unwashed hands, thereby transgressing, they said, the tradition of the elders, which they thought to be a very heinous offence. When they saw his disciples eat bread with defiled, that is, with unwashen, hands — The Greek word here rendered defiled, literally signifies common. It was quite in the Jewish idiom to oppose common and holy; the most usual signification of the latter word, in the Old Testament, being, separated from common and devoted to sacred use. As we learn from antiquity that this evangelist wrote his gospel in a pagan country, and for the use of Gentile converts, it was proper to add the explanation, that is, unwashen, to the epithet common, or defiled, which might have otherwise been misunderstood. They found fault — The law of Moses, it must be observed, required external cleanness as a part of religion; not, however, for its own sake, but to signify with what carefulness God’s servants should purify their minds from moral pollutions. Accordingly, these duties were prescribed by Moses in such moderation as was fitted to promote the end of them. But in process of time they came to be multiplied prodigiously: for the ancient doctors, to secure the observation of those precepts which were really of divine institution, added many commandments of their own as fences unto the former. And the people, to show their zeal, obeyed them. For example: Because the law, Leviticus 15:11, saith, Whomsoever he toucheth, that hath the issue, he shall wash his clothes, and bathe himself in water, &c., the people were ordered to wash their hands immediately on their return from places of public concourse, and before they sat down to meat, lest, by touching some unclean person in the crowd, they might have defiled themselves. The Pharisees, therefore, being very zealous in these trifles, would not eat at any time unless they washed their hands with the greatest care. From this source came that endless variety of purifications not prescribed in the law, but ordained by the elders. These ordinances, though they were of human invention, came at length to be looked upon as essential in religion; they were exalted to such a pitch, that, in comparison of them, the law of God was suffered to lie neglected and forgotten, as is here signified.

Verses 3-5
Mark 7:3-5. For the Pharisees, &c., except they wash their hands oft — Greek, εαν μη πυγμη νιψωνται τας χειρας, except they wash their hands with their fist: or, as some render it, to the wrist. Theophylact translates it, unless they wash up to their elbows; affirming that πυγμη denotes the whole of the arm, from the bending to the ends of the fingers. But this sense of the word is altogether unusual. For πυγμη, properly, is the hand, with the fingers contracted into the palm, and made round. “Theophylact’s translation, however,” says Macknight, “exhibits the evangelist’s meaning. For the Jews, when they washed, held up their hands, and, contracting their fingers, received the water that was poured on them by their servants, (who had it for a part of their office, 2 Kings 3:11,) till it ran down their arms, which they washed up to their elbows. To wash with the fist, therefore, is to wash with great care.” A MS. termed Codex Bezæ, instead of πυγμη, the fist, or wrist, has πυκνη, frequently. And when they come from the market, except they wash — Greek, βαπτισωνται, bathe themselves, as the word probably ought here to be rendered, (see Leviticus 15:11,) they eat not — Having the highest opinion of the importance of these institutions. Indeed, some of their rabbis carried this to such a ridiculous height, that one of them determined the neglect of washing to be a greater sin than whoredom; and another declared, it would be much better to die than to omit it. See many instances of this kind in Hammond and Whitby on the place. The Pharisees, therefore, viewing these washings in this important light, did not doubt but our Lord, by authorizing his disciples to neglect them, would expose himself to universal censure, as one who despised the most sacred services of religion; services to which a sanction was given by the approbation and practice of the whole nation. Accordingly, they asked him, Why walk not thy disciples according to the tradition of the elders? — Hast thou taught them to despise these institutions? But while they pretended nothing but a sorrowful concern for the contempt which the disciples cast on institutions so sacred, their real intention was to make Jesus himself to be detested by the people as a deceiver. But the charge of impiety which they thus brought against him and his disciples, he easily retorted upon them with ten-fold strength. For he shows clearly, that notwithstanding their pretended regard for the duties of godliness, they were themselves guilty of the grossest violations of the divine law. And as they thus transgressed, not through ignorance, but knowingly, they were the worst of sinners, mere hypocrites, who deserved to be abhorred by all good men; and the rather, as God had long ago testified his displeasure against them, in the prophecy which Isaiah had uttered concerning them. He answered, Well hath Esaias prophesied, &c. — See note on Matthew 15:7-9.

Verses 9-13
Mark 7:9-13. And he said, Full well — καλως, fairly, wholly; ye reject, &c. — Or, reading the word separately, Finely done! How praiseworthy is your conduct! A strong irony. Ye reject the commandment of God that ye may keep your own tradition — The words, your own, are emphatical, distinguishing the commandments of men, the corrupt traditions of the Pharisees, from the commandments of God. For Moses said, Honour thy father and thy mother — “Lest the charge, which our Lord brought against the Pharisees, should be thought without foundation, because it contained an imputation of such gross profaneness, he supported it by an instance of an atrocious kind. God, saith he, has commanded children to honour their parents, that is, among other things, to maintain them when reduced to poverty, as the word honour signifies, 1 Timothy 5:17, promising life to such as do so, and threatening death against those that do otherwise. Nevertheless, ye Pharisees, presumptuously making light of the divine commandment, affirm that it is a more sacred duty to enrich the temple than to nourish one’s parents, though they be in the utmost necessity; pretending that what is offered to the great Parent is better bestowed than that which is given for the support of our parents on earth; as if the interest of God were different from that of his creatures. Nay, ye impiously teach that a man may lawfully suffer his parents to starve, if he can say to them, It is corban, (a gifts) &c., by whatsoever thou mightest be profited by me — That is, that which should have succoured you, is given to the temple. Thus ye hypocrites have, by your frivolous traditions, made void the commandment of God, though of immutable and eternal obligation; and disguised with the cloak of piety the most horrid and unnatural action that a man can easily be guilty of.” — See Macknight, and the note on Matthew 15:4-6.

Verses 14-16
Mark 7:14-16. When he had called all the people unto him — See note on Matthew 15:10-11. He said, Hearken unto me, every one of you — As if he had said, Hear how absurd the precepts are which the scribes inculcate upon you, and understand the true differences of things. These hypocrites, anxious about trifles, neglect the great duties of godliness and righteousness, which are of unchangeable obligation. They shudder with horror at hands unwashed, but are perfectly easy under the guilt of impure minds, although not that which goeth into the mouth defileth a man, in the sight of God, but that which cometh out of the mouth; because, in the sight of God, cleanness and uncleanness are qualities, not of the body, but of the mind, which can be polluted by nothing but sin. Our Lord did not at all mean to overthrow the distinction which the law had established between things clean and unclean, in the matter of man’s food. That distinction, like all the other emblematical institutions of Moses, was wisely appointed; being designed to teach the Israelites how carefully the familiar company and conversation of the wicked is to be avoided. He only affirmed, that in itself no kind of meat can defile the mind, which is the man, though by accident it may: as when a man eats what is pernicious to his health, or takes an improper quantity of food or liquor. And a Jew might have done it by presumptuously eating what was forbidden by the Mosaic law, which still continued in force: yet in all these instances, the pollution would arise from the wickedness of the heart, and be just proportionable to it, which is what our Lord here asserts.

Verses 17-23
Mark 7:17-23. When he was entered into the house — And was apart from the people; his disciples asked him — Namely, Peter, in the name of the rest, (Matthew 15:15,) concerning the parable — So they term the declaration which our Lord had just uttered, because it appeared to them to be mysterious and needing explanation, which, that it should, seems very strange. And he saith, Are ye so without understanding — So dull of apprehension, so ignorant of the nature of true holiness? see note on Matthew 15:15-20, where most of the particulars contained in this paragraph are explained. From within proceed evil thoughts, &c. — The things here mentioned as coming from the heart, and defiling the man, are all either sins committed against the second table of the law, as they are reckoned up by St. Paul, Romans 13:9; or the dispositions which incline men to them. Covetousness — Gr. πλεονεξιαι, covetousness, or irregular and inordinate desires; wickedness, πονηριαι, ill-nature, cruelty, inhumanity, and all malevolent affections; an evil eye — An envious, grudging disposition; pride — υπερηφανια, that pride which makes us contemn and overlook others, as unworthy of our regard, and highly to resent the least affront, or seeming injury; foolishness — αφροσυνη, foolish, ungovernable passion; the word stands directly opposed to σωφροσυνη, or sobriety of thought and discourse; and therefore particularly signifies all kinds of wild imaginations and extravagant passions. “It is remarkable, that three of the crimes here mentioned, as pollutions of the mind, namely, murder, false witness, and blasphemy, were, on this very occasion, committed by the persons who charged our Lord with impiety because he neglected such ceremonial precepts of religion as were of human invention. For, while they reigned the highest reverence for the divine law, they were making void its most essential precepts. At the very time that they condemned the disciples for so small an offence as eating with unwashed hands, contrary only to the traditions of the elders, the scribes and Pharisees were murdering Jesus by their calumnies and false witnessings, notwithstanding it was the only study of his life to do them all the good possible!” All these evil things come from within — The Lord Jesus “represents these evil things as proceeding out of the mouth, (Matthew 15:18,) not so much by way of contrast to meats, which enter by the mouth into a man, as because some of them are committed with the faculty of speech, such as false witness and blasphemy; and others of them are helped forward by its assistance, namely, adultery, deceit, &c. — Thus our Lord defended his disciples by a beautiful chain of reasoning, wherein he has shown the true nature of actions, and loaded with perpetual infamy the Jewish teachers and their brood, who in every age and country may be known by features exactly resembling their parents, the main strokes of which are, that by their frivolous superstitions they weaken, and sometimes destroy, the eternal and immutable rules of righteousness.” — Macknight.

Verses 24-26
Mark 7:24-26. From thence he arose, and went into the borders — εις τα μεθορια, into the parts which bordered upon, or rather lay between, Tyre and Sidon; and entered into a house, and would have no man know it — Namely, that he was there, or, know him. Jesus, knowing that the Pharisees were highly offended at the liberty which he had taken in the preceding discourse, in plucking off from them the mask of pretended piety, wherewith they had covered their malevolent spirit and conduct, and not ignorant of the plots which they were forming against his reputation and life, he judged it proper to retire with his disciples into this remote region, with a view to conceal himself a while from them. We learn from Joshua 19:28-29, that Tyre and Sidon were cities in the lot of Asher; which tribe having never been able wholly to drive out the natives, their posterity remained even in our Lord’s time. Hence he did not preach the doctrine of the kingdom in this country, because it was mostly inhabited by heathen, to whom he was not sent. See on Matthew 10:5. Neither did he work miracles here with that readiness which he showed everywhere else, because, by concealing himself, he proposed to shun the Pharisees. But he could not be hid — It seems he was personally known to many of the heathen in this country, who, no doubt, had often heard and seen him in Galilee. And, as for the rest, they were sufficiently acquainted with him by his fame, which had spread itself very early through all Syria, Matthew 4:24. For a certain woman, whose young daughter had an unclean spirit, heard of him — This person was a descendant of the ancient inhabitants, and probably by religion a heathen. She “is called, Matthew 15:21, a woman of Canaan; here, a Syro-Phenician, and a Greek. There is in these denominations no inconsistency. By birth, she was of Syro-Phenicia, so the country about Tyre and Sidon was denominated; by descent, of Canaan; as most of the Tyrians and Sidonians originally were; and by religion, a Greek, according to the Jewish manner of distinguishing between themselves and idolaters. Ever since the Macedonian conquest, Greek became a common name for idolater, or, at least, one uncircumcised, and was equivalent to Gentile. Of this we have many examples in Paul’s epistles, and in the Acts. Jews and Greeks, ελληνες, are the same with Jews and Gentiles.” — Campbell. Nevertheless, though a heathen, this woman had conceived a very great, honourable, and just notion, not only of our Lord’s power and goodness, but even of his character as Messiah; the notion of which she had probably learned by conversing with the Jews. For when she heard of his arrival, she came in quest of him, and meeting him, it seems, as he passed along the street, she fell at his feet, addressing him by the title of son of David, and besought him to cast the evil spirit out of her daughter. See the story related more at large, and explained, Matthew 15:22-28. 

Verses 31-36
Mark 7:31-36. He came unto the sea of Galilee, &c. — See note on Matthew 15:29-31. They bring unto him one that was deaf and had an impediment, &c. — Greek, ΄ογιλαλον: “He was not absolutely dumb, but stammered to such a degree, that few understood his speech, Mark 7:35. However, the circumstance of his being able to speak in any manner, shows that his deafness was not natural, but accidental. He had heard formerly, and had learned to speak, but was now deprived of hearing, perhaps, through some fault of his own, which might be the reason that Jesus sighed for grief when he cured him. And they beseech him to put his hand upon him — His friends interceded for him, because he was not able to speak for himself, so as that any one could understand him. His desire of a cure, however, may have prompted him to do his utmost in speaking, whereby all present were made sensible of the greatness of the infirmity under which he laboured. Our Lord’s exuberant goodness easily prompted him to give this person the relief which his friends begged for him. Yet he would not do it publicly, lest the admiration of the spectators should have been raised so high as to produce bad effects; for the whole country was now following him, in expectation that he would soon set up his kingdom. Or, as Gadara, where his miracle upon the demoniacs had been so ill received, was part of this region, (see on Luke 8:26,) he might shun performing the miracle publicly, because it would have no effect upon so stupid a people. Whatever was the reason, he took the man with his relations aside from the crowd; and, because the deaf are supposed to have their ears shut, and the dumb their tongues so tied, or fastened to the under part of their mouth, as not to be able to move it, (see Mark 7:35,) he put his fingers into the man’s ears, and then touched or moistened his tongue with his spittle, to make him understand that he intended to open his ears, and loose his tongue.” — Macknight. This, perhaps, was the only reason for these symbolical actions, or our Lord might have other reasons for doing them, of which we are ignorant. “If any should ask,” says Dr. Doddridge, “why our Lord used these actions, when a word alone would have been sufficient; and such means (if they may be called means) could in themselves do nothing at all to answer the end, I frankly confess I cannot tell, nor am I at all concerned to know. Yet I am ready to imagine it might be intended to intimate, in a very lively manner, that we are not to pretend to enter into the reasons of all his actions; and that where we are sure that any observance whatever is appointed by him, we are humbly to submit to it, though we cannot see why it was preferred to others, which our imagination might suggest. Had Christ’s patients, like Naaman, (2 Kings 5:11-12,) been too nice in their exceptions on these occasions, I fear they would have lost their cure; and the indulgence of a curious or a petulant mind would have been but a poor equivalent for such a loss.” And looking up to heaven — That the deaf man whom he could not instruct by words might consider from whence all benefits proceed; he sighed — Probably the circumstances above mentioned, or some others, to us unknown, made this dumb person a peculiar object of pity. Or by this example of bodily deafness and dumbness, our Lord might be led to reflect on the spiritual deafness and dumbness of men. But whatever was the cause, Christ’s sighing on this occasion evidently displayed the tender love he bore to our kind. For certainly it could be nothing less which moved him to condole our miseries, whether general or particular, in so affectionate a manner. And saith unto him, Ephphatha — This was a word of SOVEREIGN AUTHORITY, not an address to God for power to heal. Such an address was needless, for Christ had a perpetual fund of power residing in himself, to work all miracles whenever he pleased, even to the raising of the dead, John 5:21; John 5:26. And straightway his ears were opened — The word had an immediate effect, and all obstructions to his hearing distinctly, and speaking articulately and plainly, were instantly removed. And, as those bodily impediments vanished before the word of Christ’s power, the impediments of the mind to spiritual acts and duties are removed by the Spirit of Christ. He opens the internal ear, the heart, as he did Lydia’s, to understand and receive the word of God; and opens the mouth in prayer and praise. And he charged them that they should tell no man — When Jesus formerly cured the demoniac in this country, he ordered him to return to his own house, and show, namely, to his relations and friends, how great things God had done for him. But, at this miracle, the deaf and dumb man’s relations seem to have been present. Wherefore, as they had no need to be informed of the miracle, he required it to be concealed, probably for the reasons assigned in the note on Mark 5:43. Neither the man, however, nor his friends, obeyed Jesus in this; but the more he charged them — To conceal it; so much the more they published it — So greatly were they struck with the miracle, and so charmed with the modesty and humility which Christ manifested, especially the man, who, having the use of his speech given him, was very forward to exercise it in praise of so great a benefactor.

Verse 37
Mark 7:37. And were beyond measure astonished — Both at what was done, and at the amiable spirit of him who did it. And said, He hath done all things well — Performed the most extraordinary cures in the most humble and graceful manner. He maketh both the deaf to hear, and the dumb to speak — And that, not only in this, but in many other instances. Whereas there were many that hated and persecuted him, as an evil doer; these are ready to witness for him, not only that he has done no evil, but that he has done a great deal of good, and has done it well, modestly, humbly, devoutly, and all perfectly gratis, without money and without price; circumstances which greatly added to the lustre of his good works. “Happy would it be if all his followers, and especially his ministers, would learn of him, who was thus meek and lowly; neither acting as in their own strength, when they attempt a spiritual cure, nor proclaiming their own praise when they have effected it. Then would they likewise do all things well; and there would be that beauty in the manner, which no wise man would entirely neglect, even in those actions which are in themselves most excellent and great.” — Doddridge. 

08 Chapter 8 

Verses 1-4
Mark 8:1-4. In those days, the multitude being very great — The multitude mentioned Matthew 15:30; and having nothing to eat — They had, as on a former occasion, consumed all the provision they had brought with them; Jesus said — I have compassion, Greek, σπλαγχνιζομαι, my bowels yearn, or, are moved, toward the multitude — Who thus flock eagerly about me, and express such zeal in their attendance, as to expose themselves thereby to many inconveniences and hardships. It is pleasing to observe the strong compassion which our blessed Lord continually discovered in all his actions toward mankind. Because they have now been with me three days — It is probable that the multitude, intent on hearing Christ and seeing his miracles, had lodged two nights together in the fields, as the season of the year was pleasant, this event happening quickly after the passover; and besides, the great number of the cures which had been wrought but just before, might animate them to continue with him, concluding, perhaps, that the miraculous power of Christ, which was displayed in so many glorious instances around them, would either preserve their health from being endangered by the large dews which fell in the night, or restore them from any disorder they might contract by their eagerness to attend on his ministry. If I send them away fasting, they will faint, &c. — Our Lord by his power could as easily have preserved them from fainting without food, as have created food by multiplying the loaves and fishes for their support, but he chose to take the latter method. For divers of them came from far — This our Lord knew, and he knew also that they were but ill furnished for procuring provisions, or accommodations abroad, for themselves. His disciples answered, From whence can a man satisfy these men with bread, &c. — The disciples, it seems, did not reflect on the miracle which Christ had lately wrought for the relief of the five thousand, or they did not imagine he would repeat such a miracle; or perhaps they thought that Christ proposed to feed this great multitude in the natural way, and, therefore, thus intimated their surprise that he should think of doing a thing so impracticable. Jesus did not reprove them for their forgetfulness of what he had so lately done, or for their wrong notions, but meekly asked what meat they had, and upon their telling him, he ordered it to be brought, and out of seven loaves and a few little fishes made a second dinner for an immense multitude by a miracle, few or none of them having been present at the former dinner. They seem to have been mostly such as followed Jesus from the coasts of Tyre and Sidon, and the neighbouring heathen country; hence they are said, on seeing his miracles, to have glorified the God of Israel. This dinner was in all respects like the first, except in the number of loaves and fishes of which it was made, the number of persons who were present at it, and the number of baskets that were filled with the fragments that remained. “One cannot but remark,” says Dr. Macknight, “with what wisdom Jesus chose to be so much in deserts during this period of his ministry. He was resolved, in the discharge of the duties of it, to make as little noise as possible, to avoid crowds, and to be followed only by such as had dispositions proper for profiting by his instructions. And, to say the truth, not a great many others would accompany him into solitudes, where they were to sustain the inconveniences of hunger, and the weather, for several days together. As the multitude on this and the like occasions remained long with Jesus, doubtless his doctrine distilled upon them all the while like dew, and as the small rain upon the tender herb. If so, what satisfaction and edification should we find in the divine discourses which he then delivered, were we in possession of them! The refreshment we receive from such of them as the inspired writers have preserved, raises an ardent desire of the rest. At the same time it must be acknowledged, that we are blessed with as much of Christ’s doctrine as is fully sufficient to all the purposes of salvation.” 

Verses 6-9
Mark 8:6-9. He commanded the people to sit down — The evangelists having, in the account of the former dinner, described the manner in which the multitude was set down, thought it needless on this occasion to say any thing of that particular, probably because they were ranged as before, in companies by hundreds and fifties. And he took the seven loaves, and gave thanks — He gave thanks for the fishes separately, and distributed them separately. So they did eat — Matthew, they did all eat, and were filled; were abundantly satisfied. And they took up of the broken meat, &c. — Which Jesus ordered them to gather up, that he might thus convince them, in the strongest manner, of the greatness of the miracle; and teach them also, at the same time, to use a prudent frugality in the midst of plenty. This miracle, and also the former of the same kind, recorded Mark 6:40, &c., were intended to demonstrate, that Christ was the true bread which cometh down from heaven; for he who was almighty to create bread without means to support natural life, could not want power to create bread without means to support spiritual life. And this heavenly bread we stand so much in need of every moment, that we ought to be always praying, “Lord, evermore give us this bread.”

Verses 10-13
Mark 8:10-13. He entered into a ship, and came into the parts of Dalmanutha — Matthew says that, having fed the multitude, he took ship, and came into the coasts of Magdala: but the evangelists may easily be reconciled, by supposing that Dalmanutha was a city and territory within the district of Magdala. The Pharisees came forth and began to question with him — The Pharisees, having heard of the second miraculous dinner, and fearing that the whole common people would acknowledge him for the Messiah, resolved to confute his pretensions fully and publicly. For this purpose, they came forth with the Sadducees, (see Matthew 16:1,) who, though the opposites and rivals of the Pharisees in all other matters, joined them in their design of oppressing Jesus, and, along with them, demanded of him a sign from heaven, tempting, that is, trying him. See note on Matthew 16:1. Some think the Jews, “understanding the prophecy, Daniel 7:13, literally, expected the Messiah would make his first public appearance in the clouds of heaven, and take unto himself glory and a temporal kingdom:” and that, therefore, “when the Pharisees desired Jesus to show them a sign from heaven, they certainly meant that he should demonstrate himself to be the Messiah, by coming in a visible and miraculous manner from heaven with great pomp, and by wresting the kingdom out of the hands of the Romans.” These hypocrites craftily feigned an inclination to believe, if he could but give them sufficient evidence of his divine mission. However, their true design was, that by his failing to give the proof which they required, he should expose himself to general blame. And he sighed deeply in his spirit — Feeling the bitterest grief on account of the incorrigibleness of their disposition. And said, Why doth this generation seek after a sign — When so many signs, so many incontrovertible proofs of my mission from God have been already given, and continue to be given daily? Verily there shall no sign be given — None such as they seek; to this generation — See note on Matthew 16:3-4. The original expression here, ει δοθησεται σημειον, if a sign shall be given, is an elliptical form of an oath, as is evident from Hebrews 3:11. In ordinary cases, it may be supplied out of the ancient forms of swearing, thus: God do so to me, and more also, if a sign shall be given. But, in the mouth of God, such an oath must be supplied thus: Let me not be true, if they shall enter into my rest; if a sign shall be given, &c. Or, as in Ezekiel 14:16, ζω εγω, ει υιοι, θυγατερες σωθησονται, I live not, if sons or daughters be delivered.
Verses 14-21
Mark 8:14-21. The disciples had forgotten to take bread, &c. — For an explanation of this paragraph, see note on Matthew 16:5-12. Beware of the leaven of the Pharisees and of Herod — By the leaven of Herod the doctrine of the Sadducees is intended, which was, in almost every point, in direct opposition to that of the Pharisees. Of the two sects, see the note on Matthew 3:7. And they reasoned among themselves — They talked privately among themselves about the meaning of their Master’s exhortation, and agreed that it was a reproof for their neglecting to take bread along with them. When Jesus knew it — Which he did immediately, for the thoughts of their minds, as well as the words of their tongues, were all observed by him; he saith, Why reason ye, because ye have no bread? Why should your neglecting to take bread with you make you put such an interpretation upon my words? Perceive ye not yet, &c. — After having been so long with me, are ye still ignorant of my power and goodness? Have ye your heart yet hardened? Is no abiding impression made yet upon your minds by the many and great miracles I have performed, and the many discourses which you have heard me deliver? Having eyes, see ye not, &c. — As if he had said, My miracles being all the objects of your senses, no extraordinary degree of capacity was requisite to enable you to judge of them. How came it then, that, having the senses of sight and hearing entire, you were not struck with the two miracles of the loaves and fishes, so as to remember them, and derive instruction from them? Our Lord here, it must be observed, affirms of all the apostles, (for the question is equivalent to an affirmation,) that their hearts were hardened: that, having eyes they saw not, having ears they heard not; that they did not consider, neither understand; the very same expressions that occur in the xiiith of Matthew. And yet it is certain that they were not judicially hardened. Therefore all these strong expressions do not necessarily import any thing more than the present want of spiritual understanding.

Verses 22-26
Mark 8:22-26. And he cometh to Bethsaida — Where he had done many mighty works, without their producing the desired effect, the people remaining in impenitence and unbelief, Matthew 11:21. The following miracle, it may be observed, is recorded by Mark only; a plain proof that he is not to be considered as a mere abridger of Matthew. And they bring him a blind man, and besought him to touch him — Here appears the faith of those that brought him; they doubted not but one touch of Christ’s hand would restore his sight; but the man himself did not show that earnest desire for, or expectation of, a cure, that many others did. He took and led him out of the town — Declaring hereby, that those of Bethsaida, who had seen so many miracles in vain, were unworthy to behold this: for had our Lord herein only designed privacy, he might have led him into a house, or into an inner chamber, and have cured him there. And when he had spit on his eyes, &c. — Our Lord could have cured this man, as he did some others, with a word’s speaking, but he was pleased thus to use signs, as he did on some other occasions, probably with a view to assist the man’s faith, which it seems was very weak; it was evident, however, that the signs which he used had no natural tendency to effect a cure, nor indeed had any of the signs which our Lord ever used on such occasions: He asked him if he saw aught, &c. — Jesus did not, as on other occasions of a like nature, impart the faculty of sight to this blind man all at once, but by degrees: for the man at first saw things obscurely, and could not distinguish men from trees, otherwise than that he could discern them to move. His expression may be easily accounted for, on supposition that he was not born blind, but had lost his sight by some accident; for if that was the case, he might have retained the idea both of men and trees. By a second imposition of Christ’s hands he received a clear sight of every object in view. Our Lord’s intention in this might be to make it evident that in his cures he was not confined to one method of operation, but could dispense them in what manner he pleased. In the mean time, though the cure was performed by degrees, it was accomplished in so small a space of time, as to make it evident that it was not produced by any natural efficacy of our Lord’s spittle or touch, but merely by the exertion of his miraculous power. Christ perhaps intended, by restoring the man’s sight gradually, to signify in what way those who are by nature spiritually blind, are generally healed by his grace. At first, their knowledge of divine things is indistinct, obscure, and confused; they see men as trees walking; but afterward, by a second or third imposition of the Saviour’s hands, a further degree of spiritual discernment is communicated, and they see all things clearly. Their light, like that of the morning, shines more and more unto the perfect day. Let us, then, inquire if we have any sight of, or acquaintance with, those things of which faith is the evidence; and if, through grace, we have any true knowledge of them, we may hope that it will increase more and more, till we are fully translated out of our natural darkness of ignorance and folly, into the marvellous light of truth and wisdom. And he sent him away, saying, Neither go into the town — Where probably some who had seen Christ lead him out of the town, were expecting to see him return; but who, having been eye-witnesses of so many miracles, had not so much as the curiosity to follow him. Such therefore were not to be gratified with the sight of him when he was cured, that would not show so much respect to Christ as to go a step out of the town to see the cure wrought. Nor tell it to any in the town — Christ does not forbid him to tell it to others, but he must not tell it to any of the inhabitants of Bethsaida. Observe, reader, the slighting of Christ’s favours is forfeiting them; and he will make those know the worth of their privileges by the want of them, that would not know them otherwise. Bethsaida, in the day of her visitation, would not know the things that belonged to her peace, and therefore they are now hid from her eyes.

Verses 27-30
Mark 8:27-30. And Jesus went into the towns of Cesarea Philippi — These verses are explained at large in the notes on Matthew 16:13-20. He charged them that they should tell no man of him — He enjoined on them silence for the present, 1st, That he might not encourage the people to set him up for a temporal king; 2d, That he might not provoke the scribes and Pharisees to destroy him before the time, and, 3d, That he might not forestall the brighter evidence which was to be given of his divine character after his resurrection.

Verses 31-33
Mark 8:31-33. And he began to teach them that the Son of man must suffer — The disciples being now convinced that Jesus was the Messiah, the Son of God, and having made confession of him as such, they were prepared to receive this further and equally important discovery, which they could not have borne before, without being so offended as to forsake him; and which, perhaps, they could hardly have borne now, had they thoroughly understood, and fully believed, Christ’s words; for they certainly still expected that he would assume external pomp and power, and restore the kingdom of Israel, an expectation which they held fast, even till the day of his ascension into heaven. And he spake that saying openly — παρρησια, plainly, namely to the apostles. Our Lord frequently after this repeated the prediction of his sufferings; for instance, Matthew 17:22; Matthew 20:18; Matthew 26:2; Luke 22:15. But it is remarkable that on none of those occasions was the prophecy delivered to any but the twelve, and a few select women, one instance excepted, namely, Luke 17:25, when it was expressed in terms somewhat obscure. The multitude of the disciples were never let into the secret, because it might have made them desert Christ, as they had not, like the apostles, raised expectations of particular preferments in his kingdom, to bias their understandings, and hinder them from perceiving the meaning of the prediction. It is true, he foretold his resurrection from the dead more publicly; for oftener than once he appealed to it as the principal proof of his mission, even in the presence of the priests, as is evident from their mentioning it to Pilate, Matthew 27:63. It seems the priests had often been our Lord’s hearers. See the notes on Matthew 16:21-23.

Verses 34-38
Mark 8:34-38. When he had called the people unto him — To hear a truth of the last importance, and one that equally concerned them all; whosoever will come after me — And be a disciple of mine, entitled to all the privileges and blessings which belong to my disciples in this world and the next; let him deny himself — His own will, in all things, great and small, however pleasing, and that continually; and take up his cross — Embrace the will of God, however painful, daily, hourly, continually. Thus only can he follow me in holiness to glory. See on Matthew 16:24-26. Whosoever shall be ashamed of me — Poor, despised, and a man of sorrows though I am; and of my words — That is, of avowing by word and action whatever I have said, particularly this my precept of self-denial, and taking up the daily cross: and whosoever is not heartily willing to sustain the scoffs of a wicked world, to which the profession and practice of my religion may expose him; of him also shall the Son of man be ashamed, &c. — He shall be ashamed to acknowledge one for his disciple who has acted in a manner so unlike his Master, and so unworthy of his religion. See on Matthew 10:32-33. 

09 Chapter 9 

Verse 1
Mark 9:1. Some that stand here shall not taste of death, &c. — See on Matthew 16:28; till they see the kingdom of God come with power — So it began to do when three thousand were converted to God at once.

Verses 2-10
Mark 9:2-10. Jesus taketh with him Peter, &c., apart by themselves — That is, separate from the multitude, apart from the apostles; and was transfigured before them — The word μετεμορφωθη, here used, seems to refer to the form of God, and the form of a servant, mentioned by St. Paul, Philippians 2:6-7, and may intimate that the divine rays, which the indwelling Deity let out on this occasion, made the glorious change from one of these forms into the other. White as snow, as no fuller on earth can whiten — Such as could not be equalled either by nature or art: And there appeared Elias — Whom they expected: Moses — Whom they did not. See the whole paragraph explained and improved, Matthew 17:1-13.

Verse 12-13
Mark 9:12-13. Elias verily cometh first, and restoreth all things, and how it is written — That is, And, he told them, how it is written. As if he had said, Elijah’s coming is not inconsistent with my suffering. He is come; yet I shall suffer. The first part of the verse answers their question concerning Elijah; the second refutes their error concerning the Messiah’s continuing for ever. 

Verses 14-19
Mark 9:14-19. When he came to his disciples he saw a great multitude — Probably this multitude had remained there all night, waiting till Jesus should return from the mountain, and the scribes questioning — Greek, συζητουντας, disputing with them, namely, with the nine who remained on the plain. Doubtless they took the opportunity of their Master’s absence to expose and distress them. And all the people, when they beheld him, were greatly amazed — At his coming so suddenly, so seasonably, so unexpectedly: perhaps, also, at some unusual rays of majesty and glory, which yet remained on his countenance; as, it seems, Moses’s face shone several hours after he had been with God on the mount. And running to him, saluted him — With the greatest marks of respect and affection. The scribes and Pharisees, however, without regarding his return, continued their ill-natured attacks on his disciples. And he asked the scribes — Namely, when the salutations of the multitude were over. What question ye with them? — What is the subject of your dispute with them? What is the point you are debating so warmly? The scribes gave no answer to our Lord’s question. They did not care to repeat what they had said to his disciples: but one of the multitude said, Master, I have brought unto thee my son, &c. — From the narrative which this man gives, in answer to what Jesus said to the scribes, it appears that they had been disputing about the cure of this youth, which the disciples had unsuccessfully attempted. And probably their want of success had given the scribes occasion to boast that a devil was found that neither the disciples nor their Master was able to cast out. See notes on Matthew 17:14-21. Which hath a dumb spirit — A spirit that takes his speech from him; and wheresoever he taketh him, he teareth him — Or rather convulseth him, and he foameth — At the mouth; and gnasheth with his teeth — In extremity of anguish; and pineth away — Though in the bloom of his age. And I spake to thy disciples — Entreated them to cast him out; and they could not. The Lord Jesus permitted this for wise reasons, chiefly, perhaps, to keep them humble, and sensible of their entire dependance on him for all their power to perform cures, or do any manner of thing that was good.

Verses 20-22
Mark 9:20-22. And when he saw him — When the child saw Jesus, being brought to him by his father: when his deliverance was at hand; immediately the spirit tore him — Made his last, grand effort to destroy him. Is it not generally so, before Satan relinquishes his power over a soul of which he has long had possession? And he (Christ) asked, How long is it, &c. — The Lord Jesus made this inquiry for the same reason for which he suffered Satan to make the violent attack upon the youth just mentioned, namely, that the spectators might be impressed with a more lively sense of his deplorable condition. And he said, From a child — Greek, παιδιοθεν, from his childhood, or, as some render it, from his infancy. And ofttimes it — The evil spirit; hath cast him into the fire, &c., to destroy him — Such is the power it has over him, and such its infernal rage and malice! But if thou canst do any thing — In so desperate a case; have compassion on us — On me as well as him; and help us — The afflicted father, greatly discouraged by the inability of our Lord’s disciples, and dispirited by the sight of his son’s misery, and by the remembrance of its long continuance, was afraid this possession might surpass the power of Jesus himself, and therefore spoke thus, expressing his doubts and fears in a manner very natural, and yet strongly pathetic, and obliquely interesting the honour of Christ in the issue of the affair.

Verses 23-27
Mark 9:23-27. Jesus said, If thou canst believe, &c. — As if he had said, The question is not respecting my power, but thy faith. I can do all things: canst thou believe? If thou canst believe — Canst rely with confidence on my power, love, and faithfulness, and be persuaded that I can and will grant thy request, the deliverance which thou desirest will surely be effected; for all things are possible — To God, and all things of this kind, such as the deliverance of a person’s soul or body from the power of Satan, or the recovery of a person from sickness, or from any calamity or trouble, are possible to him that believeth — In the power and goodness of God, and makes application to him in prayer, lifting up holy hands, as without wrath, and every unkind temper, so without doubting. And straightway the father — Touched to the very heart to think that his dear son might possibly lose the cure through the weakness of his faith; cried out with tears, Lord, I believe — That thy power and goodness are unlimited; yet such is my frailty, that when I look on my child, and consider the miserable condition he is in, my faith is ready to fail me again: therefore, help thou mine unbelief — That is, help me against my unbelief, by mitigating the circumstances of the trial, or communicating suitable strength to my soul. The Greek is, βοηθει μη τη απιστια, which Dr. Campbell renders, Supply thou the defects of my faith, observing, “It is evident from the preceding clause, that απιστια denotes here a deficient faith, not a total want of faith. I have used the word supply, as hitting more exactly what I take to be the sense of the passage.” Grotius justly expresses it, Quod fiduciæ meæ deest, bonitate tua supple: “What is wanting to my faith, supply by thy goodness.” When Jesus saw the people running together — The vehemence with which the father of the child spake, occasioned by the greatness of his grief, brought the crowd about them. Jesus, therefore, to prevent further disturbance, immediately commanded the unclean spirit to depart from the youth, saying unto him, Thou dumb and deaf spirit — So termed because he made the child deaf and dumb: when Jesus spake, the devil heard, though the child could not: I charge thee — I myself, now; not my disciples; come out of him, and enter no more into him — Leave him instantly, and presume not any more to trouble or disquiet him as long as he lives. And the spirit cried, and rent him sore, &c. — Scarcely had Jesus uttered the word when the devil came out of the child, making a hideous howling, and convulsing him to such a degree, that he lay senseless and without motion, as one dead, till Jesus took him by the hand, instantly brought him to life, and then delivered him to his father perfectly recovered.

Verse 28-29
Mark 9:28-29. When he was come into the house, his disciples asked him, &c. — See notes on Matthew 17:19-21. This kind can come forth by nothing but by prayer and fasting — “Some doubts have been raised in regard to the meaning of the words, this kind. The most obvious interpretation is, doubtless, that which refers them to the word demon, immediately preceding. But as in the parallel passage in Matthew 17:19, mention is made of faith, as the necessary qualification for dispossessing demons, Knatchbull and others have thought that this kind, refers to the faith that is requisite. But it is an insurmountable objection to this hypothesis, that we have here the same sentiment, almost the same expression, and ushered in with the same words, this kind, though, in what goes before, there is no mention of faith, or of any thing but demon, to which it can refer. It would be absurd to suppose, that the pronouns and relatives in one gospel refer to antecedents in another. Every one of the gospels does indeed give additional information, and in various ways serves to throw light upon the rest. But every gospel must be a consistent history by itself; otherwise, to attempt an explanation would be in vain. Now the argument stands thus: The story related in both gospels is manifestly the same: that the words in question may refer to demon in Matthew, no person who attentively reads the passage can deny; that they cannot refer to faith, but must refer to demon, in Mark, is equally evident. Either, then, they refer to demon in both, or the evangelists contradict one another. Some have considered it as an objection to the above explanation, that it supposes different kinds of demons; and that the expulsion of some kinds is more difficult than that of others. This objection is founded entirely on our own ignorance. Who can say that there are not different kinds of demons? or that there may not be degrees in the power of expelling? Revelation has not said that they are all of one kind, and may be expelled with equal ease.” — Campbell.

Verses 30-32
Mark 9:30-32. And they departed thence — From the country of Cesarea Philippi; and passed through Galilee — Not through the cities, but by them, in the most private ways; for he would not that any man should know it — Lest the important conversation into which he then intended to enter with his disciples should be interrupted by company; for he purposed to converse freely with them, and instruct them fully concerning his sufferings. For he taught his disciples, &c. — The evangelist here assigns this as the reason why he desired his journey to be private, namely, that he might have an opportunity to talk over this subject at large. And said, The Son of man is delivered into the hands of men — It is as sure as if it were done already. This declaration, according to Luke, he prefaced with saying, Let these sayings sink down into your ears, signifying hereby, not only their certain truth, but their unspeakable importance, and that they ought to be seriously considered and laid to heart. But they understood not that saying — They could not comprehend how he, who was to abide on earth for ever, and was to deliver others from the universal destroyer, should himself fall under his stroke: Or, they could not reconcile his death, nor consequently his resurrection, which supposed his death, with their notions of his temporal kingdom: Luke says, And it was hid from them, namely, by their own prejudices and misconceptions concerning the Messiah. For, seeing he spake of rising again the third day, they were not able to divine any reason for his dying at all, being ignorant, as yet, of the nature and ends of his death. And they were afraid to ask him — Taking no comfort from the mention that was made of his resurrection, the prediction raised such fears in their minds, that they durst not ask him to explain it; especially as they remembered that he had often inculcated it, and had reprimanded Peter for being unwilling to hear it.

Verses 33-37
Mark 9:33-37. Being in the house — With his apostles, with a view to introduce the discourse he intended; he asked, What was it that ye disputed among yourselves, &c. — Our Lord’s late prediction concerning his sufferings had made the disciples exceeding sorry, Matthew 17:23; but their grief soon went off, or their ignorance quickly got the better of it; for in a day or two after, some of them, forming a separate company, fell a disputing about the chief posts of honour and profit in their Master’s kingdom. This debate Jesus overheard; and though he said nothing to them at the time, yet afterward, when they were alone in the house, he did not fail to inquire about it. They were at first silent, not caring to discover the matter to him. Therefore, he sat down, and called the twelve — Namely, to stand round him, and attend to what he should say and do. It is natural to suppose that twelve persons, travelling together on foot, would form themselves into two or three little companies, while some of them no doubt would be attending Christ and discoursing with him: but our Lord judged it proper, being now in the house, that all the twelve should hear this admonition, though they might not all have been engaged in the dispute which occasioned it. And saith, If any man desire to be first, the same shall be, or let him be, last of all — Let him abase himself the most: And servant of all — Let him serve his brethren in all the offices of humility, condescension, and kindness. In other words, If any man desire to be the greatest person in my kingdom, let him endeavour to obtain that dignity by preferring others in honour, and by doing them all the good in his power. This he said, to signify that in his kingdom, they who are most humble and modest, and zealous in doing good, shall be acknowledged as the greatest persons. And he took a child — That happened then to be in the house where they lodged; and set him in the midst of them — That they might all fix their eyes upon him, and attend to the instruction which Jesus was about to draw from such an emblem of simplicity, sincerity, humility, teachableness, and innocence. Luke expresses it thus: And Jesus, perceiving the thought of their heart, took a child. His perceiving their thought does not seem to relate to the dispute which happened some hours before, and which they had sufficiently declared in their question, but it relates to their present frame of mind. He knew that each of them ardently wished to be the greatest in his kingdom, and he proposed to cure their ambition. See the notes on Matthew 18:1-4. He said, Whosoever shall receive one of such children — Whosoever shall show kindness, even to the least of my disciples; whosoever shall encourage and assist such a one because he belongs to me; receiveth me — Thus, after showing how acceptable a grace humility is, he next declares that kindness shown to such as humble themselves, like little children, is in reality kindness shown to him, especially if it be done out of obedience to his command. Whosoever shall receive me, receiveth him that sent me — Even my heavenly Father, who is honoured or affronted as I am respected or slighted. And this regard to the meanest of my servants, I must urge upon you as of the utmost importance. For (Luke) he that is least among you all, that acts as if he were the least, or meanest, or who is most humble and condescending, the same shall be great, in my esteem, and be distinguished by peculiar marks of the divine favour. See notes on Matthew 18:4-5.

Verses 38-40
Mark 9:38-40. And John answered him — As if he had said, But ought we to receive those who follow not us? Master, we saw one casting out devils in thy name — Probably this was one of John the Baptist’s disciples, who believed in Jesus, though he did not yet associate with our Lord’s disciples. And we forbade him, because he followeth not us — How often is the same temper found in us! How readily do we also lust to envy! But how ill does that spirit become a disciple, much more a minister, of the benevolent Jesus! St. Paul had learned a better temper, when he rejoiced that Christ was preached, even by those who were his personal enemies. But to confine religion to them that follow us, is a narrowness of spirit which we should avoid and abhor. Jesus said, &c. — Christ here gives us a lovely example of candour and moderation. He was willing to put the best construction on doubtful cases, and to treat as friends those who were not avowed enemies. Perhaps in this instance it was a means of conquering the remainder of prejudice, and perfecting what was wanting in the faith and obedience of these persons. Forbid him not — Neither directly nor indirectly discourage or hinder any man, who brings sinners from the power of Satan to God, because he followeth not us, in opinions, modes of worship, or any thing else which does not affect the essence of religion. For he that is not against us, is for us — Our Lord had formerly said, He that is not with me, is against me: thereby admonishing his hearers that the war between him and Satan admitted of no neutrality, and that those who were indifferent to him now, would finally be treated as enemies. But here, in another view, he uses a very different proverb; directing his followers to judge of men’s characters in the most candid manner; and charitably to hope, that those who did not oppose his cause wished well to it. Upon the whole, we are to be rigorous in judging ourselves, and candid in judging each other.

Verse 41-42
Mark 9:41-42. For whosoever shall give you a cup of water, &c. — Having answered John, our Lord resumes the discourse, which was broken off at Mark 9:37. And to show the apostles further, that they had been in the wrong to discourage this person, who must have entertained a great veneration for their Master, and was in a fair way to become his follower, he told them, that the lowest degree of respect which any one showed him, though it were but the giving a cup of cold water to one of his thirsty disciples, would be acceptable to him, and should not lose its reward: whereas, on the other hand, the least discouragement of his servants in their duty, come from what quarter it might, should be severely punished. For he added, Whosoever shall offend: και ος αν σκανδαλιση, whosoever shall cause to stumble one of these little ones — The very least Christian. It is better for him that a millstone were hanged about his neck — See note on Matthew 18:5-6.

Verse 43
Mark 9:43. And if thy hand offend thee, &c. — The discourse here passes from the case of offending to that of being offended. If one who is as useful or dear to thee as a hand or eye, prevent thee from walking in the ways of God, or hinder thee therein, renounce all intercourse with him. This primarily relates to persons; secondarily, to things. See the note on Matthew 5:29-30, where this subject is explained at large. The sum is, It is better to deny one’s self the greatest earthly satisfactions, and to part with any and every person and thing, however precious, represented by the figures of a hand, a foot, and eye, than by these things to cause the weakest of Christ’s disciples to stumble, or to be made to stumble ourselves. Further, the amputation of our hands and feet, and the digging out of our eyes, when they cause us to stumble, import also, that we should deny ourselves such use of our senses and members as may lead us into sin. Thus the hand and the eye are to be turned away from those alluring objects which raise in us lust and ambition. The foot must be restrained from carrying us into evil company, unlawful diversions, and forbidden pleasures. Nor can we complain of these injunctions as severe, since by causing, or even by tempting others to sin, as well as by sinning ourselves, we are exposed to the eternal punishments of hell. Where their worm dieth not, and the fire is not quenched — “These expressions seem to be borrowed from Isaiah 66:24, in which passage the prophet is describing the miserable end of hardened sinners, by a similitude taken from the behaviour of conquerors, who, after having gained the battle, and beaten the enemy out of the field, go forth to view the slain. Thus, at the last day, the devil, with all his adherents, being finally and completely vanquished, the saints shall go forth to view them, doomed by the just judgment of God to eternal death. And this their punishment is represented by two metaphors, drawn from the different ways of burying the dead in use among the Jews. Bodies of men, interred in the earth, are eaten up of worms, which die when their food faileth; and those that are burned are consumed in fire, which extinguishes itself when there is no more fuel added to feed it. But it shall not be so with the wicked; their worm shall not die, and their fire is not quenched. These metaphors, therefore, as they are used by our Lord, and by the Prophet Isaiah, paint the eternal punishments of the damned in strong and lively colours.” — Macknight. To this may be added, that by the worm here spoken of, that dieth not, may be denoted, the continual torture of an accusing conscience, and the misery naturally arising from the evil dispositions of pride, self-will, desire, malice, envy, shame, sorrow, despair; and by the fire that is not quenched, the positive punishment inflicted by the fiery wrath of God. Dr. Whitby’s note on these verses deserves the reader’s particular attention. After observing that these words, Where their worm dieth not, &c., are taken from Isaiah 66:24, (where see the notes,) he adds, “It seems reasonable to interpret them according to the received opinion of the Jews, since otherwise our Lord, by using them so frequently in speaking to them, without saying any thing to show them that he did not understand the expression as they did, must have strengthened them in their error. Now, it is certain, 1st, That gehenna (hell) was by them still looked on as the place in which the wicked were to be tormented by fire. So the Jerusalem Targum, on Genesis 15:17, represents it as a furnace sparkling and flaming with fire, into which the wicked fall. And the Targum, upon Ecclesiastes 9:15, speaks of the fire of hell; and, Mark 10:11, of the sparks of the fire of hell; and, chap. Mark 8:10, of the wicked who shall go to be burned in hell. Accordingly, our Lord speaks here, Mark 9:47, and Matthew 5:22, of the wicked being cast into hell fire; and, Matthew 13:42, of their being cast into a furnace of fire. 2d, The ancient Jews held that the punishments of the wicked in hell will be perpetual, or without end. So Judith says, chap. Mark 16:17, κλαυσονται εν αισθησι εως αιωτος, they shall weep under the sense of their pains for ever. Josephus informs us that the Pharisees held that the souls of the wicked were to be punished, αιδιω τιμωρια, with perpetual punishment; and that there was appointed for them, ειργμος αιδιος, a perpetual prison. Philo saith, “The punishment of the wicked person is, ζην αποθανοντα αει, to live for ever dying, and to be for ever in pains, and griefs, and calamities that never cease: accordingly our Lord says of them, that they shall go away into eternal punishment, Matthew 25:41; that God will destroy the soul and body in hell, Matthew 10:28; and here, that their worm dieth not, and their fire is not quenched.” Whence the doctor concludes, 1st, That though it is not to be doubted that the expression, the worm dieth not, is to be understood figuratively of remorse of conscience and keen self-reflection; yet, that the bodies of the wicked shall suffer in fire, properly so called, this he thinks being suitable not only to the tradition of the Jewish and of the Christian Church, but to the constant phraseology of the Scriptures. And, 2dly, That the punishment of the wicked shall be, strictly speaking, eternal; this also being the constant opinion of the Christian Church, as he shows in a note on Hebrews 6:2; and this punishment being consistent with divine justice and goodness, as he proves in his Appendix to 2 Thessalonians 1. It is justly added here, by Dr. Macknight, “The most superficial reader must be sensible, that our Lord’s repeating so frequently his declaration concerning the duration of future punishments, has in it something very awful, and implies that mankind should attend to it as a matter of infinite importance to them. It likewise affords a lesson to all the ministers of the gospel, directing them to enforce the precepts of religion, which they inculcate, by frequently and earnestly holding forth to the view of their hearers the terrors of a future judgment.”

Verse 49-50
Mark 9:49-50. For every one shall be salted with fire — These words seem to refer to the preceding, respecting the punishment of those who will not cut off the offending members, which render them obnoxious to future punishment: and so the import of them must be, that all such shall be “seasoned with fire itself, so as to become inconsumable, and shall endure for ever to be tormented, and therefore may be said to be salted with fire, in allusion to that property of salt which is to preserve things from corruption.” — Whitby. This interpretation supposes the word πας, every one, to signify the same as if the expression had been πας γαρ αυτων, for every one of them, namely, whose fire is not quenched; shall be salted with, or in the fire; that is, preserved from corruption, in and by it. So Mark 12:44, παντες γαρ, for all, that is, all they, as our translators render it, all those rich men, there spoken of. So Luke 16:16, The kingdom of God is preached, και πας, and every one, (namely, who believes,) presseth into it. And Luke 21:32, This generation shall not pass away, εως αν παντα γενηται, till all things be done, that is, παντα ταυτα, all these things, there mentioned. The reader may see many other instances in Grotius. The sense, therefore, of the clause is, Every one, who does not comply with the preceding advice, and consequently is cast into hell, shall be, as it were, salted with fire, preserved, not consumed, thereby. And every sacrifice — That is, every person who offers himself unto God in repentance, faith, and new obedience, as a living sacrifice; shall be salted with salt — Even with the salt of divine grace, which purifies the soul, (though frequently with pain,) and preserves it from corruption. It is evident that there is an allusion here to that part of the law of Moses which required every meat-offering, or sacrifice, to be seasoned with salt. See Leviticus 2:13. Salt is good — Highly beneficial to the world in many respects: But if the salt — Which should season other things; have lost its own saltness; αναλον γενηται, become insipid; wherewith will ye season it? — By what means will ye restore its saltness, or seasoning quality, to it? Thus, if you, whom I have termed the salt of the earth, (Matthew 5:13; where see the note,) and have appointed to be the chief instruments in seasoning the rest of mankind with truth and grace, with wisdom and piety, should lose your own grace, and your faith in, and relish for, the truths of my gospel, or should cease to be properly influenced thereby, wherewith can you be seasoned? Beware, therefore, of apostatizing from the truth, and of falling from grace: see that you retain your savour, and the seasoning virtue wherewith I have endued you, and, as a proof of it, have peace one with another.
More largely this obscure text might be paraphrased thus: As every burnt- offering was salted with salt, in order to its being cast into the fire of the altar, so every one who will not part with his hand or eye, shall fall a sacrifice to divine justice, and be cast into hell-fire, which will not consume, but preserve him from a cessation of being. And on the other hand, every one who, denying himself, and taking up his cross, offers up himself as a living sacrifice to God, shall be seasoned with grace, which, like salt, will make him savoury, and preserve him from destruction for ever. As salt is good for preserving meats, and making them savoury, so it is good that ye be seasoned with grace, for the purifying your hearts and lives, and for spreading the savour of my knowledge, both in your own souls, and wherever ye go. But as salt, if it loses its saltness, is fit for nothing, so ye, if ye lose your faith and love, are fit for nothing but to be utterly destroyed. See therefore that grace abide in you, and that ye no more contend, Who shall be greatest? 

10 Chapter 10 

Verses 1-12
Mark 10:1-12. He cometh into the coasts of Judea, &c. — This paragraph is explained at large in the notes on Matthew 19:1-11. From the beginning of the creation — Therefore Moses, in the first chapter of Genesis, gives us an account of things from the beginning of the creation of this lower world. Does it not clearly follow from hence, that there was no creation here below, previous to that which Moses describes? Whosoever shall put away his wife, &c. — Though this discourse of Christ be originally about divorce, yet all polygamy is also condemned by it, as the reader may see in the note on Matthew 19:4-6. And if a woman shall put away her husband, &c. — “This practice of divorcing the husband, unwarranted by the law, had been (as Josephus informs us) introduced by Salome, sister of Herod the Great, who sent a bill of divorce to her husband Costobarus; which bad example was afterward followed by Herodias and others. By law, it was the husband’s prerogative to dissolve the marriage. The wife could do nothing by herself. When he thought fit to dissolve it, her consent was not necessary. The bill of divorce which she received was to serve as evidence for her, that she had not deserted her husband, but was dismissed by him, and consequently free.” — Campbell. 

Verses 13-16
Mark 10:13-16. They brought little children to him — See the note on Matthew 19:13-15. Jesus was much displeased — At their blaming those who were not blameworthy, and endeavouring to hinder the children from receiving a blessing. And said, Suffer little children to come unto me — Now, and at other convenient times, for I am pleased, rather than offended, to see them brought to me: for of such is the kingdom of God — The members of the kingdom which I am come to set up in the world are such as these, as well as grown persons of a child-like temper. Verily, whosoever shall not receive the kingdom of God as a little child — Divesting himself of those prejudices and those secular views which men contract in their riper years, that he may come, as it were, to the humility and meekness, the simplicity and teachableness, of a little child, (see Psalms 131:2.) He shall not enter therein — He shall not be a member of my kingdom, be his genius ever so sublime, or his circumstances in life ever so considerable. And he took them up in his arms, &c. — He tenderly embraced them with complacency and love, and as a further token of the overflowing kindness of his heart toward them; he put his hands upon them, and blessed them — Recommending them in a solemn manner to the blessing and favour of his heavenly Father; which no doubt descended upon them, and attended them in their future life. “Let ministers view this compassionate Shepherd of Israel, thus gathering the lambs in his arms with all the tokens of tender affection; and let the sight teach them a becoming regard for the lambs of their flock, who should early be taken notice of and instructed; and for and with whom they should frequently pray, remembering how often divine grace takes possession of the heart in the years of infancy, and sanctifies the children of God almost from the womb. Let every first impression, made upon their tender minds, be cherished; and let not those whom Christ himself is ready to receive, be disregarded by his servants, who upon all occasions should be gentle unto all, and apt to teach. Let parents view this sight with pleasure and thankfulness; let it encourage them to bring their children to Christ by faith, and to commit them to him in baptism and by prayer. And if he who has the keys of death and the unseen world, see fit to remove these dear creatures from us in their early days, let the remembrance of this story comfort us; and teach us to hope, that he who so graciously received these children, has not forgotten ours; but that they are sweetly fallen asleep in him, and will be the everlasting objects of his care and love; for of such is the kingdom of God. And let us all commit ourselves to him; and let us be disposed to become as little children, if we desire to enter into his kingdom. Let us not govern ourselves by the vain maxims of a corrupt and degenerate age. Let not pride, ambition, lust, or avarice possess, torment, and enslave our minds; but, with the amiable simplicity of children, let us put ourselves into the wise and kind hands of Jesus, as our guardian, and refer ourselves to his pastoral and parental care; to be clothed and fed, to be guided and disposed of, as he shall see fit. For this purpose, O God, may we be born again by thy Spirit, and formed anew by thy grace! Since by this method alone we can be made meet to be partakers of the inheritance of the saints in light, and be so the children of God as to be at length the children of the resurrection.” — Doddridge.

Verses 17-22
Mark 10:17-22. There came one running, &c. — See notes an Matthew 19:16-22. And he answered, Master, &c. — He stands reproved now, and drops the epithet, Good. Jesus, beholding him — And looking into his heart; loved him — Doubtless for the dawnings of good which he saw in him; and said to him — Out of tender love, One thing thou lackest — The love of God, without which all religion is a dead carcass. In order to this, throw away what is the grand hinderance of it. Give up thy great idol, riches! Go, sell whatsoever thou hast.
Verses 23-27
Mark 10:23-27. Jesus looked round about — On all that were about him; and saith to his disciples, How hardly, πως δυσκολως, with how great difficulty, shall they that have riches — Not only that love them, but that possess them; enter into the kingdom of God — Respecting this difficulty, see note on Matthew 19:23-24. And the disciples were astonished at his words — For they were ready to imagine that ere long all the rich and great people of the country would appear for their Master, and fix him on the throne of Israel. But Jesus answereth again — To that surprise which he saw in their countenances; Children, &c. — See how he softens the harsh truth, by the manner of delivering it! And yet without retracting or abating one tittle: How hard is it for them that trust in riches — Either for defence, or happiness, or deliverance from the thousand dangers that life is continually exposed to. That these cannot enter into God’s glorious kingdom, is clear and undeniable; but it is easier for a camel to go through a needle’s eye, than for a man to have riches, and not trust in them. Therefore, it is easier for a camel to go through the eye of a needle, than for a rich man to enter the kingdom of heaven. And they were astonished out of measure — περισσως εξεπλησσοντο, they were more abundantly struck with astonishment, more even than before; having now heard Christ’s repetition and illustration of what he had said before; saying, Who then can be saved? — Who that are rich can ever get to heaven? and what a discouragement will it be to others, to see the rich and the great neglecting salvation, and turning the means of their happiness and usefulness into the instruments of their destruction? And Jesus looking upon them, &c. — See on Matthew 19:25-26.

Verses 28-31
Mark 10:28-31. Peter began to say, Lo, we have left all — Though the young man would not. Jesus said, There is no man that hath left house, &c. — This is explained Matthew 19:27-29. “Our Lord is not here speaking of such as have actually separated themselves from the persons, and parted with the possessions, here mentioned; for if that had been his meaning, he would not have said that wives and children were to be forsaken, having himself, on a former occasion, expressly prohibited divorce, on any account, except fornication. But he is speaking of those who, for his sake and the gospel’s, have renounced the pleasures and satisfactions which relations and possessions usually afford.” But he shall receive a hundred-fold now in this time, houses, &c. — Not in the same kind; for it will generally be with persecutions: but in value: a hundred-fold more happiness than any or all of these did or could afford. But let it be observed, None is entitled to this happiness, but he that will accept of it with persecutions. “They who have forsaken all for my sake, shall be no losers in the issue; because God, who designs to admit them into heaven, will give them the comforts necessary to support them in their journey thither, and will raise them up friends, who shall be as serviceable to them as their nearest kindred, whom they have forsaken. By the special benignity of his Providence, they shall have every thing valuable that relations or possessions could administer to them. And, besides, shall have persecutions, whose heat will nourish virtues in them of such excellent efficacy, as to yield them, even in this present world, joys a hundred times better than all earthly pleasures; so that they shall be fed by the bread of sorrows. But, above all, in the world to come they shall have everlasting life. Their afflictions contributing to the growth of their graces, which are the wings of the soul, they shall in due time be raised on them even up to heaven, leaving all sorrows behind them, and shall fly swiftly into the bosom of God, the fountain of life and joy, where they shall have full amends made them for all the evils they had undergone on account of Christ and his gospel.” — Macknight. But many that are first, &c. See on Matthew 19:30. 

Verses 32-34
Mark 10:32-34. They were in the way to Jerusalem, and Jesus went before them: and they were amazed — At his courage and intrepidity, considering the treatment which he had himself told them he should meet with there: and as they followed, they were afraid — Both for him and themselves: nevertheless, he judged it best to prepare them, by telling them more particularly what was to ensue. The rulers at Jerusalem had issued out a proclamation against our Lord, immediately after the resurrection of Lazarus, and probably promised a reward to any that would apprehend him, John 11:57. This might be the reason why the disciples were astonished at the alacrity which their Master showed in this journey to the capital city, and afraid while they followed him. In such circumstances our Lord knew that a repetition of the prophecy concerning his own sufferings was proper; because it showed the disciples they were entirely voluntary. And as he told them expressly that they had been predicted by the prophets, and consequently decreed of old by God, the opposition that he was to meet with, though it would end in death, instead of weakening their faith, ought to have increased it; especially as he informed them at the same time that he would rise again the third day. Behold we go up to Jerusalem, &c. — See on Matthew 20:18-19.

Verses 35-40
Mark 10:35-40. And James and John come to him, saying — By their mother, (see Matthew 20:20,) for it was she, not they, that uttered the words: Master, we would that thou shouldest do, &c. — Here, again, the disciples show their utter ignorance of the prophecies, and of their Master’s kingdom, by an action which likewise discovered, in the clearest manner, the temper of mind they were in, and the motives from which they followed Christ. They seem to have fancied that by his resurrection, after his sufferings, was meant, his taking possession of the great empire which they believed he was come to erect; and therefore they no sooner heard him mention his rising from the dead, than they came and begged the favour of him, that he would confer on them the chief posts in his kingdom. This they expressed by asking to be seated, the one on his right hand, the other on his left, in allusion to his late promise of placing the twelve apostles on twelve thrones, to judge the tribes. But Jesus said, Ye know not what ye ask — Ye know not that ye are asking for sufferings, which must needs pave the way to glory. Can ye drink of the cup — Can ye bear the inward sufferings which I must undergo? and be baptized with the baptism — Can ye endure the outward sufferings which await me? Our Lord was filled with sufferings within, and covered with them without. They said, We can — Being greatly moved with the prospect of the dignities which they were aspiring after, they replied without hesitation, that they were able to drink of his cup, that is, to undergo any hardship with their Master, which he might suffer in the way to his kingdom. Jesus said, Ye shall indeed drink of the cup, &c. — Ye shall certainly share with me in my lot, which they accordingly did. See on Matthew 20:20-23. But to sit on my right hand, &c., is not mine to give, but to them for whom it is prepared — Them who, by patient continuance in well-doing, seek for glory, and honour, and immortality. For these only eternal life is prepared. To these only he will give it in that day; and to every man his own reward, according to his own labour.

Verses 41-45
Mark 10:41-45. When the ten heard it — See on Matthew 20:24-28. A ransom for many — Even for as many souls as needed such a ransom, 2 Corinthians 5:15.

Verses 46-52
Mark 10:46-52. And as he went out of Jericho, blind Bartimeus sat by the way-side — Matthew (Matthew 20:29) says, there were two blind men. It seems this Bartimeus was the more eminent of the two, and spoke for them both. See on Matthew 20:29-34. When he heard that it was Jesus of Nazareth — Of some of whose miracles he had doubtless received information; he began to cry out, Jesus, thou son of David, &c. — Our Lord’s name was no sooner mentioned than this blind man, who was well acquainted with his fame, conceived hopes of obtaining a cure; and being deeply impressed with a sense of his own affliction, he cried out so vehemently that the people rebuked him, as they will not fail to rebuke all who, from a sense of their guilt, depravity, and misery, cry after the Saviour of sinners. But he cried the more a great deal — An example worthy to be imitated by those who are concerned to obtain the cure of their spiritual diseases. And Jesus stood still, and commanded him to be called — He would not perform the miracle till the blind man came to him, that, by the manner of his walking, the spectators might be sensible he was truly blind. And they call the blind man — Some of the people, having their expectations raised of seeing Christ work a miracle, ran immediately to call the man and his companion; saying, Be of good comfort — Take courage; rise, he calleth thee — And therefore he doubtless intends to grant thy request. And he, casting away his garment — Through joy and eagerness; rose, and came to Jesus — The other blind man also following as fast as he could. And Jesus said, What wilt thou that I should do unto thee — What is the mercy which thou so earnestly entreatest? The blind man said, Lord, that I might receive my sight — The other also, doubtless, made the same request. and Jesus, who had compassion on them, touched their eyes, and said to each, Go thy way; thy faith hath made thee whole — The strong persuasion which thou hast entertained of my power and goodness, and thy confidence therein, makes thee fit to receive this cure which I now bestow on thee. And immediately he received his sight — As did his companion likewise; and they followed Jesus in the way —
Travelled with him, probably all the way to Jerusalem, being deeply affected with a sense of his power and goodness, and earnestly desirous to show their gratitude, by declaring openly, unto all the persons they met, what a great miracle Jesus had performed for them. “Thus Jesus, by his touch,” says Erasmus, “cures the mind that is blinded with worldly lusts, and gives light for this end, that we may follow his footsteps.” 

11 Chapter 11 

Verses 1-3
Mark 11:1-3. And when they came nigh to Jerusalem — See on Matthew 21:1-3; unto Bethphage and Bethany — The limits of Bethany reached to the mount of Olives: and joined to those of Bethphage, which was part of the suburbs of Jerusalem, and reached from the mount of Olives to the walls of the city. Our Lord was now come to the place where the boundaries of Bethphage and Bethany met. Ye shall find a colt tied — In Matthew we read, an ass tied, and a colt with her, but Mark and Luke only mention the colt, because, it seems, our Lord rode on him only.

Verses 4-10
Mark 11:4-10. And they went their way, and found the colt, &c. — Found all the particulars contained in Christ’s prediction exactly true. See on Matthew 21:6-11. Blessed be the kingdom of our father David — May the kingdom of the Messiah, promised to our father David, be speedily established, and may it long flourish; that cometh — Which is now to be erected; in the name of the Lord — And therefore will be fitly termed the kingdom of God, and the kingdom of heaven. Hosanna in the highest — Repeat again and again your songs and congratulations. Thus they expressed their joyful and rapturous expectations of his assuming the royal dignity, and vindicating Israel from the Roman yoke; and, imboldened by the display of his power in the resurrection of Lazarus, which he had lately effected, they feared not the resentment of their present masters, for declaring themselves thus openly in his favour. 

Verse 11
Mark 11:11. And Jesus went into the temple — Having entered the city by the eastern gate, he alighted from the colt, and went directly to the temple, but did not drive the buyers and sellers out this first day; for Mark here tells us expressly, that by the time he got thither, and had looked round about on all things, even-tide was come; from which we may infer, that the market in the temple was over. It seems he stayed in the temple but a little while. Having made his public appearance in the metropolis, and received the title of Messiah openly from the multitude, and surveyed the temple, he left the city without doing any thing, to the great discouragement of the throng that had come in with him, expecting that he was immediately to have laid hold on the reins of government.

Verses 12-14
Mark 11:12-14. On the morrow, when he was come from Bethany — Where he had lodged, and was returning into the city; he was hungry, &c. — See note on Matthew 21:18-22. And seeing a fig-tree, having leaves — The fig-tree, it must be observed, puts forth its fruit first, and its leaves afterward, so that it was natural to suppose, as it had leaves, it would also have fruit upon it. And when he came, he found nothing but leaves — There was not so much as any fruit in the bud: which unfruitfulness at this season showed it to be absolutely barren. For the time of figs, that is, the season of gathering figs, was not yet. Thus, in Matthew 21:34, καιρος των καρπων, signifies the season of gathering the fruits. In construing this passage, the latter clause must be joined with the words, He came, if haply, &c., the middle clause being a parenthesis; thus, He came, if haply he might find any thing thereon, for the season of gathering figs was not yet. That this is the true construction of the passage is plain, because the evangelist is not giving the reason why there were no figs on the tree, but the reason why Jesus expected to find some on it. He tells us the season of gathering figs was not come, to show that none had been taken off the tree; and consequently, that, having its whole produce upon it, there was nothing improper in Christ’s expecting fruit on it then. Whereas, if we should think the reason why he did not find any figs was, that the time of them was not come, we must acknowledge the tree was cursed very improperly for having none. It is true, this interpretation makes a trajection necessary; yet it is not more extraordinary than that which is found in Mark 16:3-4; where the clause, for it was very great, namely, the stone at the door of the sepulchre, does not relate to what immediately precedes it, namely, and when they looked they saw the stone rolled away, but to the remote member, they said, Who shall roll us away the stone? — This interpretation is approved by Dr. Campbell, who renders the original expression, the fig-harvest, justly asking, “What can the time of any fruit be, but the time of its full maturity? And what is the season of gathering, but the time of maturity? But figs may be eaten for allaying hunger before they be fully ripe: and the declaration that the season of figs was not yet come, cannot be the reason why there was nothing but leaves on the tree; for the fig is of that tribe of vegetables wherein the fruit appears before the leaf. The leaves therefore showed that the figs should not only be formed, but well advanced; and, the season of reaping being not yet come, removed all suspicion that they had been gathered. When both circumstances are considered, nothing could account for its want of fruit but the barrenness of the tree.” Jesus said, No man eat fruit of thee hereafter for ever — This, like some other of our Lord’s actions, was emblematical and prophetic. “This fig-tree,” says Origen, “was, δενδρον του λαου, a tree representing the people, εμψυχος συκη, a living fig-tree, on which was pronounced a curse suitable to its condition; for, δια τουτο ακαρπος εστιν η ιουδαιων συναγωγη, και τουτο γινεται αυτη εως της συντελειας του αιωνος, therefore the synagogue of the Jews is unfruitful, and will continue so till the fulness of the Gentiles shall come in. And the disciples heard it — And took notice of the words.

Verses 15-17
Mark 11:15-17. And they come to Jerusalem — Jesus, having doomed the fig-tree to destruction, continued his journey to the city, where, when he arrived, he went straightway to the temple, and drove the buyers and sellers out of it, &c., and would not suffer any vessel to be carried through the sacred edifice. See the note on Matthew 21:12-14. Such strong notions had our Lord of even relative holiness, and of the regard due to those places, as well as times, that are peculiarly dedicated to God. The Jews, it must be observed, reckoning the lower and outward court of the temple a place of little or no sanctity, because it was designed for accommodating the Gentile proselytes in their worship, not only kept a daily market there of such things as were necessary in offering sacrifices, but suffered the common porters, in going from one part of the city to another with their burdens, to pass through it, for the sake of shortening their way. But as these abuses occasioned great disturbance to the proselytes, Jesus reformed them again as he had done three years before, (see John 2:14,) telling the people around him, that the Gentiles worshipped there by divine appointment, as well as the Jews, the temple being ordained of God to be the house of prayer for all nations; and to prove this, he cited Isaiah 56:7, from which the inference was plain, that they were guilty of a gross profanation of the temple who carried on any traffic, even in the court of the Gentiles, much more they who, to make gain, committed frauds and extortions in the prosecution of their traffic, because thus they turned God’s house of prayer into a den of thieves. The offenders, it appears, did not make the least resistance. Probably they were struck with a panic by the secret energy of Christ’s omnipotence, as was the case formerly, when he made the like reformation at the first passover after his ministry commenced. To this purpose, Jerome, on the place, says, “Igneum enim quiddam, atque sidereum, radiebat ex oculis ejus, et divinitatis majestas lucebat in facie.” For, a certain fiery and sparkling radiance issued from his eyes, and a divine majesty shone in his face.
Dr. Campbell justly notices here an inaccuracy in our translation of the original clause, which is rendered, shall be called of all nations the house of prayer, as if the last words had been, υπο παντων των εθνων, of all nations, whereas they are, πασι τοις εθνεσιν, for all nations. “The court of the Gentiles was particularly destined for the devout of all nations, who acknowledged the true God, though they had not subjected themselves to the Mosaic law, and were accounted aliens. The proselytes, who had received circumcision, and were, by consequence, subject to the law, were on the same footing with native Jews, and had access to the court of the people. Justly, therefore, was the temple styled, A house of prayer for all nations. The error in the common version is here the more extraordinary, as, in their translation of Isaiah, they render the passage quoted, for all people.”
Verse 18-19
Mark 11:18-19. The scribes, &c., sought how they might destroy him — They had heard the rebuke which he had given them for allowing the temple to be profaned, and they had heard likewise the application which he had made of a passage in the eighth Psalm to the case of the children in the temple, wishing him all manner of prosperity; and these things, with the authority which he assumed, galled and exasperated them greatly. They were, however, afraid to take him by violence, or to attempt any thing openly against him, lest it should raise a tumult: they only consulted among themselves how they might destroy him with as little noise as possible; because all the people were astonished at his doctrine — Both at the excellence of it, and at the majesty and authority with which he taught. 

Verse 20-21
Mark 11:20-21. And in the morning, they passed by, &c. — Next morning, as they were returning to Jerusalem, it astonished the disciples not a little when they looked on the fig-tree that had been pronounced barren the night before, and found it dried up from the roots, that is, quite withered down to the ground and shrunk: a miracle the more extraordinary, because the fig-tree is remarkable for its abundant sap and moisture. Peter, in particular, expressed great surprise at it, saying, Master, Behold the fig- tree which thou cursedst is withered away. “We have seen already that Jesus only said to the fig-tree, No man eat fruit of thee hereafter for ever; this Peter, according to the Jewish manner of speaking concerning things that are barren, (Hebrews 6:8,) called a cursing of the fig-tree. And some ill-disposed readers, not apprehending the proper force of the words, are apt to form a very unbecoming notion of Jesus from this action. But they do so without the least cause. Every thing he said on the occasion was decent. Moreover, the transaction was intended to prefigure the speedy ruin of the Jewish nation, on account of its unfruitfulness under greater advantages than any other people enjoyed at that day, and, like all the rest of his miracles, was done with a gracious intention, namely, to alarm his countrymen, and to induce them to repent.” — Macknight. Thus Bishop Hall viewed this miracle, as appears by his excellent paraphrase on the passage: “When he saw a fig-tree in the way, he came purposely to seek that fruit which he knew he should not find ripe, that he might hence take occasion to work that exemplary miracle upon it which ensued: for when he found only store of leaves upon it and no fruit, that he might in this tree show how much he hates a formal profession (such as the Jews made) of religion, without an answerable fruitfulness, he cursed the fig-tree, and said, Let that which is thy fault be thy punishment; since thou bearest no fruit at all, never mayest thou bear any. And presently the fig-tree, as blasted by that word of judgment, withered away.” It is observable that the destruction of the swine, and this blasting of the fig-tree, were the only instances of punitive miracles in the whole course of our Saviour’s ministry, notwithstanding they do not appear to have been injurious. The case of the swine we have already considered; (see note on Matthew 8:30-32;) and, with respect to the fig-tree, Matthew informs us that it was in the way, that is, in the common road, and therefore probably no particular person’s property; but if it was, being barren, the timber might be as serviceable to the owner as before. So that here was no real injury; but Jesus was pleased to make use of this innocent miracle for the valuable purposes above suggested, as well as to teach his disciples the efficacy of faith, spoken of in the next words.

Verses 22-24
Mark 11:22-24. Jesus answering, saith, Have faith in God — The original expression, εχετε πιστιν θεου, is literally, Have a faith of God; that is, say some, Have a strong faith. And it is a known Hebraism, to subjoin the words, of God, to a substantive, to denote great, mighty, excellent; and to an adjective, as the sign of the superlative. In support of this interpretation, Bishop Pearce has produced a number of passages, universally explained in this manner. “I cannot help, however, upon the whole,” says Dr. Campbell, “preferring the common version. My reasons are, 1st, I find that the substantives construed with θεου, (God,) when it signifies great or mighty, are names either of real substances, or of outward and visible effects. Of the first kind are prince, mountain, wind, cedar, city; of the second are wrestling, trembling, sleep; but nowhere, as far as I can discover, do we find any abstract quality, such as faith, hope, love, justice, truth, mercy, used in this manner. When any of these words are thus construed with God, he is confessedly the subject, or the object of the affection mentioned. 2d, The word πιστις, both in the Acts and in the epistles, is often construed with the genitive of the object, precisely in the same manner as here. Thus, Acts 3:16, πιστις του ονοματος αυτου, is, faith in his [Christ’s] name; Romans 3:22, πιστις ιησου χριστου, is, faith in Jesus Christ. See to the same purpose, Romans 3:26; Galatians 2:16; Galatians 2:20; Galatians 3:22; Philippians 3:9; ελπις, hope, is used in the same way, 1 Thessalonians 1:3.” The evident meaning of this precept, as given to the apostles, was, Have a firm faith or confidence in the power and faithfulness of God, to enable you to effect what you believe will be for his glory, and the furtherance of the work in which you are engaged. This has been frequently termed the faith of miracles, concerning which, see note on Matthew 17:20. “It is certain,” says Dr. Doddridge, “that the attempt of performing miracles in public, was a remarkable instance of faith in the divine power and fidelity; for they were generally introduced by some solemn declaration of what was intended, which was, in effect, a prediction of immediate success: (so Peter says, Acts 3:6, In the name of Jesus Christ, Rise up and walk; Mark 9:34, Eneas, Jesus Christ maketh thee whole; and again, Mark 9:40, Tabitha, arise.) And, in pronouncing this, the person speaking pawned all his credit as a messenger from God, and consequently all the honour and usefulness of his future life, on the immediate miraculous energy to attend his words, and to be visibly excited on his uttering them. And hence it is that such a firm, courageous faith, is so often urged on those to whom such miraculous powers were given. But what kind of intimation of God’s intended miraculous interposition the apostles, in such cases, felt on their minds, it is impossible for any, without having experienced it, to know. It is, therefore, an instance of their wisdom, that they never pretend to describe it, since no words could have conveyed the idea.”

This exhortation, however, is not to be considered as being exclusively given to our Lord’s apostles and first disciples: it is also given to us, and to all his true followers, to the end of the world. We are all here exhorted to have a steadfast faith in the power, love, and faithfulness of God; and to be fully persuaded that he will make good all his declarations, and fulfil all his promises, in their proper meaning, to all true believers in due season; and this, notwithstanding any difficulties or apparent improbabilities which may be in the way. And it is on this foundation that we must approach God in prayer, fully expecting, if we ask such things as we are authorized by his word to ask, and are earnest, importunate, and persevering in asking them, that we shall certainly receive what we ask, as our Lord declares in the next words; even if the granting of our petitions imply God’s doing what is really extraordinary, he having, in all ages, on certain occasions, done what was truly miraculous, in answer to the prayers of his faithful people; innumerable instances of which, especially with respect to recovery from sickness, may easily be produced. For instances, see the Arminian Magazines, vol. 5., pages 251, 312; vol. 8., page 200; vol. 9, pages 35, 36; vol. 14., pages 468, 532; vol. 16., page 146; vol. 19., page 409.

Verse 25-26
Mark 11:25-26. When ye stand praying — Standing was their usual posture when they prayed. Forgive, if ye have aught against any — If you expect your prayers should prevail with God, you must take care to offer them in love as well as in faith; and, as you have offended the Majesty of heaven by many provocations, if you expect forgiveness from him, you must forgive your fellow-creatures if you have any matter of complaint against any of them. See notes on Matthew 6:14-15; Matthew 18:23-35.

Verses 27-29
Mark 11:27-29. There come to him the chief priests, &c. — It seems that Christ’s sermons made a great impression on those who heard him, for the number of his followers and admirers increased so as to alarm the rulers, who feared that the people, on his account, would endeavour to shake off the Roman yoke. They consulted, therefore, among themselves, how they might destroy him, and resolved to do it under pretext of law; the attachment which the multitude had to him hindering them from laying violent hands on him. In consequence of this resolution, the chief priests, scribes, and elders, that is, some of the first men of the nation, came, probably by appointment of the senate, to Jesus one day when he was in the temple, and before all the people, put two questions to him. The first was, concerning the nature of the authority by which he acted, whether it was as a prophet, a priest, or a king; no other person having a right to make any reformation in church or state. The second question was, that if he claimed the authority of any, or all of these characters, they desired to know from whom he derived it. The things done by him, to which they referred, were his entering the city with such a numerous train of attendants; his taking upon him to reform the economy of the temple; and his receiving the acclamations of the people, who gave him the title of Messiah. Jesus answered, I will also ask of you one question. — See note on Matthew 21:23-27. 

12 Chapter 12 

Verses 1-11
Mark 12:1-11. He began to speak unto them by parables — “Christ having showed the rulers, chief priests, and scribes, the heinousness of their sin, in rejecting John the Baptist, (Matthew 21:28-32,) judged it proper, likewise, publicly to represent the crime of the nation, in rejecting all the messengers of God from first to last, and among the rest his only-begotten Son; and in mis-improving the Mosaic dispensation, under which they lived. At the same time, he warned them plainly of their danger, by reason of the punishment which they had incurred, on account of such a continued course of disobedience and rebellion. The outward economy of religion, in which they gloried, was to be taken from them; their relation to God as his people cancelled; and their national constitution destroyed. But because these were topics extremely disagreeable, he couched them under the veil of a parable, which he formed upon one made use of long before, by the Prophet Isaiah 5:1.” — Macknight. A certain man planted a vineyard, &c. — See this parable explained at large in the notes on Matthew 21:33-46.

Verse 12
Mark 12:12. They sought to lay hold on him. but feared the people — Greek,

τον οχλον, the multitude. How wonderful is the providence of God, using all things for the good of his children! Generally the multitude is restrained from tearing them in pieces, only by the fear of their rulers. And here, the rulers themselves are restrained, through fear of the multitude!

Verses 13-17
Mark 12:13-17. They send unto him certain of the Pharisees, &c. — See notes on Matthew 22:15-22. They marvelled at him — At the wisdom of his answer.

Verses 18-20
Mark 12:18-20. These verses are explained in the notes on Matthew 22:23-33. He is not the God of the dead, but of the living — That is, (if the argument be proposed at length,) since the character of his being the God of any persons, plainly intimates a relation to them, not as dead, but as living; and since he cannot be said to be at present their God at all, if they are utterly dead; nor to be the God of human persons, such as Abraham, Isaac, and Jacob, consisting of souls and bodies, if their bodies were to abide in everlasting death; there must needs be a future state of blessedness, and a resurrection of the body, to share with the soul in it.

Verse 28-29
Mark 12:28-29. One of the scribes came — So Luke also, Luke 20:19; but Matthew, εις εξ αυτων νομικος, one of them being a lawyer. In this diversity of words, however, there is no difference in sense. For the scribes not only transcribed the Scriptures, but were generally, also, teachers of the law, from which they had the name of lawyers: Having heard them reasoning together — Having attended to the discourse between Jesus and the Sadducees; and perceiving that he had answered them well — Had confuted their degrading doctrine of materialism, and proved, even from the books of Moses, the divine authority of which the Sadducees themselves could not but acknowledge, the certainty of a future state; asked him another question, with a view to make a further trial of his skill in the sacred volume. Which is the first commandment of all — The principal, and most necessary to be observed? See the note on Matthew 22:34-36. Jesus answered, The first of all the commandments — And the foundation of all the rest, is, The Lord our God is one Lord — One Jehovah, one self-existent, independent, infinite, eternal Being: one in essence; inclusive, however, of three, υποστασεις, subsistences, generally termed persons. See on Matthew 28:19, and note on Exodus 3:14. Dr. Campbell translates this clause, The Lord is our God: the Lord is one; in Deuteronomy, Jehovah is our God: Jehovah is one; and not as one sentence, Jehovah our God is one Jehovah. Among other reasons for rendering the words thus, he gives the following: 1st, That “it appears to have been the purpose of their great legislator, to establish among them these two important articles, as the foundation of that religious constitution he was authorized to give them. The first was, that the God whom they were to adore, was not any of the acknowledged objects of worship in the nations around them, and was therefore to be distinguished among them, the better to secure them against seduction, by the peculiar name Jehovah, by which alone he chose to be invoked by them. The second was, the unity of the divine nature, and consequently, that no pretended divinity (for all other gods were merely pretended) ought to be associated with the only true God, or share with him in their adoration. 2d, That in the reply of the scribe, Mark 12:32, which was approved by our Lord, and in which he, as it were, echoes every part of the answer that had been given to his question, there are two distinct affirmations with which he begins; these are, There is one God, and there is only one, corresponding to The Lord is our God, and the Lord is one. The first clause, in both declarations, points to the object of worship; the second, to the necessity of excluding all others. Accordingly, the radical precept relating to this subject, quoted by our Lord, Matthew 4:10, from the LXX., is exactly suited to both parts of this declaration. Thou shalt worship the Lord thy God. This may be called the positive part of the statute, and corresponds to the article, The Lord is our God. Thou shalt serve him only. This is the negative part, and corresponds to the article, The Lord is one.”
Verse 30
Mark 12:30. And thou shalt love the Lord thy God with all thy heart — The summary of piety contained in these words, (see notes on Deuteronomy 6:5; Matthew 22:37,) is introduced by the preceding emphatical and strong assertion of the unity of God; because, “it is necessary that men should be deeply impressed with just notions of the object of their worship, particularly that he is the only true God, the maker of all things, and the possessor of all perfection, to whom there is not any being equal, or like, or second: in order that they may apply themselves, with the utmost diligence, to obey his precepts, the first and chief of which is, that they give him their hearts. God is so transcendently amiable in himself, and, by the benefits he hath conferred on us, hath such a title to our utmost affection, that there is no obligation that bears any proportion to that of loving him. The honour assigned to this precept proves, that piety is the noblest act of the human mind, and that the chief ingredient in piety is love, founded on a clear, extensive view of the divine perfections, a permanent sense of his benefits, and a deep conviction of his being the sovereign good, our portion, our happiness. But it is essential to love, that there be a delight in contemplating the beauty of the object beloved; that we frequently, and with pleasure, reflect on the benefits which the object of our affection has conferred on us; that we have a strong desire of pleasing him, great fear of doing any thing to offend him, and a sensible joy in the thought of being beloved in return. Hence the duties of devotion, prayer, and praise, are the most natural and genuine exercises of the love of God. Moreover, this virtue is not so much any single affection, as the continual bent of all the affections and powers of the soul. In which light, to love God is, as much as possible, to direct the whole soul toward God, and to exercise all its faculties on him as its chief object. But the beauty and excellence of this state of the mind is best seen in its effects; for the worship and obedience flowing from such a universal bent of the soul toward God, is as much superior to the worship and obedience arising from partial considerations, as the light of the sun is to any picture of it that can be drawn. For example, if we look on God only as a stern lawgiver, who can and will punish our rebellion, it may indeed force an awe and dread of him, and as much obedience to his laws as we think will satisfy him, but can never produce that constancy in our duty, that delight in it, and that earnestness to do it in its utmost extent, which are produced and maintained in the mind by the sacred fire of divine love, or by the bent of the whole soul, turned toward God; a frame the most excellent that can be conceived, and the most to be desired, because it constitutes the highest perfection and happiness of the creature.” This is the first (Matthew, and great) commandment — As this is the first in order, so it is the greatest commandment in the law.

Verse 31
Mark 12:31. And the second is like — Of a like comprehensive nature; comprising the whole of our duty to man. Thou shalt love thy neighbour — “The precept enjoining love to our neighbour is like to the great commandment which enjoins the love of God, because charity is the sister of piety, clearly proving its relation by the similarity of its features, complexion, and temper. As piety is the offspring of God, so is its sister, charity, being enjoined by the same authority, and produced by the influence of the same Spirit. Piety and charity consist of the like motions and dispositions of soul, and are kept alive by the same kind of nourishment; the beauties of moral excellence appearing, whether in the great Father, or in his children, who bear his image. They have the same happy tendency to make those in whom they reside, like God, who is God by being good and doing good; like him, also, in his felicity, which arises, not only from the possession, but from the communication of his goodness. They are like to each other in their sublime and important nature, and of like use in the conduct of life; the one being the principle from which the whole duty we owe to God must spring; the other that from which the whole duty we owe to man must flow. To conclude they have a like power on the minds of the beholders, raising both esteem and love wherever they appear in their genuine beauty. These are the features by which piety and charity are strongly marked, by which their affinity to each other is clearly proved, and by which they are rendered sister graces, and inseparable companions.” — Macknight. There is no other moral, much less ceremonial, commandment, greater than these.
Verses 32-34
Mark 12:32-34. The scribe — Who had proposed the question to try him, being struck with the solidity and spirit of his answer, said, Well, Master — In the original it is, καλως, excellently, finely, or beautifully; a phrase which expresses his high satisfaction in the reply much more strongly than the word well. Thou hast said the truth — Thy declaration is perfectly correct, and unspeakably important; for there is one God, &c., and to love him with all the heart — To love and serve him with all the united powers of the soul, in their utmost vigour; and without a rival; and to love his neighbour as himself — To maintain the same equitable and charitable temper and behaviour toward all men, as we, in like circumstances, would wish from them toward ourselves, is a more necessary and important duty, and a more acceptable service, than the offering the most noble and costly sacrifices; nor could the most exact and pompous ritual observances be acceptable without such graces and virtues as these. When Jesus saw that he answered discreetly — And thereby showed that he had just views of true religion; he said, Thou art not far from the kingdom of God — He applauded the piety and wisdom of the scribe’s reflection, by declaring, that he was not far from embracing the gospel, and becoming a true member of Christ’s Church, possessed of all the blessings belonging to his disciples. Reader, art thou not far from the kingdom of God? Then go on: be a real Christian; else it had been better for thee to have been afar off.

Verses 35-37
Mark 12:35-37. See the note on Matthew 22:41-46, where this paragraph is explained. And the common people heard him gladly — They heard him with great attention and pleasure; for the clear and solid answers which he returned to the insnaring questions of his foes, gave them a high opinion of his wisdom, and showed them how far he was superior to their most renowned rabbis; whose arguments to prove their opinions, and answers to the objections that were raised against them, were, generally speaking, but mean and trifling in comparison of his. Besides, the common people were neither so much prejudiced in behalf of the commonly received opinions, nor so much interested, as the scribes or other teachers.

Verses 38-40
Mark 12:38-40. Beware of the scribes — See that ye do not imitate their hypocrisy, or imbibe their principles, and be on your guard against their insidious counsels and designs. There was an absolute necessity for these repeated cautions of our Lord. For, considering the inveterate prejudices of these scribes against him and his doctrine, it could never be supposed that the common people would receive the gospel till these incorrigible blasphemers of it were brought to just disgrace. Yet he delayed speaking in this manner till a little before his passion, as knowing what effect it would quickly produce. Which love to go in long clothing, &c. — Here our Lord assigns the reason why he bid his disciples beware of imitating them. They were excessively proud and arrogant, as was plain from their affected gravity of dress, from the anxiety which they discovered to get the principal seats at feasts, and all public meetings, as things belonging to them, on account of their superior worth, and from their courting to be saluted in the streets with particular marks of respect, and to be addressed with the sounding titles of rabbi, father, and master; thinking such public acknowledgments of their merits due from all who met them. To this their excessive pride the Jewish teachers added an unbounded covetousness and sensuality, which did not suffer the substance even of widows to escape them. For the evangelist informs us, that they devoured widows’ houses, possessing themselves of their property by various acts of deception, and lived luxuriously thereon. And for a pretence — To cover their crying immoralities; made long prayers — With a great show of piety, hoping thereby to engage the esteem and confidence of others, that they might have the greater opportunity to injure and defraud them. These shall receive the greater damnation — Their complicated wickedness, particularly making their pretended piety a cloak to their covetousness and luxury, shall cost them dear; and they shall be more dreadfully punished than if they had never prayed at all, nor made any pretences to religion. See notes on Matthew 23:1-14.

Verses 41-44
Mark 12:41-44. Jesus sat over against the treasury — “Jesus was now in the treasury, or that part of the women’s court where the chests were placed for receiving the offerings of those who came to worship. These chests, being thirteen in number, had each of them an inscription, signifying for what use the offerings put into them were destined; and were fixed to the pillars of the portico which surrounded the court. From these voluntary contributions were bought wood for the altar, salt, and other necessaries, not provided for any other way. It was in this court of the women, according to the Talmudists, that the libation of water from Siloam was made annually at the feast of tabernacles, as a solemn public thanksgiving and prayer for the former and latter rain; to which rite, it is generally supposed, our Lord alluded, John 7:38.” — Macknight. And beheld how the people cast money into the treasury — Luke says, he looked up, and saw the rich men casting in their gifts, &c. — That is, he noticed it with attentive observation; many of these, as Mark here informs us, casting in much, for, it seems, there was still this remainder of national liberality among them, though true religion was sunk to so very low an ebb. And there came a certain poor widow — Whose character and circumstances were not unknown to Christ; and she threw in two mites — Two small pieces of brass coin then in use; which make a farthing — καδραντης, a Roman coin, in value no more than three-fourths of our farthing. Wherefore the offering given by this poor widow was very small in itself, though in another respect it was a great gift, being all that she had, ever all her living. We can hardly suppose, that at each of the chests there were officers placed to receive and count the money which the people offered, and to name the sum aloud before they put it in. It is more reasonable to fancy that each person put his offering privately into the chest, by a slit in its top. Wherefore, by mentioning the particular sum which this poor widow put in, as well as by declaring that it was all her living, our Lord showed that nothing was hid from his knowledge. And he called unto him his disciples — That he might inform them of this woman’s generous action, and that they might hear his remarks upon it: and saith, Verily, this poor widow hath cast more in than all they, &c. — Thus he spoke to show, that it is the disposition of the mind, in deeds of charity, and in oblations made to the worship of God, which God regards, and not the magnificence of the gift. For all they did cast in of their abundance — Their offerings, though great in respect of hers, bore but a small proportion to their estates. But she of her want did cast in all that she had — Her offering was the whole of her income for that day, or, perhaps, the whole of the money in her possession at that time. Here then we see what judgment is passed on the most specious outward actions by the Judge of all! And how acceptable to him is the smallest, which springs from self- denying love! Both the poor and the rich may learn an important lesson from this passage of the gospel. The poor, who seem to have the means of doing charitable offices denied them in a great measure, are encouraged by it to do what they can; because, although it may be little, God, who looks into the heart, values it not according to what it is in itself, but according to the disposition with which it is given. On the other hand, it shows the rich, that it is not enough that they exceed the poor in the quantity of their charity. A little given where a little is left behind, often appears in the eye of God a much nobler offering, and discovers a far greater strength of good dispositions, than sums vastly larger bestowed out of a plentiful abundance. See Macknight. 

13 Chapter 13 

Verse 1-2
Mark 13:1-2. See what manner of stones, &c. — Our Lord, in the conclusion of his lamentation over Jerusalem, (Matthew 23:38-39,) had declared that the temple should never be favoured with his presence any more; a declaration which, doubtless, appeared very strange to the disciples, and affected them much. For which reason they stopped him as he was going away, and desired him to see what a fine, sumptuous building the temple was: insinuating, probably, that they were surprised to hear him talk of leaving it desolate, for that so rich and glorious a fabric ought not to be deserted rashly. Jesus said, There shall not be left one stone upon another — This superb building, which you behold, adorned with huge stones of great beauty, shall be razed to the very foundation. It seemed exceedingly improbable that any thing like this should happen in that age, considering the peace of the Jews with the Romans, and the strength of their citadel, which forced Titus himself to acknowledge that it was the singular hand of God which compelled them to relinquish fortifications which no human power could have conquered. Bishop Chandler justly observes, “That no impostor would have foretold an event so unlikely and so disagreeable.” — Defence of Christianity, pp. 472, 473. Add to this, that it was not usual with the Romans to destroy either the cities or the temples of the countries they conquered. And with regard to this temple, Josephus tells us, (Bell., Mark 7:9,) that Titus having held a council of his generals, who were for burning the temple, declared that he would by all means save that edifice as an ornament to the empire. But God had determined and declared that it should be destroyed. Accordingly, the soldiers burned it without paying any regard to Titus’s orders. See notes on Matthew 24:42.

Verses 3-8
Mark 13:3-8. As he sat upon the mount of Olives, over against the temple — As this mountain stood eastward from the city, it must have been the eastern wall of the temple, fronting that mountain, which the disciples desired their Master to look at, and which, being built from the bottom of the valley to a prodigious height with stones of incredible bulk, firmly compacted together, made a very grand appearance at a distance. (Josephus Antiq., Mark 15:14; Bell., Mark 6:6.) And in Mr. Mede’s opinion, this eastern wall was the only part of Solomon’s structure that remained after the Chaldeans burned the temple. Hence the portico, built on the top of it, obtained the name of Solomon’s porch, or portico, John 10:23. Peter, James, &c., asked him privately — When Jesus was come to the mount of Olives, and had taken a seat on some eminence, from whence the temple and a part of the city could be seen, these disciples, while the rest were at a distance on the road, or absent on some occasion or other, drew near to him and inquired privately, when these things should be, and what should be the sign when they should be fulfilled? See notes on Matthew 24:3-8. Many shall come in my name, &c. — Christian writers have always, with great reason, represented Josephus’s History of the Jewish War as the best commentary on this chapter; and many have justly remarked it, as a wonderful instance of the care of Providence for the Christian Church, that he, an eye-witness, and in these things of so great credit, should (especially in such an extraordinary manner) be preserved, to transmit to us a collection of important facts, which so exactly illustrate this noble prophecy in almost every circumstance. Compare Bell., Mark 3:8, al. 14. There shall be famines and troubles — Matthew says, famines and pestilences. Concerning these Josephus writes thus: (Bell., Mark 7:17 :) “Being assembled together from all parts to the feast of unleavened bread, presently and on a sudden they were environed with war. And first of all a plague fell among them, by reason of the straitness of the place, and immediately after a famine worse than it.” Besides, in the progress of the siege, the number of the dead, and the stench arising from their unburied carcasses, must have infected the air, and occasioned pestilence. For Josephus tells us, (Bell., 6. fine,) that there were no fewer than six hundred thousand dead bodies carried out of the city, and suffered to lie unburied. All these are the beginning of sorrows — Greek, ωδινων. The expression properly signifies the pains of child-bearing, which at the beginning are but light in comparison of what they become afterward. Therefore our Lord’s meaning was, that the evils which he mentioned were but small in comparison of those which were yet to fall upon the nation.

Verse 9
Mark 13:9. Take heed to yourselves — Walk circumspectly, and arm yourselves both with patience and fortitude, that you may be able to perform your duty amid all the opposition and persecution which you shall meet with. For they shall deliver you up to councils, &c. — See note on Matthew 10:17; Matthew 24:9. And in the synagogues ye shall be beaten — “It is certain,” says Whitby, “both from Scripture and the Jewish writers, that whipping and beating were punishments used in the synagogues of the Jews. Thus Paul says, he punished the Christians oft in every synagogue, Acts 26:11; and that he did beat in the synagogue those that believed, Acts 22:19 : and that it was usual to whip both their wise men and their disciples, when they had acted perversely, in their synagogues, is fully proved by Campegius Vitringa de Synag. Ver.” And ye shall be brought before rulers and kings — Thus Peter and John were called before the sanhedrim; James and Peter before Herod; and Paul before Nero the emperor, as well as before the Roman governors, Gallio, Felix, and Festus; and some were beaten, as Peter and John, (Acts 5:40,) Paul and Silas. For a testimony against them — The persecutions which you shall suffer shall become a glorious proof, both of your innocence, and of their guilt in rejecting the gospel. See note on Matthew 10:18.

Verse 10
Mark 13:10. The gospel must first be published among all nations — “The fulfilment of this part of the prophecy we learn chiefly from the writings of the New Testament, which inform us that the gospel was preached by Paul in Arabia, and through the vast tract from Jerusalem to Iconium in Lycaonia, and in Galatia, and through all Asia Minor, and in Greece, and round about to Illyricum, and in Crete and Italy, probably also in Spain and Gaul. Besides, the gospel reached much farther than this apostle carried it; for we find him writing to Christians who had never seen his face. Also, we have still remaining Peter’s epistles to the converted Jews in Pontus, Asia, Cappadocia, and Bythynia. Probably the gospel was preached in these and many other countries by the Jews who sojourned there, and who, having come to Jerusalem to the passover, were converted on the day of pentecost. The Ethiopian eunuch, converted by Philip, would carry it likewise into his country. But whatever way it happened, the fact is certain, that in most of these countries churches were planted within thirty years after Christ’s death, or about ten years before the destruction of Jerusalem. Hence we find the apostle telling the Romans, (Romans 10:18,) that the sound of the gospel had gone forth into all the world, and that the faith of the Christians at Rome was spoken of throughout the world, chapter Mark 1:8. And hence, too, he tells the Colossians 1:23, that the truth of the gospel was come to all the world, and was preached to every creature. And when Mark wrote his gospel the apostles had gone forth, and preached everywhere, Mark 16:20. The preaching of the gospel, through the whole world, by twelve illiterate fishermen, and the destruction of Jerusalem, were events extremely improbable, and therefore the prediction and accomplishment of them deserve to be particularly taken notice of; and the rather, because they were both absolutely necessary for bringing about the conversion of the world to Christianity, and are mentioned in this prophecy as such.” — Macknight.

Verse 11
Mark 13:11. Take no thought what ye shall speak — Be not solicitous beforehand what ye shall say in your defence, to vindicate yourselves and your religion from the unrighteous charges and aspersions of your enemies. But whatsoever shall be given you — And strongly suggested to your minds; in that hour, that speak ye — Boldly and resolutely; for it is not you that speak, but the Holy Ghost — Who shall assuredly direct, and even dictate to you what you shall say at such times. For, as it is really my cause in which you are engaged, therefore, though you are ignorant and unlearned men, and so may be apprehensive you shall be confounded in the presence of persons who are, in rank and education, so much your superiors; yet depend upon it, I will give you such wisdom and eloquence, that your persecutors shall be even astonished at the freedom and propriety with which you shall express yourselves, according to the various occasions which arise. See notes on Matthew 10:19; Luke 21:14-18.

Verse 12-13
Mark 13:12-13. The brother shall betray the brother to death — The unbelieving Jews and heathen shall discover, betray, and deliver to be imprisoned, tortured, and put to death, their believing relatives, even their brethren, fathers, or children. With respect to the Jews in particular, their known zeal and cruelty render it abundantly credible that, in the persecution of the Christians, the bigots to the law of Moses, overlooking the ties of nature, would be instrumental in putting their own relations to death, who followed the standard of Christ. And ye shall be hated of all men for my name’s sake — That the disciples of Christ were hated of all men in the first ages of Christianity, is well known. Their opposition to idolatry was the cause of the ill-will which the heathen bore toward them; their preaching that the law of Moses was abrogated, enraged the Jews: and in this temper both Jews and heathen continued during the first three centuries, till Constantine, declaring himself a Christian, put an end to the cruelties that had been so long exercised upon the disciples of Christ. “That not only the apostles,” says Dr. Doddridge, “but all the primitive Christians, were in general more hated and persecuted than any other religious sect of men, is most notorious to all who are at all acquainted with ecclesiastical history: a fact which might seem unaccountable, when we consider how inoffensive and benevolent their temper and conduct was, and how friendly an aspect their tenets had on the security of any government under which they lived. The true reason of this opposition was, that while the different pagan religions, like the confederated demons honoured by them, sociably agreed with each other, the gospel taught Christians, not only, like Jews, to bear their testimony to the falsehood of them all; but also with the most fervent zeal to urge the renunciation of them, as a point of absolute necessity, requiring all men, on the most tremendous penalties, to believe on Christ, and in all things to submit themselves to his authority: a demand which bore so hard, especially on the pride and licentiousness of their princes, and the secular interests of their priests, that it is no wonder they raised so violent a storm against it; which, considering the character and prejudices of the populace, it must be very easy to do.” But he that shall endure unto the end, the same shall be saved — He who is neither made to apostatize by the persecutions I have described, nor led astray by the seduction of unbelieving Jews or false Christians, shall escape out of the destruction that is about to fall on this land; and, persevering in faith and piety to the end of his life, shall be saved eternally.

Verses 14-20
Mark 13:14-20. When ye shall see the abomination, &c. — Our Lord, having foretold both the more remote and more immediate signs of the end of the Jewish economy, proceeds to describe the siege and destruction of Jerusalem. The abomination which caused the desolation, whereof Daniel prophesied, (Daniel 9:27,) signifies the Roman armies, with their standards, whereon the images of their idols were painted; which armies were an abomination to the Jews, on account of their idolatry, and caused desolation wherever they came. Standing where it ought not — That is, in the territory of Jerusalem, generally termed holy ground. Let him that readeth understand — Let him who readeth Daniel’s prophecy (for these seem to be the words of our Lord, and not of the evangelist) understand, that the end of the city and sanctuary, with the ceasing of the sacrifice and oblation there predicted, is come. Then let them, that be in Judea flee to the mountains — By Judea, here, we are to understand all the southern parts of Palestine, both the plain and the hill-countries, which, at this time, went by the name of Judea. By the mountains, we are to understand the countries on the east side of Jordan, especially those which, in the time of the war, were under the government of the younger Agrippa, to whom Claudius gave Batanea and Trachonitis, the tetrarchy of Philip, and Abilene, the tetrarchy of Lysanias. All these countries remaining in their obedience to the Romans, the people who fled into them were safe. Besides, being mountainous countries, they seem to have been the very place of refuge pointed out to the Christians of those times by their Master. But see this whole paragraph explained at large in the notes on Matthew 24:15-22. Except the Lord had shortened those days — The destruction of the nation shall go on so fast in those days of vengeance, that, unless God had made them fewer in number than the sins of the nation deserved, not one Jew should remain alive. The truth is, so fierce and so obstinate were the quarrels which, during the siege, raged among the Jews, both within the walls of Jerusalem and abroad in the country, that the whole land became a scene of desolation and bloodshed; and had the siege continued much longer, the whole nation had been destroyed, according to what our Lord here declares. But for the elect’s sake, whom he hath chosen — That is, hath taken out of, or separated from, the world, through sanctification of the Spirit and belief of the truth; he hath shortened the days — The elect, here, are such of the Jews as were already converted, or should be converted, to the faith of Christ; and particularly the Jews that should be brought in with the fulness of the Gentiles, as the apostle speaks. The elect are those Gentiles also who should be convinced and converted, as by all the other proofs of Christianity, so more especially by the argument arising from the preservation of the Jews. The meaning, therefore, is, that for the sake of those who should be converted to Christianity, and made true disciples of Christ in that and after ages, God had determined that the days of vengeance should be fewer in number than the iniquity of the nation deserved.

Verses 21-23
Mark 13:21-23. If any shall say to you, Lo, here is Christ — See on Matthew 24:23-28. For there shall arise false Christs — Grotius, and some others, think our Lord had Barchochebas in view here, because he expressly called himself Messiah, and pretended to work great miracles. But as the passage describes what was to happen about the time of the destruction of Jerusalem, it cannot be applied to Barchochebas, who arose in the reign of Adrian, about sixty years after. Josephus (Antiq., 20:6) tells us, that under the government of Felix, “the whole country was full of magicians who deceived the people.” In the same chapter, he says, “The magicians and deceivers persuaded the common people to follow them into the wilderness, promising to show them evident signs and miracles.” It seems these impostors pretended that the miracles they were going to perform, were those which God had predicted the Messiah would perform; perhaps they assumed the title directly, though Josephus, after the destruction of his nation, was ashamed to make any mention of the Messiah at all, or of the prophecies relating to him. After the example of Moses, these false Christs appealed to the miracles which they promised to perform, in proof of their being sent to deliver the nation from slavery. This appears evidently from a passage of his Jewish War, (ii. 12,) where, speaking of the affairs under Felix, he says, “Impostors and deceivers, under pretence of inspiration, attempting innovations and changes, made the common people mad, and led them into the wilderness, promising that God would there show them, σημεια ελευθεριας, signs of liberty;” that is, miracles in proof that they should be delivered from the Roman yoke, and obtain their liberty. This was the benefit the nation expected from the Messiah; and those deceivers who promised it to them were readily believed: for the common people daily expected that the Messiah would put them in possession of universal empire. Every impostor, therefore, who assumed that character, and promised them deliverance, was quickly followed and obeyed. Hence the propriety of Josephus’s observation. The same historian, Antiq., 20:6, mentions an Egyptian Jew, calling himself a prophet, who persuaded the people to go with him to the mount of Olives, promising to show them from that place the walls of Jerusalem falling down, and giving them an entrance into the city. He speaks of this deceiver likewise, Bell. Jud., 2:12, as “gathering together thirty thousand men on the mount of Olives, proposing to go thence and take Jerusalem by force, to drive out the Roman garrison, and rule over the people.” Here this impostor plainly acted the Messiah. But Felix, getting notice of his designs, came out and routed him. And shall show signs and wonders to seduce, if possible, even the elect — This relates especially to those impostors who appeared during the time of the siege, of which see Josephus, Bell. Jud., 6:5; and Eusebius, Hist. Ecclesiastes, 4:6. As for the objection which is urged from this text against admitting miracles as a proof of doctrines, two things may be here transiently observed: “1st, That it cannot certainly be proved that the works here referred to were true miracles: they might be like the lying powers, signs, and wonders, mentioned 2 Thessalonians 2:9. Or, 2d, That if we should, for argument’s sake, grant them to be real miracles, yet they are supposed to be wrought at a time when there were in the Christian Church teachers endued with superior miraculous powers. But it can never be inferred from such a supposition in that case, that God will suffer miracles to be wrought in proof of falsehood, when there are none of his servants to perform greater miracles on the side of truth. And when such superior miracles on the side of truth do exist, the opposite miracles, at most, can only prove that some invisible beings of great power, who are the abetters of falsehood, are strongly engaged to support the contrary doctrine; the consideration of which must excite all wise and good men to receive a truth so opposed with greater readiness, and to endeavour to promote it with greater zeal; as they may be sure the excellence and importance of it is proportionable to the solicitude of these malignant spirits to prevent its progress.” — Doddridge. But take ye heed — Be cautiously upon your guard against so dangerous an imposition: Behold, I have foretold you all these things — That, comparing the event with the prediction, your faith may be established by those very circumstances which, in another view, might have a tendency to shake it.

Verses 24-31
Mark 13:24-31. But in those days — Of vengeance; after that tribulation — Attending the siege and taking of Jerusalem; the sun shall be darkened, &c. — Our Lord having, in the preceding part of his discourse, given his disciples a particular account of the various circumstances which should precede and accompany the destruction of Jerusalem, proceeds now to describe the dissolution of the Jewish polity, and the abolition of the Mosiac economy, in all the pomp of language and imagery made use of by the ancient prophets, when they foretold the overthrow of cities and states. The expressions are highly figurative, and signify the passing away of all the glory, excellence, and prosperity of the nation: and the introduction of universal sadness, misery, and confusion; that the Jewish polity, both civil and religious, should be destroyed; that the Jews should be no more a people, united under a form of government administered by themselves, and possessing their own country. See notes on Matthew 24:29-35.

Verse 32
Mark 13:32. But of that day and hour knoweth no man — See note on Matthew 24:36. Neither the Son, but the Father — It must be observed here, that “the words ουδε ο υιος, neither the Son, have been omitted in some copies of Mark, as they are inserted in some copies of Matthew: but there is no sufficient authority for the omission in Mark, any more than for the insertion in Matthew. Erasmus, and some of the moderns, are of opinion, that the words were omitted in the text of Matthew, lest they should afford a handle to the Arians, for proving the Son to be inferior to the Father: but it was to little purpose to erase them out of Matthew, and to leave them standing in Mark. On the contrary, St. Ambrose, and some of the ancients, assert that they were inserted in the text of Mark by the Arians: but there is as little foundation or pretence for this assertion, as there is for the other. It is much more probable that they were omitted in some copies of Mark by some indiscreet orthodox, who thought them to bear too hard upon our Saviour’s dignity: for all the most ancient copies and translations extant retain them: the most ancient fathers quote them, and comment upon them. Admit the words, therefore, as the genuine words of Mark, we must, and we may, without any prejudice to our Saviour’s divinity. For Christ may be considered in two respects, in his human and divine nature; and what is said with regard only to the former, doth not at all affect the latter. As he was the great teacher and revealer of his Father’s will, he might know more than the angels, and yet he might not know all things. It is said in Luke 2:52, that Jesus increased in wisdom and stature, and in favour with God and man. He increased in wisdom, and consequently in his human nature he was not omniscient. In his human nature, he was the son of David; in his divine nature, he was the Lord of David. In his human nature, he was upon earth; in his divine nature, he was in heaven, John 3:13, even while upon earth. In like manner it may be said, that though as God he might know all things, yet he might be ignorant of some things as man. And of this particular the Messiah might be ignorant, because it was no part of his office or commission to reveal it. It is not for you to know the times or the seasons, which the Father hath put in his own power, as our Saviour said, Acts 1:7, when a like question was proposed to him. It might be proper for the disciples, and for the Jews too, by their means, to know the signs and circumstances of our Saviour’s coming, and the destruction of Jerusalem; but upon many accounts it might be unfit for them both to know the precise time.” — Bishop Newton. But Dr. Macknight thinks the proper translation of the passage affords a better solution of the difficulty. “The word οιδεν here,” says he, “seems to have the force of the Hebrew conjugation hiphil, which, in verbs denoting action, makes that action, whatever it is, pass to another. Wherefore, ειδεω, which properly signifies, I know, used in the sense of the conjugation hiphil, signifies, I make another to know, I declare. The word has this meaning without dispute, 1 Corinthians 2:2, I determined ( ειδεναι) to know nothing among you but Jesus Christ and him crucified; that is, I determined to make known, to preach nothing among you, but Jesus Christ. So likewise in the text, But of that day and that hour none maketh you to know, none hath power to make you know it; (just as the phrase, Matthew 20:23, is not mine to give, signifies, is not in my power to give;) — no, not the angels, neither the Son, but the Father. — Neither man nor angel, nor even the Son himself, can reveal the day and hour of the destruction of Jerusalem to you; because the Father hath determined that it should not be revealed. The divine wisdom saw fit to conceal from the apostles, and the other disciples of Jesus, the precise period of the destruction of Jerusalem, in order that they might be laid under a necessity of watching continually. And this vigilance was especially proper at that time, because the success of the gospel depended, in a great measure, upon the activity and exemplary lives of those who first professed and published it.” Most commentators, however, prefer the former interpretation. As God, who by his Son revealed to the apostles and first disciples of Jesus the destruction of Jerusalem and the Jewish state, and marked a variety of particulars which were to precede or accompany it, yet did not acquaint them with the day and hour when it should actually take place; so while he has warned us of the certainty of death and a future judgment, and discovered to us many circumstances which will attend, precede, or follow these solemn, and, to us, infinitely interesting events, he has seen fit to conceal from us the exact time when they shall happen, that we may be always expecting and preparing for them. And therefore the subsequent exhortation as much concerns every one of us, as it could possibly concern those to whom it was first given.

Verses 33-37
Mark 13:33-37. Take ye heed — Of every thing that would unfit you for your Master’s coming, that might lull you into a fatal security, and render you negligent and slothful: watch and pray — Let your minds be always awake to a sense of your danger, and be on your guard against it: watch for the coming of your Lord, that it may not surprise you, and pray for that grace which is necessary to qualify you for it, by enabling you to fulfil his will in all things. For ye know not when the time is — And ought to be ready every day for that which may come any day. This he illustrates in the close by a parable. The Son of man is as a man taking a far journey, &c. — Being about to leave this world and go to the Father; who left his house, and gave authority to his servants, &c. — Gave authority to some that were to be overseers, and work to others that were to be labourers; and commanded the porter to watch — To be ready to open to him at his return; and in the mean time to take care to whom he should open his gates, not to idle vagrants, thieves, and robbers, but only to his master’s friends and servants. Thus our Lord Jesus, when he ascended on high, left something to all his servants to do, expecting they should all serve his cause in his absence, and be ready to receive him at his return. All are appointed to work, and some are authorized to rule. See notes on Matthew 24:42-51. Watch ye therefore — The advice is repeated and pressed upon them, because of its unspeakable importance, as it is also upon us. For ye know not when the master of the house cometh — The builder, head, and ruler of his house, the church; the Son, presiding over his own house, or family, Hebrews 3:6 : Ye know not when he will come to take account of his servants, and of their work, and of the improvement they have made; at even or at midnight, &c. — οψε, evening, answers to the first watch of the night, which began at sun-setting and ended at nine: μεσονυκτιον, or midnight, answers to the second watch, which ended at twelve: αλεκτοροφωνια, or the cock-crowing, answers to the third watch, which ended at three in the morning: πρωι, or the morning, answers to the fourth watch, which ended at six. As if he had said, Early and late, hold yourselves in a prepared state; lest, coming suddenly, he find you sleeping — In a state of lukewarmness and sloth. Observe, reader! 1st, This is applicable to his coming to each of us in particular at death, as well as to his coming to us all in general at the final judgment. Our present life is a night, a dark night, compared with the other life; we know not in which watch of the night our Master will come; whether in the days of youth, or middle age, or old age; but as soon as we are born, we begin to die; and therefore, as soon as we are capable of expecting any thing, we must expect death. 2d, Our great care must be that, whenever our Lord comes, he do not find us sleeping secure in ourselves, off our guard, indulging ourselves in ease and sloth, mindless of our work and duty, and thoughtless of our Lord’s coming; ready to say, He will not come, and so being unprepared to meet him. 3d, His coming will indeed be a sudden coming; it will be a great surprise and terror to those that are careless and asleep: it will come upon them as a thief in the night. It is therefore, 4th, the indispensable duty of all Christ’s disciples to watch, to be awake, and keep awake. What I say unto you twelve, I say unto all — My disciples and followers; what I say to you of this generation, I say to all that shall believe in me through your word: Watch — Expect my second coming, and prepare for it, that you may be found in peace, without spot and blameless. 

14 Chapter 14 

Verses 1-9
Mark 14:1-9. After two days was the feast of the passover — For an explanation of these verses, see the notes on Matthew 26:1-13. Of ointment of spike-nard, very precious — “Either the word πιστικη,” says Dr. Whitby, “answers to the Syriac, pisthaca, and then it may be rendered, nardus spicata, ointment made of the spikes of nard; or, if it be of a Greek original, I think Theophylact well renders it πιστικη η αδολος και μετα πιστεως κατασκευασθεισα, that is, nard unadulterated and prepared with fidelity; the great price it bore tempting many to adulterate it, as Dioscorides and Pliny tell us.” Nard is a plant which was highly valued by the ancients, both as an article of luxury and medicine. The ointment made of it was used at baths and feasts as a favourite perfume. From a passage in Horace, it appears that this ointment was so valuable among the Romans, that as much as could be contained in a small box of precious stone was considered as a sort of equivalent for a large vessel of wine, and a proper quota for a guest to contribute at an entertainment, according to the ancient custom. Hor., lib. 4. ode 12. This author mentions the Assyrian, and Dioscorides the Syrian nard; but, it appears, the best is produced in the East Indies. “The root of this plant is very small and slender. It puts forth a long and small stalk, and has several ears or spikes, even with the ground, which has given it the name of spikenard; the taste is bitter, acrid, and aromatic, and the smell agreeable.” — Calmet. She brake the box and poured it on his head — As this spikenard was a liquid, and there appears to be no reason for breaking the box in order to get out the liquor, Knatchbull, Hammond, and some others maintain, that συντριψασα, the word here used, ought not to be translated she brake, but only that she shook the box, namely, so as to break the coagulated parts of the rich balsam, and bring it to such a degree of liquidity, that it might be fit to be poured out; and thus Dr. Waterland translates it. Dr. Doddridge and others, however, think the original word does not so naturally express this, and therefore imagine that the woman broke off the top of the vessel in which the balsam was contained. Dr. Campbell renders it, She broke open the box, observing, “I have chosen these words as sufficiently denoting that it required an uncommon effort to bring out the contents, which is all that the word here necessarily implies; and it is a circumstance that ought not to be altogether overlooked, being an additional evidence of the woman’s zeal for doing honour to her Lord. That the term ought not to be rendered shook, is to me evident. I know no example of it in this meaning in any author, sacred or profane. Verbs denoting to shake, frequently occur in Scripture. But the word is never συντριβω, but τινασσω, σειω, σαλευω.” Mr. Harmer understands it of the breaking the cement with which the vessel was closely stopped, a circumstance which, he thinks, appears natural, and an explanation which is justified by the phraseology of Propertius, a writer of the same age. There were some that had indignation — At this which the woman had done, being incited thereto by Judas; and said — Probably to the woman, Why was this waste of the ointment made — Of this rich and costly balsam? And they murmured against her — Spake privately among themselves against the woman, for what she had done. But Jesus, knowing every thing they spake or thought, said, Why trouble ye her — Without cause? She hath wrought a good work on me — Hath given a great proof of her firm faith, and fervent love to me; and therefore, instead of meriting your censure, deserves your commendation. She hath done what she could — To testify her affection for me. She is come aforehand to anoint my body to the burying — Matthew, προς το ενταφιασαι με, corpus meum ad funus componere, to prepare my body for its burial. This vindication of the woman suggests the reason why Jesus permitted so expensive a compliment to be paid to him. Being desirous to impress his disciples with the thought of his death, he embraced every opportunity of inculcating it, whether by word or deed.

Verses 10-16
Mark 14:10-16. Judas went unto the chief priests, &c. — Immediately after this reproof, having anger now added to his covetousness. See these verses explained in the notes on Matthew 26:14-19. There shall meet you a man bearing a pitcher of water — It was highly seasonable for our Lord to give them this additional proof, both of his knowing all things, and of his influence over the minds of men; follow him — If our Lord meant that the man would be coming out of the city as the disciples were going in, his order implied, that they were to turn back with him, the house whither he was carrying the water being somewhere in the suburbs; but if he meant that the man would meet them at the crossing of a street, or the turning of a corner, they were to go with him perhaps farther into the city. The expression used by Luke, συναντησει υμιν, seems to favour this supposition. Say ye to the good man of the house — To the master of the family; The Master saith, Where is the guest-chamber, &c. — Commentators on this passage tell us, from the Talmudists, that in Jerusalem, at the passover, the houses were not to be let, but were of common right for any one to eat the passover in them. He will show you a large upper room furnished — Greek, εστρομενον, stratum, spread, namely, with a carpet; and prepared — Having beds or couches placed to recline on. “The English word,” says Dr. Campbell, “which comes nearest the import of the Greek, is carpeted. But when this term is used, as here, of a dining-room, it is not meant only of the floor, but of the couches, on which the guests reclined at meals. On these they were wont, for the sake both of neatness and of conveniency, to spread a coverlet or carpet. As this was commonly the last thing they did in dressing the room, it may not improperly be employed to denote the whole.” There make ready for us — There provide the unleavened bread, the lamb, and the bitter herbs, and make all things ready against the time of our coming. Christ does not order one or both of these disciples to return and inform him and the others where they had made this preparation, and to direct them to the house. This was unnecessary; for the same prophetic gift which enabled Jesus to predict these circumstances, would easily guide him to the house; and it is a beautiful modesty in the sacred historian not to notice it. His disciples went forth — After our Lord had given these particular instructions, the two disciples whom he sent went out from thence, came into the city, and found all the circumstances as Jesus had predicted. It is justly observed by Mr. Scott here, that “nothing could be less the object of natural sagacity and foresight than the events here mentioned. Had the two disciples come to the place specified rather sooner or later than they did, the man bearing the pitcher of water would either not have arrived, or would have been gone. But our Lord knew that the owner of a certain commodious house in Jerusalem favoured him; he foresaw that at a precise time of the day he would send his servant for a pitcher of water; that the disciples would meet him just when they entered the city; that by following him they would find out the person whom he intended; and that by mentioning him as the master, or the teacher, the owner of the house would readily consent to accommodate them in an upper chamber. When the disciples found all these circumstances so exactly accord to the prediction, they could not but be deeply impressed with a conviction of their Lord’s knowledge of every event, and of his influence over every heart.”

Verses 17-25
Mark 14:17-25. In the evening he cometh with the twelve — See notes on Matthew 26:20-29. This is my blood of the new testament — Or, covenant; that is, this I appoint to be a perpetual sign and memorial of my blood, as shed for establishing the new covenant, that all who shall believe in me, may receive all its gracious promises. I will drink no more of the fruit of the vine, &c. — That is, I shall drink no more before I die: the next wine I drink will not be earthly, but heavenly.

Verses 26-31
Mark 14:26-31. And they went out into the mount of Olives — At the conclusion of the supper; Jesus and his disciples sung a proper psalm, or song of praise, together, as was customary at the close of the passover, and then he set out for the mount of Olives, choosing to retire thither, that he might prevent a riot in Jerusalem, and bring no trouble upon the master of the house where he celebrated the passover. Jesus said, All ye shall be offended this night — See the notes on Matthew 26:30-35. The Jews, in reckoning their days, began with the evening, according to the Mosaic computation, which denominated the evening and the morning the first day, Genesis 1:5. And so, that which after sunset is here called this night, is, Mark 14:30, called this day, or, to-day, as σημερον should rather be translated. The expression there is peculiarly significant: Verily I say unto thee, that thou — Thyself, confident as thou art; to-day — Even within four and twenty hours; yea, this night — Before the sun be risen; nay, before the cock crow twice — Before three in the morning; wilt deny me thrice. Our Lord, doubtless, spake so determinately as knowing a cock would crow once before the usual time of cock-crowing. By Mark 13:35, it appears, that the third watch of the night, ending at three in the morning, was commonly styled the cock-crowing. Dr. Owen, in his Observations on the Four Gospels, p. 56, observes, that as the Jews, in the enumeration of the times of the night, took notice only of one cock- crowing, which comprehended the third watch, so Matthew, to give them a clear information that Peter would deny his Master before three in the morning, needed only to say, that he would do it before the cock crew; but the Romans, (for whom, and the other Gentiles, Mark wrote his gospel,) reckoning by a double crowing of the cock, the first of which was about midnight, and the second at three, stood in need of a more particular designation; and therefore Mark, to denote the same hour to them, was obliged to say, before the cock crew twice. Juvenal uses exactly the same phrase to specify the same hour. Sat. 1. ver. 107.

Verses 32-38
Mark 14:32-38. They came to Gethsemane — For an explanation of these verses see the notes on Matthew 26:36-39. And began to be sore amazed — Greek, εκθαμβεισθαι, to be in a consternation. The word implies the most shocking mixture of terror and amazement: the next word, αδημονειν, which we render, to be very heavy, signifies to be quite depressed, and almost overwhelmed with the load: and the word περιλυπος, in the next verse, which we translate exceeding sorrowful, implies, that he was surrounded with sorrow on every side, breaking in upon him with such violence, that, humanly speaking, there was no way to escape. Dr. Doddridge paraphrases the passage thus: “He began to be in very great amazement and anguish of mind, on account of some painful and dreadful sensations, which were then impressed on his soul by the immediate hand of God. Then, turning to his three disciples, he says, My soul is surrounded on all sides with an extremity of anguish and sorrow, which tortures me even almost to death; and I know that the infirmity of human nature must quickly sink under it without some extraordinary relief from God. While, therefore, I apply to him, do you continue here and watch.” Dr. Whitby supposes, that these agonies of our Lord did not arise from the immediate hand of God upon him, but from a deep apprehension of the malignity of sin, and the misery brought on the world by it. But, considering how much the mind of Christ was wounded and broken with what he now endured, so as to give some greater external signs of distress than in any other circumstance of his sufferings, there is reason to conclude, there was something extraordinary in the degree of the impression; which in all probability was from the Father’s immediate agency, laying on him the chastisement of our peace, or making his soul an offering for our sins. See Isaiah 53:5; Isaiah 53:10. He went forward a little — Luke says, about a stone’s cast, and fell on the ground — Matthew, fell on his face, and prayed that the hour might pass from him — That dreadful season of sorrow, with which he was then almost overwhelmed, and which did pass from him soon after. And he said, Abba, Father — That is, Father, Father: or, perhaps, the word Father is added by Mark, by way of interpreting the Syriac word, Abba. All things are possible unto thee — All things proper to be done. Take away this cup from me — This cup of bitter distress. Nothing is more common than to express a portion of comfort or distress by a cup, alluding to the custom of the father of a family, or master of a feast, sending to his children or guests a cup of such liquor as he designed for them. Nevertheless, not what I will, but what thou wilt — As if he had said, If thou seest it necessary to continue it, or to add yet more grievous ingredients to it, I am here ready to receive it in submission to thy will; for though nature cannot but shrink back from these sufferings, it is my determinate purpose to bear whatsoever thine infinite wisdom shall see fit to appoint. And he cometh, &c. — Rising up from the ground, on which he had lain prostrate: he returns to the three disciples; and findeth them sleeping — Notwithstanding the deep distress he was in, and the solemn injunction he had given them to watch; and saith unto Peter — The zealous, the confident Peter! Simon, sleepest thou? — Dost thou sleep at such a time as this, and after thou hast just declared thy resolution to die with me? dost thou so soon forget thy promise to stand by me, as not so much as to keep awake and watch one hour? Hast thou strength to die with me, who canst not watch so little awhile with me? Watch ye and pray — Ye also, who were so ready to join with Peter in the same profession; lest ye enter into temptation — Lest ye fall by the grievous trial which is now at hand, and of which I have repeatedly warned you. Observe, reader, watching and praying are means absolutely necessary to be used, if we wish to stand in the hour of trial. The spirit truly is ready, but the flesh is weak — I know your mind and will are well inclined to obey me, but your experience may convince you, that your nature is very weak, and your resolutions, however sincere and strong, easily borne down and broken. Every one is apt to flatter himself, when he is out of danger, that he can easily withstand temptations; but without prayer and particular watchfulness the passions are wont to prevail over reason, and the flesh to counteract the motions of the Spirit. It is justly observed by Archbishop Tillotson, (Sermons, vol. 2. p. 435,) that “so gentle a rebuke, and so kind an apology as we here read, were the more remarkable, as our Lord’s mind was now discomposed with sorrow, so that he must have had the deeper and tenderer sense of the unkindness of his friends. And, alas! how apt are we, in general, to think affliction an excuse for peevishness, and how unlike are we to Christ in that thought, and how unkind to ourselves, as well as our friends, to whom, in such circumstances, with our best temper, we must be more troublesome than we could wish.”

Verses 39-42
Mark 14:39-42. And he went away and spake the same words — It is plain, by comparing Mark 14:35-36, with Matthew 26:42, that the words were not entirely the same; and it is certain that λογος, here rendered word, often signifies matter. So that no more appears to be intended than that he prayed to the same purpose as before. Sleep on now, &c. — Dr. Waterland and some others read this interrogatively, Do ye sleep on still and take your rest? The passage, however, may be read with propriety agreeably to our own version; (see the note on Matthew 26:42-45;) as much as to say, My previous conflict is now over, and you may sleep on, because I have no further occasion for your watching. It is enough, or rather, as Campbell renders απεχει, All is over, or, it is done. the time is expired. The intention of the phrase was manifestly to signify, that the time wherein they might have been of use to him, was now lost; and that he was, in a manner, already in the hands of his enemies. Rise up, let us go — See notes on Matthew 26:46-49.

Verses 43-45
Mark 14:43-45. Immediately, while he yet spake — And gave his disciples the alarm just mentioned; Judas came, and with him a great multitude — Persons of different stations and offices in life, sent with authority from the chief priests, with swords and staves — Or clubs, as it seems ξυλων ought here to be rendered. “A staff, in Greek, ραβδος, is intended principally to assist us in walking; a club, ξυλον, is a weapon both offensive and defensive. To show that these words are, in the gospels, never used promiscuously, let it be observed, that, in our Lord’s commands to his apostles, in relation to the discharge of their office, when what concerned their own accommodation in travelling is spoken of, the word παβδος is used by all the three evangelists, Matthew, Mark, and Luke, who take particular notice of that transaction. But, in the account given by the same evangelists of the armed multitude sent by the high-priests and elders to apprehend our Lord, they never employ the term παβδος, but always, ξυλον.” — Campbell. 

Verses 46-49
Mark 14:46-49. They laid their hands on him, and took him — After they had first gone backward, and fallen to the ground, upon Jesus’s saying, I am he, as is recorded John 18:5-6. This paragraph is explained in the notes on Matthew 26:51-56.

Verse 51-52
Mark 14:51-52. There followed him a certain young man — The ancients, or at least many of them, supposed, that the young man here mentioned by Mark was one of the apostles; though Grotius wonders how they could entertain such an idea, and apprehends it was some youth who lodged in a country-house, near the garden, who ran out in a hurry to see what was the matter, in his night vestment, or in his shirt, as we should express it. Dr. Macknight thinks it might be “the proprietor of the garden, who, being awakened with the noise, came out in the linen cloth in which he had been lying, cast around his naked body, and, having a respect for Jesus, followed him, forgetting the dress he was in.” And the young men — οι ανεανισκο, a common denomination for soldiers, among the Greeks. “Though this incident, recorded by Mark, may not appear of great moment, it is, in my opinion,” says Dr. Campbell, “one of those circumstances we call picturesque, which, though in a manner unconnected with the story, enlivens the narrative. It must have been late in the night when (as has been very probably conjectured) some young man, whose house lay near the garden, being roused out of sleep by the noise of the soldiers and armed retinue passing by, got up, stimulated by curiosity, wrapped himself (as Casaubon supposes) in the cloth in which he had been sleeping, and ran after them. This is such an incident as is very likely to have happened, but most unlikely to have been invented.” Laid hold on him — Who was only suspected to be Christ’s disciple; but were not permitted to touch them who really were so!

Verse 53-54
Mark 14:53-54. And they led Jesus away to the high-priest — To Annas first, who had been high-priest, and afterward to his son-in-law, Caiaphas, who then sustained the office. And with him were assembled all the chief priests, the elders, and the scribes — Or the chief persons of the sanhedrim, with their proper officers, convened by Caiaphas on this important occasion. And Peter followed him afar off — Though he had at first forsaken Christ, and shifted for himself, as the rest of his companions did, yet afterward he and John bethought themselves, and determined to return, that they might see what would become of him: even unto the palace of the high-priest — See on Matthew 26:57. It appears, from the circumstance of Peter and John’s being ready to go into Caiaphas’s house with the band which conducted Jesus, that they had quickly recovered themselves after their flight.

Verses 55-59
Mark 14:55-59. And all the council sought for witness against Jesus to put him to death — Which they were determined to do. They had seized him as a malefactor; and now they had him, they had no indictment to prefer against him, no crime to lay to his charge: but they sought for witnesses against him. They artfully sifted some by sly interrogatories, offered bribes to others to prevail on them to accuse him, and endeavoured by threats to compel other, to do it. The chief priests and elders were, by the law, intrusted with the prosecuting and punishing of false witnesses, Deuteronomy 19:16, yet they were now ringleaders in a crime that tended to the overthrow of all justice. Deplorable is the condition of a country, when those that should be the conservators of peace and equity are the corrupters of both! And found none — What an amazing proof of the overruling providence of God, considering both their authority, and the rewards they could offer, that no two consistent witnesses could be procured to charge him with any gross crime! Their witness, their evidences, agreed not together — So also the Vulgate, Convenientia testimonia non erant. But the Greek words, ισαι ουκ ησαν, which, literally rendered, are, were not equal, are understood by many to signify, Not equal to the charge of a capital crime. So Dr. Hammond; they did not accuse him of that upon which a sentence of death might be founded; no, not by the utmost stretch of their law. Dr. Campbell, who considers the phrase in the same light, renders it, Their testimonies were insufficient; observing, “On a doubtful point, where the words appear susceptible of either interpretation, we ought to be determined by the circumstances of the case. Now there is nothing in the whole narrative that insinuates the smallest discrepancy among the witnesses. On the contrary, in the gospels the testimony specified is mentioned as given by all the witnesses. The differences in Matthew and Mark, one saying, I will rebuild, another, I can rebuild; one adding, made with hands, another omitting it; not only are of no moment in themselves, but are manifestly differences in the reports of the evangelists, not in the testimony of the witnesses; nor are they greater than those which occur in most other facts related from memory. What therefore perplexed the pontiffs and the scribes was, that, admitting all that was attested, it did not amount to what could be accounted a capital crime. This made the high-priest think of extorting from our Lord’s mouth a confession which might supply the defect of evidence. This expedient succeeded to their wish; Jesus, though not outwitted by their subtlety, was no way disposed to decline suffering, and therefore readily supplied them with the pretext they wanted.” The same expression is used in the 59th verse. See the note on Matthew 26:59-61. There arose certain, and bare false witness — There is no wickedness so black, no villany so horrid, but there may be found among mankind fit tools to be used in it: so miserably depraved and vitiated is human nature! Saying, We heard him say, I will destroy this temple, &c. — It is observable, that the words which they thus misrepresented were spoken by Christ at least three years before, (John 2:19.) Their going back so far to find matter for the charge was a glorious, though silent attestation, of the unexceptionable manner wherein he had behaved, through the whole course of his public ministry.

Verses 60-62
Mark 14:60-62. The high-priest stood up in the midst, &c. — See notes on Matthew 26:62-64, where this paragraph is largely explained. Art thou the Christ, the Son of the Blessed — Here one of the peculiar attributes of the Deity is used to express the divine nature. Supreme happiness is properly considered as belonging to God: and as all comfort flows from him, suitable ascriptions of praise and glory are his due. But this form of speech was conformable to the ancient custom of the Jews, who, when the priest in the sanctuary rehearsed the name of God, used to answer, Blessed be his name for ever. The title of the Blessed One, signified as much as the Holy One; and both, or either of them, the God of Israel. Hence such expressions are frequent in the rabbis. See also Romans 1:25; 2 Corinthians 11:31. “This is a very sublime and emphatical method of expressing the happiness of God. It conveys such an idea of the divine blessedness, that, comparatively speaking, there is none happy but he.” — Macknight.

Verses 63-65
Mark 14:63-65. Then the high-priest rent his clothes — Rending of clothes was an expression sometimes of deep grief, sometimes of holy zeal. The precepts, Leviticus 10:8; Leviticus 21:10; forbidding the high-priest to rend his clothes, relate only to the pontifical garments and to private mourning: that is, mourning on account of the calamities befalling himself or friends. Griefs of this kind the chief minister of religion was not to make public by any outward sign whatever. But it was neither unlawful nor unusual for him to rend his ordinary garments on account of public calamities, or instances of gross wickedness, as a testimony of his grief for the one and abhorrence of the other. See 1 Maccabees 11:71. That the high-priest was clothed in his ordinary apparel on this occasion, appears from Exodus 29:29-30, where the pontifical garments are ordered to descend from father to son; and therefore were to be worn only at their consecration, and when they ministered. And saith, What need we any further witnesses — Namely, of his being guilty of blasphemy. Ye have heard the blasphemy: what think ye? — What punishment do you judge him to have deserved? They all condemned him, to be guilty of death — Namely, all present; for it is probable Nicodemus, Joseph of Arimathea, and some more, who were his disciples, or favourably disposed toward him, were not present: or if they were, they doubtless remonstrated against the iniquity of this sentence. And some began to spit on him — See note on Matthew 26:67-68.

Verses 66-72
Mark 14:66-72. And as Peter was beneath in the palace — This whole paragraph respecting Peter’s three-fold denial of Christ is explained at large in the notes on Matthew 26:69-75. When he thought thereon he wept — In the original it is, και επιβαλων εκλαιε, which words are interpreted very differently by different commentators. Dr. Whitby thinks our translation of the words may be maintained; “for though Casaubon,” says he, “gave no instance of this signification of the word, Constantine proves, out of Philoponus, Dionysius, and Basil, that it signifies κατανοειν, to consider of, and ponder, or fix the mind upon a thing. So Eustathius; ‘the word επιβαλλω, respects either the action, and then it signifies exactly to take it in hand, or the mind, and then it signifies to consider of it, as we are able;’ or as Phavorinus interprets it, επιβαλως νοειν, aptly and wisely to consider of it.” Dr. Campbell, also, after a critical examination of the text, and of the different interpretations which learned men have given of it, says, “I think, with Wetstein, that the sense exhibited by the English translation is the most probable.” Dr. Macknight, however, gives it as his opinion, that the original expression should be rendered, and throwing his garment (that is, the veil which the Jewish men used to wear) over his head, he wept; “For the expression,” says he, “is elliptical, and must be supplied thus, επιβαλων ιματιον τη κεφαλη αυτου, as is evident from Leviticus 19:19, LXX. Besides, it was the custom of persons in confusion to cover their heads, Jeremiah 14:3-4.” Thus also Elsner, Salmasius, Bos, and Waterland understand the words. It may not be improper to mention one more interpretation of the passage, adopted by Raphelius and some other learned critics, which is, throwing himself out of the company, namely, in a passionate manner, (which it is very probable he did,) he wept. This exposition, it must be acknowledged, makes Mark’s words agree in sense with those of the other evangelists, who say, He went forth and wept; and “plain it is,” says Dr. Whitby, “that in the book of Maccabees the word often signifies, irruens, or se projiciens, rushing, or, casting one’s self out.” 

15 Chapter 15 

Verse 1
Mark 15:1. And straightway in the morning — Succeeding the dismal night in which the Jewish rulers had been so busily engaged in the horrid transactions related in the preceding chapter; the chief priests — As soon as it was day; held a consultation with the elders and scribes — What method they should take to execute the sentence they had passed against Jesus, and how they might contrive to put him to death in the most severe and contemptuous manner. And because the sanhedrim, which, indeed, had the power of trying and condemning men for crimes which the Jewish law had made capital, yet had not the power of putting such sentences in execution without the approbation of the civil magistrate, or Roman governor; therefore they determined to bind Jesus and deliver him to Pilate, which they accordingly did, while it was yet early, John 18:28. They had indeed bound him when he was first apprehended, but, perhaps, he had been loosed while under examination, or else they now made his bonds stricter than before; the better, as they might think, to secure him from a rescue as he passed through the public streets in the day-time. See note on Matthew 27:1-2. The observation of Theophylact here is worthy of notice. “The Jews delivered up our Lord to the Romans, and they, for that sin, were themselves given up into the hands of the Romans!”

Verses 2-5
Mark 15:2-5. Pilate asked him, Art thou the king of the Jews? — These verses are explained in the notes on Matthew 27:11-14. But Jesus yet answered nothing — This is not an accurate translation of the original, (which is, ουκετι ουδεν απεκριθη,) implying, as Dr. Campbell justly observes, “that he had answered nothing to the former question, the reverse of which is the fact, as appears, Mark 15:2. All the Latin translators say rightly, Nihil amplius respondit, he answered nothing more, or what is manifestly equivalent. All the foreign translations give the same sense. Yet, to show how difficult it is to preserve a uniform attention, and how liable at times even judicious persons are to run blindfold into the errors of their predecessors; it may be observed, that Wesley is the only modern translator who has escaped a blunder not more repugnant to the fact, as recorded in the verses immediately preceding, than contradictory to the import of the Greek expression here used. His version is, Answered nothing any more. The rest without exception say, Still answered nothing, or words to that purpose. Yet, in the translation commonly used in Queen Elizabeth’s reign, the sense was truly exhibited, Answered no more at all.”
Verses 6-10
Mark 15:6-10. Now at that feast he released unto them one prisoner — The passover being celebrated by the Jews in memory of their deliverance from Egypt, it was agreeable to the nature of the feast to make this release at that time, and therefore customary. See Whitby, and note on Matthew 27:15-18. There was one named Barabbas, bound with them that had made insurrection — A crime which the Roman governors, and Pilate in particular, were more especially concerned and careful to punish; who had committed murder in the insurrection — He seems to have been the head of the rebels. The multitude, crying aloud, &c. — Greek, αναβοησας ο οχλος ηρξατο αιτεισθαι, With great clamour, the multitude demanded of Pilate what he used to grant them. So Campbell. But Pilate answered, Will ye that I release unto you the King of the Jews? — If Pilate made this proposal with a view to preserve the life of Jesus, it is hard to say which he discovers most, his want of justice, or of courage, or of common sense. While in a most mean and cowardly manner he sacrifices justice to popular clamour, he enrages those whom he seeks to appease, by unseasonably repeating that title, The King of the Jews, which he could not but know was highly offensive to them. For he knew that the chief priests had delivered him — To be put to death, not from a regard to justice, but merely for envy at his popularity and goodness; and that these things, and no crime of his, either real or suspected, had made them his enemies. Pilate ought, therefore, certainly rather to have lost his own life than to have delivered Jesus to their will. See note on Matthew 27:24-25.

Verses 11-15
Mark 15:11-15. But the chief priests — Being very solicitous to carry the plan they had formed for his destruction into execution; moved the people — To desire the release of Barabbas, though he was a scandalous and outrageous criminal. Pilate said again — Being willing, Luke says, to release Jesus; What will ye then that I shall do unto him whom ye call King of the Jews — It seems strange that Pilate should so often repeat this title, King of the Jews; but perhaps he might do it partly to ridicule it, and bring contempt on the scheme of a Messiah; and partly to procure from the Jews, in their zeal against Jesus, the strongest and most public professions of their subjection to Cesar. And they cried out again, Crucify him — By this cry, they declared the greatest degree of rage that can be imagined; for it was as if they had said, Let him whom you call our king be treated like one of the vilest of your slaves, who has committed the most enormous crime. To have inflicted such a punishment as this on any free Jew, would probably have been sufficient to have thrown the whole city and nation into an uproar; but now they were deaf to every thing but the clamour of passion, and in their madness did not consider with how dangerous a precedent they might furnish the Roman governor. And indeed it turned dreadfully on themselves, when such vast numbers of them were crucified for their opposition to the Romans during the time of their last war. See Doddridge, and note on Matthew 27:25. Pilate said, Why, what evil hath he done? — What crime do you accuse him of? But instead of showing that he had done any evil, or specifying any one crime of which he had been guilty; they only cried out the more exceedingly, Crucify him — See note on Matthew 27:23. Pilate, therefore, willing to content the people — To whom, as appears from Josephus, he had given much cause of disgust before; being perhaps afraid of an insurrection if he should continue to withstand them, though at the head of an armed force sufficient to have quelled any mob, weakly suffered himself to be borne down by their violence; and released unto them him that for sedition and murder had been cast into prison, whom they desired; but delivered Jesus to their will, Luke 23:25, namely, delivered him to be crucified, when he had scourged him! “Whipping, or scourging, was a punishment frequently used by the Jews and Romans. The Jews commonly inflicted it by a whip of three cords, and limited the number of stripes to thirty-nine, that they might not exceed the number limited. Deuteronomy 25:3. But the usual way of scourging among the Romans was with such rods or wands as the lictors carried in a bundle before the magistrates; and they were exceeding cruel in this kind of punishment, tearing with their scourges even the veins and arteries, and laying the very bowels of the malefactors bare; and as our Saviour was scourged at Pilate’s order, it was done most probably by his officers, after the Roman manner, and was therefore no less severe than disgraceful.” See Calmet, and note on Matthew 27:26.

Verses 16-19
Mark 15:16-19. And the soldiers led him away — The soldiers, knowing that it was a Roman custom to scourge prisoners just before they were put to death, interpreted Pilate’s order on this head as a declaration that he was immediately to be crucified; therefore they led him to the hall, called the Pretorium — As being the place where the pretor, a Roman magistrate, used to keep his court, and give judgment; but in common language, the term was applied to the palace in general. And they call together the whole band, &c. — Or cohort, to insult and torment him, not being concerned to keep any measures with a person whom they looked upon as entirely abandoned to their will. And they clothed him with purple — As royal robes were usually purple and scarlet, Mark and John term this a purple robe, Matthew a scarlet one. The Tyrian purple is said not to have been very different from scarlet. They clothed Jesus in this gaudy dress that he might have something of a mock resemblance to a prince. And platted a crown of thorns, &c. — Still further to ridicule his pretensions to royalty, which they considered as an affront to their nation and emperor; and began to salute him — In a ludicrous manner, as if he had been a new-created prince, and this his coronation-day. And they smote him on the head —

And so, as it were, nailed down the thorns on his forehead and temples, occasioning thereby as it may be reasonably supposed, exquisite pain, as well as a great effusion of blood. And did spit upon him — Even in his very face; and bowing their knees, worshipped him — Did him reverence in a scoffing and insulting manner: all which indignities and cruelties this holy sufferer bore with the utmost meekness and composure, neither reviling nor threatening them; but silently committing himself to the righteous invisible Judge, 1 Peter 2:23. See note on Matthew 27:27-31, where these particular circumstances of his humiliation are enlarged upon. 

Verse 20-21
Mark 15:20-21. And when they had mocked him, &c. — These verses are explained in the note on Matthew 27:31-32.

Verses 22-28
Mark 15:22-28. They bring him, unto the place Golgotha — See these verses elucidated in the notes on Matthew 27:33-44. When they had crucified him, they parted his garments — Mark seems to intimate, that they first nailed him to the cross, then parted his garments, and afterward reared up the cross. The English word to crucify, denotes properly, to put to death by nailing to the cross; but the Greek word σταυροω, here used, means no more than to fasten to the cross with nails. In strict propriety, we should not say, a man cried out after he was crucified, but after he was nailed to the cross. And it was the third hour — Or nine o’clock in the morning, when they thus brought him to mount Calvary. John says, it was about the sixth hour, even when he was condemned to be crucified. “But then, it must be observed, that the Greek manuscripts produced by Camerarius, Beza, and R. Stephanus, read in John, ωσει τριτη, about the third hour; that Nonnus seems to have read so, his paraphrase running after this manner, the third hour was not yet past; that Theophylact contends it ought to be so read, and that because the three other evangelists unanimously say that the darkness began at the sixth hour, which yet began not, till after our Lord had hung upon the cross some considerable time; till after the soldiers had divided his garments, the Jews had mocked him, and bid him come down from the cross, and the discourse had passed between the two thieves among themselves, and between the repenting thief and our Lord. And lastly, the author of the Constantinopolitan Chronicle saith expressly, that the exacter copies, and the manuscript of St. John, kept till his time at Ephesus, read ωρα ωσει τριτη, about the third hour. See Jerome on Psalms 77. And the change from γ, the third, to ζ, the sixth, is so easy, that this may very reasonably be owned in the later copies of John’s gospel; especially if we consider how punctual Mark is in the enumeration of the hours, saying, it was the third hour, and they crucified him, or began to lead him away to be crucified; and, Mark 15:33, when the sixth hour was come, from that time there was darkness over the whole land till the ninth hour; and, Mark 15:34, at the ninth hour Jesus expired.” — Whitby. And the scripture was fulfilled — Namely, Isaiah 53:12, And he was numbered with the transgressors — The prophet thus speaking with amazing plainness of the sufferings of the Messiah. 

Verses 33-38
Mark 15:33-38. When the sixth hour was come — For an explanation of this paragraph, see notes on Matthew 27:45-53. My God, my God, why hast thou forsaken me? — In these words, Jesus claims God as his God; and yet laments his Father’s withdrawing the tokens of his love, while he bare our sins.

Verses 39-41
Mark 15:39-41. When the centurion saw that he so cried out, and gave up the ghost — Cried out with such strength of voice, and such firm confidence in God, even at the moment when he expired, he said, Truly this man was the Son of God — See this translation defended and explained, in the note on Matthew 27:54. Who followed him and ministered unto him — Waited upon him, and provided him with necessaries.

Verses 42-44
Mark 15:42-44. And now, &c. — και ηδη οψιας γενομενης, And the evening being now come. The word οψιας, answering to evening, is used with some latitude in Scripture. The Jews spoke of two evenings, (see notes on Matthew 14:15; Matthew 14:23.) It is probably the former of these that is meant here and Matthew 27:57; for at six the preparation ended, and the sabbath began, when they were no longer at liberty to be employed in the manner mentioned in the subsequent verses. Therefore, that the bodies might not be hanging on the sabbath day, (or after six that evening,) they were in haste to have them taken down. Joseph, an honourable counsellor — A man of character and reputation, and a member of the sanhedrim; who himself waited for the kingdom of God — Who expected to see it set up on earth under the Messiah, and to partake of the blessings of it. Observe, reader, those who wait for the kingdom of God, and hope to obtain an interest in the privileges of it, must show it by their forwardness to own Christ’s cause even then, when it seems to be run down and crushed: came and went in boldly unto Pilate — Though he knew such an action must necessarily draw upon him the enmity and contempt of his brethren; and craved the body of Jesus — That he might preserve it from further insults, and bestow on it an honourable interment. Probably, as Dr. Doddridge observes, the prodigies attending Christ’s death, had been the means of awakening this rich and noble senator to greater courage than he had possessed before, and of inducing him thus to stand forth and publicly own his friendship to Jesus in the midst of his greatest infamy; which certainly was a courageous act at such a time, and in such a situation of affairs. And Pilate marvelled if he were already dead — For though he had given orders to break the legs of the crucified persons, John 19:31-32, he knew that they might live some hours in that condition: and calling the centurion, he asked whether he had been any while dead — Whether it was so long since they perceived any sign of life in him, that they might conclude he was actually dead, past recall. It was through the special providence of God, that Pilate was so strict in examining into this matter, that there might be no pretence for saying that he was taken down from the cross and placed in the tomb while he was yet alive; and so for disproving his resurrection. And the reality of his death was so fully determined, that an objection of that kind was never started. Thus the truth of Christ sometimes obtains confirmation even from its enemies.

Verses 45-47
Mark 15:45-47. And he gave the body to Joseph — Pilate gave Joseph leave to take down the body, and do with it what he pleased, the priests either not knowing that he was disposed to make such a grant, or being so influenced that they did not oppose his making it. And he bought fine linen — Thus showing in what great estimation he held Jesus; and took him down — Mangled and macerated as his body was; and wrapped it in the linen — As a treasure of great worth; and laid it in a sepulchre — To perform this necessary service God raised up this man at a time when none of Christ’s disciples had courage or ability to undertake such a thing. See note on Matthew 27:60. And Mary Magdalene, &c; — beheld — Greek, εθεωρουν, carefully observed where he was laid, having followed those who took down and carried away the body. They were thus particular in observing where the corpse was placed, because of the design they had formed of coming and embalming the body as soon as the sabbath should be over, there not being time to do it before it commenced. 

16 Chapter 16 

Verse 1
Mark 16:1. Mary Magdalene, &c., had bought sweet spices — These Galilean women, who had waited on Jesus in his last moments, and attended his body to the sepulchre, observing that his funeral rites were performed in haste, (the body being rolled in nothing but a mixture of myrrh and aloes, brought by Nicodemus, John 19:39,) agreed among themselves to come, when the sabbath was passed, and embalm their dead Lord, by anointing and swathing him in a proper manner. Accordingly, as soon as they had seen him laid in the sepulchre, and the entrance into it blocked up by a great stone, they returned to the city, and bought what other spices were necessary for that purpose. And very early in the morning they came unto the sepulchre — See note on Matthew 28:1. At the rising of the sun — It appears, upon comparing the accounts given by the other evangelists, that they set out while it was yet dark, and came within sight of the sepulchre, for the first time, just as it grew light enough to discern that the stone was rolled away. But by the time Mary had called Peter and John, and they had viewed the sepulchre, the sun was rising. 

Verses 3-6
Mark 16:3-6. And they said, Who shall roll us away the stone — This seems to have been the only difficulty they apprehended. So they knew nothing of Pilate’s having sealed the stone, and placed a guard of soldiers there. And when they looked — αναβλεψασαι, and having lifted up their eyes; they saw — Namely, before they arrived quite at the sepulchre; that the stone was rolled away — An angel having descended and done this, as is recorded Matthew 28:2; where see the note. For it was very great — These words, the reader will observe, should be read after the third verse, with which they are connected: an instance of a similar transposition was noted on Mark 11:13. And entering into the sepulchre they saw a young man, &c. — Matthew says, this was the angel, who had rolled away the stone, and frightened the guards from the sepulchre. It seems he had now laid aside the terrors in which he was arrayed, and assumed the form and dress of a human being, in order that when the women saw him, they might be as little terrified as possible. See note on Matthew 28:5-6. This is the appearance of the one angel which Matthew and Mark have described. The women, much encouraged by the agreeable news, as well as by the sweet accent with which the heavenly being spake, it seems, went down into the sepulchre, and lo, another angel appeared; this is the vision of the two angels, which Luke, Luke 24:3-4, has described as the principal vision. Probably the one sat at the head, the other at the feet, where the body of Jesus had lain. In which situation they showed themselves by-and-by to Mary Magdalene, John 20:12.

Verse 7
Mark 16:7. Go your way, tell his disciples, &c. — The kindness of this message will appear above all praise, if we call to mind the late behaviour of the persons to whom it was sent. They had every one of them forsaken Jesus in his greatest extremity; but he graciously forgave them, and, to assure them of their pardon, called them by the endearing name of his brethren, John 20:17. And Peter — Though he so oft denied his Lord. What amazing goodness was this! “Peter is here named, not as prince of the apostles, as the Papists think him, but, as the fathers say, for his consolation, to take off the scruple which might lie upon his spirit, whether, after his three-fold denial of his Master, he had not forfeited his right to be one of his disciples.” — Whitby. See notes on Matthew 28:7-10.

Verses 9-11
Mark 16:9-11. When Jesus was risen early, he appeared first to Mary Magdalene — “There is something very remarkable in this passage of the history. None of the apostles, or male disciples, were honoured with the first visions of the angels, or with the immediate news of Christ’s resurrection, far less with the first appearances of Jesus himself. The angels in the sepulchre kept themselves invisible all the time Peter and John were there. Perhaps the male disciples in general had this mark of disrespect put on them, both because they had with inexcusable and shameful cowardice forsaken their Master when he fell into the hands of his enemies, and because their faith was so weak, that they had absolutely despaired of his being the Messiah when they saw him expire on the cross, Luke 24:21. How different was the conduct of the women! Laying aside the weakness and timidity natural to their sex, they showed an uncommon magnanimity in the whole of this melancholy transaction. Hence, in preference to the male disciples, they were honoured with the news of Christ’s resurrection, and had their eyes gladdened with the first sight of their beloved Lord after he arose, so that they preached the joyful tidings of his resurrection to the apostles themselves.” And she went — With the other women; and told them that had been with him — That is, the disciples that had constantly attended him; as they mourned and wept — For the loss of their dear Master. And they believed not — Such were the prevailing prejudices that had taken possession of their minds, and so entirely were their spirits dejected and their hopes blasted by his death, that, though they could not think this was related with a design to impose upon them, yet they were ready to impute it to the power of imagination, and supposed that the women who gave them the information were deceived.

Verse 12-13
Mark 16:12-13. He appeared in another form unto two of them, &c. — Of which, see notes on Luke 24:13-33. And they went and told it unto the residue — Namely, the same evening. Neither believed they them — That is, some of them did not believe, though others of them did, who, though they had given little credit to the reports of the women, supposing they were occasioned more by imagination than reality; yet, as appears from Luke 24:34, when Simon declared that he had seen the Lord, they began to think that he was risen indeed. Their belief, therefore, was not a little confirmed by the arrival of the two disciples, who declared that the Lord had appeared to them also.

Verse 14
Mark 16:14. Afterward he appeared unto the eleven as they sat at meat — Namely, on the evening of the day on which he rose. Concerning this appearance of Christ, see notes on Luke 24:36-43, where it is related at large. And upbraided them with their unbelief &c. — “That after so many assurances from his own mouth that he would rise again the third day; and after the testimony of so many eye-witnesses, that he had performed his promise, they believed not. And if this be attributed to them as culpable unbelief, and hardness of heart, surely those persons must much more be guilty of these sins, who, after the testimony of these apostles, and five hundred more eye-witnesses of his resurrection; after the ocular testimony of a multitude of Christians in different parts of the world, touching the mighty miracles performed in his name by the apostles, the chosen witnesses of his resurrection, and by many others, who believed it and were baptized into this faith, for a whole age together, do yet continue to disbelieve that resurrection, and the faith confirmed by it.” — Whitby.

Verse 15-16
Mark 16:15-16. Go ye into all the world — To all countries under heaven; and preach the gospel to every creature — That is, to all mankind, to every human being, whether Jew or Gentile, for our Lord speaks without any limitation or restriction whatever. On this Bengelius remarks, “If all men, of all places and ages, have not heard the gospel, the successors of the first preachers, or those whose duty it was to hear it, have not answered God’s design herein, but have made void his counsel.” He that believeth — The gospel which you preach, with his heart unto righteousness; he that receives your testimony with a faith productive of love to God and man, and of obedience to the divine will; and who, in token of that faith, is baptized, and continues till death to maintain a temper and conduct suitable to that engagement, shall be saved — That is, he shall, by virtue of that faith and baptism, be put into a state of salvation: he shall be saved from the guilt and power of his sins into the favour and image of God; his person shall be justified, and his nature sanctified; and he shall be entitled to, and made meet for, eternal salvation; of which also he shall be made a partaker, if he continue in the faith he has received, and do not wilfully recede from his baptismal covenant. He that believeth not — With such a faith as is above described, whether baptized or unbaptized; shall be damned — κατακριθησεται, shall be condemned, namely, at the day of final judgment, and in consequence thereof shall perish eternally.

Verses 17-20
Mark 16:17-20. And these signs shall follow them that believe — Bengelius subjoins, “That believe with that very faith mentioned in the preceding verse.” (Though it is certain a man may work miracles and not have saving faith, Matthew 7:22-23.) “It was not one faith by which Paul was saved; another, by which he wrought miracles. Even at this day, in every believer, faith has a latent miraculous power: (every effect of prayer being really miraculous:) although in many, because of their littleness of faith, and because the world is unworthy, that power is not exerted. Miracles in the beginning were helps to faith; now also they are the objects of it. At Leonberg, a town in Wirtemberg, in the memory of our fathers, a cripple, that could hardly move with crutches, while the dean was preaching on this very text, was in a moment made whole.” See note on Mark 11:22; where many similar instances are referred to; the number of which might easily be increased on the most certain evidence. Shall follow them that believe — The gospel word, and faith therein, must precede, and then the signs shall follow. In my name they shall cast out devils, &c. — That is, by my authority committed to them, and by my power attending them. Raising the dead is not mentioned here; so our Lord performed even more than he promised. If they drink any deadly thing — But not by their own choice: God never calls us to try any such experiment; it shall not hurt them. They shall lay their hands on the sick, and they shall recover — Immediately, without the use of any further means. Such was the purport of our Lord’s discourses with his disciples till his ascension, as is more largely related by Luke and John. And after he had spoken unto them — In this and a similar manner, time after time, for forty days; he was received up into heaven — While they were steadfastly beholding him; and sat on the right hand of God — That is, was invested with the highest dignity and authority, there to reign in all the glory of his mediatorial kingdom: And they went forth and preached everywhere — Through all parts of the Roman empire, and even to divers barbarous nations, and that with amazing success; the Lord working with them, according to his promise, and confirming the word with signs following — Which were at once the most solid, as well as the most obvious and popular demonstration of those divine truths which they delivered. Amen — So may the presence of the Lord be always with his faithful ministers! and may his gospel be attended everywhere with success, as well as with convincing evidences of its divine authority! 

